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HfcRVANB CttLL£6fe LlM^Ht 

INTRODUCTION. 

The circumstance of joining the New Jerusalem Church 
having been the cause of more animadversion among some 
of the writer's friends than was expected by so humble an 
individual, an explanation of the motives which induced 
her to take this step may not be inappropriate. For si- 
lence might be prejudicial to the cause, and might imply 
disrespect for those who entertain different opinions. They 
might suspect her of that unamiable pride which, wrapping 
itself up in silent self-satisfaction, disdains any attempt at 
justification. But by this expression of her views some 

minds may perhaps be disabused of errors of which they 
are unconscious — and their thoughts may haply be direct- 
ed to that clear and bright liglit of Truth which it should 
be the desire of all to contemplate. If when she has ended 
her task she is still censured, she must console herself with 
^he reflection that she has humbly attempted to be useful, 
and has vindicated herself solely through this motive. 

L. w. o. 



REASONS 

POR JOINING THE NEW JEBUSALEBI CHURCH. 



The advantages of acquiring spiritual hiowledi^e — Its influeneg 
upon a future state of eiistence^Tke Jleavcn of the Nete 
— ■ • - ■■ " '■■ Old CAvrch—Mc: 

ccsaity qf Religio 
■I Church. 

I AM frequently asked why I ever joined the Episcopal 
Church, why I afterwards forsook it, and why I have be- 
come a merabei' of tiie New Christian Church, called the 
New Jerusalem. 

To answer these questions, it will be necessary to enter 
into narrations which may be considered egotistical. But 
as the process by which ray mind has arrived at its present 
state, cannot otherwise be explained — the charitable will 
believe that I am prompted by a higher motive, than the 
gratification of that poor vanity which takes an inordinate 
delight in human praise or notoriety. 

A love of the wonderful, unconnected with an affection 
for truth, is childish. But lo feel no interest in the novelties 
of science, in the strange developmeDts of nature, the phe- 
nomena of the starry heavens, the mysteries of thought, 
and (he workings of the human intellect — to feel no inter- 
est in these wonders which are true, and which draw ui 
finite nearer to the Infinite, is surely most unworthy that 
intelligence which was given us for our spiritual advance- 
ment — is to be like the " wicked servant, who buried his 
talent in the ground." 

It was this love of truth,^riAeja&e of Tru-/ A, which in- 
duced rae to investigate a subject which appeared bo won- 
derful as the revelations of Swedenborg. And I am im- 
i with the belief, that it is a prejudice against every- 



thing wonderful which prevents many from making the 
same examination. But are we not bound to neglect no 
opportunity of acquiring knowledge upon those subjects 
which tend to our spiritual improvement ? When those 
who have taken no advantage of these opportunities leave 
this world, will they not perceive their loss by the difference 
of their condition from what it might have been 1 I do not 
mean to suggest that their neglect of this knowledge must in- 
evitably close heaven against them ; not so, for we are taught 
that all who conscientiously endeavour to fulfil the two 
great commands, viz : to live a life of love or obedience to 
God, and a life of love or benevolence to their neighbor or 
fellow-creatures, all suck will eventually be admitted into 
heaven, even though, while in this world they should re- 
main quite ignorant of spiritual mysteries. But will not 
their progress to that heavenly state be slower? Will it 
not be delayed, after they leave the natural world, until 
they have gone through a certain ordeal in the world of 
spirits, and acquired the knowledge which they have neg- 
lected here l For, though (rnndnjecQ U tlw* nLnst fivspnf/inl 

— Wisdom is also necessary to appreciate the enjoyments 
of Heaven. 

There cannot be supreme happiness where there is no 
congeniality. The angels who are in the presence of God, 
and enjoy His presence, must partake somewhat of his cha- 
racter, therefore they must be good and wise, or they could 
have no sweet communion with Him. The society of the 
holy, pure and good, is not relished by those who delight 
in impiety, corruption and wickedness. So also the grossly 
ignorant enjoy not the society of the wise ; nor the sensual 
the society of the spiritual. Therefore, Heaven could not 
be fully appreciated by those who are in total ignorance of 
such things as are well known there. The angels then 
must be good and wise to commune with God. And we, 
too, must be good and wise to enjoy the society of the an- 
gels. And in exact proportion as our characters assimilate 
to theirs, so we become angels, and become capable of en- 
joying the happiness of Heaven. These are New Church 
views. Do they strike the reflecting mind as irrational ? 

Let us draw a comparison between the opinions enter- 
tained in the Old Church, and those in the New, with re- 
gard to the enjoyments of Heaven, and see which are most 



likely to confer real happines's 1 Which seem most con- 
sistent with our susceptibiiiiy of enjoyment ? If we reflect, 
we may perceive that our real being does not consist of the 
natural particles which form our external persons. These 
are merely the temporal clothing of something living, and 
should not gven be called substantial; for that which is 
transitory is not so really substantial as that which is eter- 
nal ; we all feel that what is everlasting is more real than 
what is momentary. Our fleshly covering, then, is no more 
our real self, than our garraente are our bodies. Our real 
being is that which inhabits and animates the natural body 
— and that is our spirit. And what is this spirit, but our af- 
fections, our feelings and our intellect; they then form our 
character or mind, and that is our real being. We are, 
then, susceptible of enjoying only such things as are suita- 
ble to our characters ; and that which has no part in our af- 
fections and desires can afford us no happiness. He who 
likes nothing can have no happiness — and he who enjoys 
nothing is more like a dead man thao a living one. He 
who loves most, provided his love be of the right kind, 
lives most. Our being, our life, then, is our love, and in 
the gratifications of that must consist our happiness. But 
where do we find any thing of this kind in the opinions of 
Heiiven commonly entertained in the Old Church'? 

Many think that, afttT we die, our spirit becomes a 
formless floating vapor, divested of all those faculties which 
were sources of so much enjoyment to us while we lived 
in this natural world. How can any rational mind realize 
the possibility of such a heing enjoying supreme happiness ? 
Some think that the happiness of Heaven consists in ever- 
lasting rest. How can the benevolent active man, whose 
greatest enjoyment here consists in a life of useful activity, 
how can such an one imagine himself enjoying an eternal 
idleness 1 Some think that the happiness of Heaven con- 
sists in eternally praying and singing the praise of God. 
How can even the most devout, think of such an eternal oc- 
cupation, and have no fear of weariness ? Besides, those 
who have not been blessed with a faculty for music, nor a 
love for it, how could such employment be happiness to 
them 1 Is it not unworthy the Christian to attribute to th« 
God he adores a charader so vain- glorious, as to require of 
his creatures to devote eternity to praising him 1 Is not 
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such a character of him wholly inconsistent with the bene- 
volence demonstrated by his works here ? Is it not res- 
tricting the enjoyment of Heaven to a sphere so limited, 
that it falls far, far below our enjoyments here ? Who, in 
hb senses, would feel happiness at the thought of leaving 
the social enjoyments found among his friends, parents, chil- 
dren, to go and spend an eternity in prayer and psalm sing- 
ing ? Could any reasonable being be resigned to die, if he 
were sure that not more attractive employment awaited 
him ? Are not such thoughts of heavenly happiness whol- 
ly inconsistent with our faculties for enjoyment — wholly 
inappropriate to our characters ? 

How different is the belief of the New Church on this 
point, and how much more rational and attractive. They 
believe that, after the natural body dies, the spirit which is 
our real self, retains all the faculties of thought and affec- 
tion, in the exercise of which we find our principal enjoy- 
ment here ; that our character is still our real self ; and 
that we still have a definable form, a body, perfect and en- 
tire in its parts, but wholly divested of all that is material 
and corruptible. That this spiritual body is as perfectly 
adapted to the world it then inhabits, as our natural body is 
adapted to the world in which we now live. They also be- 
lieve, that social intercourj^^e is a source of happiness there, 
and a far more perfect one than here, for there, our com- 
panions will be such only as are congenial to us ; and that 
there can be no clashing of spirits. They also believe in the 
perfection of happy marriages. And ask the being who 
knows the ecstacy of that perfect union of soul, mind, and 
spirit y which is the only state that deserves to be called a 
real marriage, ask him if he would not rather remain forever 
on earth, than be deprived to all eternity of such supreme 
happiness? Then how far does the conception of happi- 
ness of Heaven in the New Church, exceed that of the Old ! 

What the Lord Jesus Christ says to the Sadducees, who 
do not believe in the resurrection : " For in the resurrection 
they neither marry, nor are given in marriage, but are as 
the angels of God in heaven," (Matthew xxii. 30), seems 
to forbid a belief in this spiritual union. But Swedenborg 
explains this passage as having a different meaning from 
that which appears in the letter. Its internal meaning re- 
fers to that celestial marriage expressed in scripture by the 



marriage of the Lamb, and the Bride, or of the Lord and his 
Church — that ^iritual union with the Lord, which is true 
righteousness, and thut marriage must be commenced here 
on earth, or it cannot take place after I his state of proba- 
tion is passed. It is true that the Sadducees did not under- 
stand this internal meaning, and Ihe Lord knew that they 
would not. He knew that they were too cainaDy minded to 
comprehend what a true marriage is, therefore in silencing 
them He uttered an internal truth, whicli He knew the time 
would come when men's minds would be prepared to re- 
ceive. He also knew that the time was not then, there- 
fore, H epermitted them to misunderstand his words, as He 
did also when he said, " Destroy this temple, and in three 
days I will raise it up." (John ii. 19.) The Jews 
thought he alluded to the Jewish temple; and re- 
plied, — " Forty and six years was this tf mple in building, 
and wilt thou rear it up in three days?" (verse 20.) He 
did not explain to them, that they misunderstood hia words ; 
hut the evangelist, in the next and following verses (21, 
22) says: "But he spake of the temple of his body. 
When therefore he was risen from the dead, his disciples 
remembered (hat he had said this unto them, and they Le- 
lieved the scripture and the word which Jesus had said." 
Many similar passages are lo be found in scripture. And 
happy for us would it be, if ail at the present day, like those 
Jews, also believed, when the internal sense was revealed to 
them. 

But I have wandered from my subject. 

With regard to my reasons for joining the Episco'pal 
Church, this is what 1 have to say. As far hack as I can 
remember, I always looked upon Religion as a matter of 
importance — in childhood, and forsime time after, my re- 
ligion was more the religion of fear than of love, yet I ne- 
ver doubted that there was a Heaven and a Hell, and an 
over-ruling Providence who rewarded the good and punish- 
ed the wicked. But I Ihouglit more of His power than of 
any other attribute. Of his Benevolence I was not fully 
convinced. His Justice, I sometimes doubled; as I could 
not reconcile with it, the prosperity and happiness of some 
of my fellow creatures, and the misery of others. 
Though I endeavoured to refrain from sins, it was 
not because I loved to obey a benefactor, but because I 
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feared the punishment of a master. I saw many whom I 
thought far more deserving of Heaven than I was, and I 
was filled with apprehension. In every danger, every thun- 
der storm, everv fit of sickness, I trembled and was in men- 
tal agony at the thought that death might come suddenly 
upon me and carry me to Hell ; for, though there were ma- 
ny worse than I, I felt th^t I was not worthy of heaven. 

I had heard that religion gave peace of mind, comfort, 
happiness. There was none in mine. Almost all religious 
duties, to me, were irksome and unsatisfactory — a constant 
doing violence to my inclinations and feelings. Though 1 
prayed regularly, it was seldom that I felt that a benevo- 
lent, compassionate Father was listening to me ; and most 
generally, while I repeated my prayers, my thoughts were 
otherwise engaged. Nor, did it occur to me, that to lead a 
good and holy life was the spirit of prayer. I had heard 
preached the doctrine of regeneration^ and that only the 
regenerate could be saved. I reflected that, as I could not 
€ven conceive what regeneration meant, I could not be one 
of the regenerate, and therefore that / could not be saved, 
i Such was the state of my mind, when one day, in Febru- 
ary, 1836, my evil genius seemed to have total possession of 
me ; and I burst into a violent fit of anger against my 
father. I was in a full tide of ungovernable passion, when 
my gentle mother, whose health was then on the decline, 
gave me a look ! oh ! such a look ! and mildly said, " I 
never spoke so to my parents ;" and she drew my father 
from the room. I was subdued — tears gushed to my eyes. 
I retired to my own room, and locking myself in, I wept 
with indescribable bitterness. And I prayed ardently, fer- 
vently prayed that I might be forgiven ! It was instantly 
whispered to me, " apologise for your conduct." 1 paused, 
I thought it was a hard condition ; for I considered myself 
as much an injured party as an offending one. But, still 
the voice said, " that is the price" — I then took pencil and 
paper, and the voice then whispered, that the atonement 
would be incomplete unless I also complied with my fa- 
ther's wishes with regard to my writing a certain letter, 
which my having refused to do, had occasioned the alter- 
cation between us. I wrote the letter accordingly, and the 
note of apology to my father. Though I asked his forgive- 
ness, and expressed sorrow and regret for my rag« and dis- 



respect to him, still I could not refrain from implying some 
censure of his harshness towards me. I sent them both 
down to' him, and I waited in anxiety for a reply. The let- 
ter was soon sent back to me, with word from my father 
that it would do. But with regard to the apology, not a 
word. The style of it was probably such as not to deserve 
a comment ; but I thought differently then, and I felt the 
silence as unjust and unkind. 

I sat down to copy the letter, when, a few moments after, 
a messenger came up from my kind mother. She had re- 
alized the state of my feelings, and wished to minister to 
me. She sent me some refreshments prepared by her own 
dear hand. This little act of kindness wholly overcame 
me. She had forgiven me ! She pitied me ! She felt 
that my lips must be parched, my eyes burning, and my 
head aching, and her gentle spirit sought to minister to me ! 

This tenderness on the part of my mother, at that mo- 
ment, caused a singular revulsion of feeling. I determin- 
ed, that in future, she should be my model, and that I 

would seek to deserve her love and kindness to me. 

1 spent the rest of the day, the evening, and the must o( 

the night, in meditation and pi ayer. It was a lovely moon- 
light — that, also, had an influence on my feelings: never 
can I forget them ! all the events of my life — all the sins 
I had committed — all the wicked thoughts and feelings 
which belonged to my character — all the antipathies and 
hatreds in which I frequently indulged, rose up before my 
mental vision with a horrible vividness. I felt as if scales 
had suddenly fallen from my eyes, and as if I could now 
clearly see the corruption of my heart, and the impurities 
of my affections. I felt that such a being as I was, could 
not be an object of love to a gocd and holy God ; that I 
did not merit love from him, nor happiness, nor heaven. 
My life had been an unhappy one, and I now felt that it 
was deservedly so — that 1 had no right to expect hnppiness 
here nor in the world to come. I thought that holy, hap- 
py place will be opened to my go >d, pure, kind mother ; 
but, closed against nie. In anguish I asked, " Is there no 
hope for me 1" My soul heard the answer, " There is : 
seek — perseveringly seek to become a true christian, and 
heaven will be won." I replied, " O God help me, and I 
will do all in ray power." A calm, soothing, comforting 
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feeling stole over me, and I knew that my prayer was 
heard. 

I then resolved that my future life should be unlike the 
past. I made the Bible my daily study. The practical 
parts I most frequently read and meditated upon : and I 
constantly sought to conform my life to the precepts there- 
in taught. I frequently and fervently prayed to be led in- 
to the right path. Gradually my fear of God gave place 
to love and adoration of His character, and confidence in 
His justice and benevolence ; I began to understand what 
regeneration meant. Then it was that I first felt truly 
grateful to God for His blessings ; and above them all, for 
that coming blissful peace of mind of which I had been 
ignorant before. 

Now it was that the heaviest of earthly afflictions over- 
whelmed me with grief. My beloved mother became a 
constant sufferer, and, for four sorrowing months I w^atched 
and tended by her sick bed. And in August, 1835, 1 closed 
her eyes in death ! The gentle light that once beamed 
forth had now left them forever ! those beautiful features 

had now bccuuic cuU au^} luiiuuv cable, and lici nwblo ana 

lovely form was now laid low in the cold grave ! The be- 
ing on earth, whom I most loved, and who most loved me, 
was gone, and I was left to supply her place in the domes- 
tic sphere. This heavy affliction served still more to soft- 
en my heart, and turn my thoughts to God for consolation. 
My life was now one of active duties. To supply her loss 
in the family, in such a manner as she would have approved, 
was my constant aim. This state of things served well to 
call forth the practical part of true religion. But, I did 
not rest satisfied with this. I soon became anxious about 
points of faith. My mind was wholly unsettled on the 
subject. I wished to know what class of christians came 
nearest to the apostolic Christianity. With this view I read 
the whole of the Bible through, and the New Testament 
repeatedly. I also perused Echard's Ecclesiastical History, 
D wight's Theology, the first volume of Rev. William Jones' 
works, (on the Trinity) ; The Unitarian's Answer, by Rev. 
Orville Dewey ; A Statement of Reasons for not believing 
the Doctrines of Trinitarians, &c., by Andrew Norton, 
with many other books, ^dnd I became fully convinced 
that the Unitarian religion could not be the religion taught 



by our Lord Jesus Christ and his Jlposlies. The Bible seem- 
ed clearly to assert the existence of a Trinity, And of all 
trinitarian denominations, the Episcopal form was moat 
consonant to my feelings. From all I could see, hear, anrl 
read on the subject, it appfared to me to be the nearest to 
the Apostolic church. I attended the Episcopal church re- 
pilarly, and constantly hearing a minister, whose elo- 
quence, learning, depth of ihought, powers of persuasion, 
and knowledge of human nature so eminently fitted him 
for convincing his listeners, I became persuaded that his 
cause must be the right one. A personal acquaintance 
with him confirmed me in that belief; his high order of 
intellect, his sincerity, earnestness, and depth of feeling, 
commanded my esteem and most respectful admiration. 
The kindness with which he instructed my mind, and awa- 
kened my feelings to holy aspirations, won from me the 
most heart-felt gratitude ; and I shall ever remember him 
with the kindest feelings, for, I may truly say, he was 
the first who made me feel the loveliness of religion, and 
taught me to delight in doing my duty. I afterwards, dur- 
ing a short residence in Philadelphia, became acquainted 
with two young clei^ymen of superior intellect, who serv- 
ed to increase my prepossession in favor of the Episcopal 
church. One of them assured me, that, so long as I wil- 
fully disobeyed any of the commands of God, 1 was 
not really a christian. And that as I had not yet become 
a communicant, that I was living in po?ilive disobedience 
of a positive command of the Lord Jesus Christ, that all 
should join His church by pai'taking of His Holy Supper. 
He convinced me that I had no more right to refiise to obey 
that command than any commandment of the decalogue. 
When I returned to New York I consulted my first spiritual 
instructor, and he administered the Holy Communion to 
me on the Christmas of 1838. Thus I became a member 
of the Episcopal church. And though I remained so for 
several years, I was never at any time a sectarian : I cared 
for nothing taught in the church but that which I found 
authorized in the Bible. Nor did T ever doubt that many 
who had joined other than Ihe Episcopal church on earth 
would become members of the christian church in hea- 
ven. Though there were some few points of the Episco- 
pal creed to which I did not fully assent, I deemed them 
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unimportant, and I knew of no better or truer doctrines. 
I had not learnt the existence of the New Jerusalem 
Church, nor was I even acquainted with the name of 
Swedenborff. I did that which I thought my duty. I 
acted conscientiously, according to the light I then had. 

But my Episcopal friends ask why I forsook their church, 
and whether I have acted as conscientiously in joining an- 
other church? I answer that conscientiously 1 could not 
remain in the old church, having become convinced, that 
ity like the Jewish church of old, had come to its end ; 
owing to the false doctrines that have imperceptibly crept 
in. And that, as the Old or First Christian Church super- 
seded the Jewish, so now the New Church, or New Jeru- 
salem, as predicted in the Revelation of St. John, is the 
true Christian Church, and has superseded the old. An 
entire conviction of this fact is the reason why I have for- 
saken the Old and joined the New Church. If' this con- 
viction be well founded, I must have acted wisely ; if not, 
I am a heretic, and as some of my friends have told me, 
I am in need of the prayers of the Church. 

But before they decide upon my conduct, the tndy char- 
itable will be willing to listen to a brief exposition of our 
New Church views, and then pronounce whether I have in- 
deed committed a gross error. 



CHAPTER 11. 

Effect produced on the mind hy witnessing experiments in Mes- 
merism — Conclusions drawn from those experiments — Proof 
of the existence of a spiritual oody and of spiritual senses — 
Our ignorance of the limits of possibility — First acquaintance 
with the works of Swedenborg — Investigation of his doctrines 
— Joining the New Church — Occasion oj the slow progress of 
this church, 

I DO not remember hearing the science of animal magne- 
tism mentioned until the year 1837. It was then a sub- 
ject so universally ridiculed, that I considered it one of the 
humbugs of the age. But when I read Colonel Stone's 
pamphlet on the subject, his narration seemed to me to bear 
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the stamp of truth ; still I was not prepared to believe ii 
anything so new and wonderful, without something like 
personal experience. In 1839 a connexion, who was a 
thorough believer, undertook to experiment upon rae. The 
sleep was not produced, but a. strange and unaccountable 
influence was exerted over me, and I felt that it was obtain- 
ed by the power of a i^nniientrated will, for when the mes- 
meriser'smiod wasdiveited the influence ceased. What I 
experienced convinced me that there was some mysterious 
medium of communication that one mind could establish 
with another. 

In 1840 I witnessed a public exhibition of a magnetic 
somnambulist. Both the raesracrizer and his subject ap- 
peared so respectable, honest, and truthful, that I believ- 
ed what I saw to be genuine. The experiments proved 
that mind could com nunicate with mind without the inter- 
vention of speech, sound, touch, or any sensible communi- 
cation. I saw that the eyes, ears, nose, tongue and skin 
of the magnetizee, no longer conveyed impressions to her 
mind, but that she received her impressions through the 
senses of the niagnetizer. And it was evident that she 
could read his thoughts without any of the usual modes 
of communication. I came away deeply impressed. 
When I related what I had seen, I was laughed at for my 
credulity — but the subject of mesmerism became one of 
serious reflection to me. 

In 1842 1 saw a magnetic somnambulist in private, and 
had an opportunity of suggesting experi men Is, which were 
tried upon her. In the midst of them, wholly unexpected 
by every one in the room, two ladies came in to pay a 
morning visit. They were dressed in the deepest mourn- 
ing. The magnetic subject from the position in which she 
sat could not have seen them, nor been at all aware of their 
entrance, and yet the instant her magnetiaer looked at them, 
though he said not a word, she exclaimed, " Why has that 
gloom come over you 1" Every body present was struck 
at the evident communication of mind evinced by this re- 
mark. From that time I had an ardent desire to know 
more of ihis spiritual science, I read the Rev. C. H. Towna- 
hend's Facts in Mesmerism, and J. P. F. Deleuze's Practi- 
cal Instruction in Animal Magnetism. And finally, to con- 
vince myself whether or not this strange power did exist, 
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I commenced operating on my sister, a child of twelve yeani 
old, remarkable for truthfulness, and of a character totally 
unimaginative. I made the usual passes for six or seven 
days, spending an hour each day, and then succeeded in 
throwing her into a perfect somnambulic state. There 
could no longer remain in my mind a vestige of doubt of 
the truth of magnetism. The usual channels to her senses 
"were certainly closed, and she knew, heard, felt, and tasted 
through mine, though [ said not a word. Was not this a 
proof that there existed a medium of communication to our 
spirits, other than that of our own material senses 1 A 
number of experiments were tried, all of which were in- 
contestibly successful. Shortly after this I saw (in private,) 
a somnambulist read with her eyes tightly closed, a passage 
which I myself selected for her, jmd which was placed up- 
on her forehead in such a manner that with her eyes open 
she could not have seen the words. 

We all know, that it is not the material eye that sees, 
but the spirit within, and that the material eye is only the 
channel through which the spirit has communication with 
natural things. It was then her spiritual eye which saw with- 
out the medium of the natural ! Being once convinced of 
this fact, I was very readily prepared to believe that the spi- 
ritual which dwells in the material body, is that to which the 
senses really belong, and that the material body, while we 
live in this world, is the channel to those spiritual senses, 
but at the same time clogs them instead of being indispen- 
sably necessary to their existence, and that those spiritual 
senses >vhen w^holly divested of the use of the material body, 
have much higher power than the natural senses can ever 
possess. 

That, while we are in this world, a spiritual body with- 
in us pervades and fills every part of our material body, 
seems exemplified by the fact, that after a man has his leg 
amputated, he still, at times, distinctly feels the foot of that 
i very leg. It certainly is not the material foot which he 
feels — what then can it be but the spiritual foot, which ne- 
ver can be severed from its body ? 

After having witnessed many of the most satisfactory ex- 
periments, I became a believer in animal magnetism ; even 
in that state called clairvoyance. And why should this be 
considered an evidence of weak credulity in me, when 
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among the list of believers are to be found the names of 
menof such eminence as Dis. Wienholt, Olbers, Trevira- 
mas, Heinechen, Gmelin, Brandis, Passavant, Kluge, En- 
nemoser, Quiermaine, Elliolson, Cloquet — Professors Kie- 
ser, Eschenmayer, Naise, Marquise de Puyseger, Tardy de 
Montreval, Deleuze.deLausaiiie, Dugald Stewart, Towns- 
bend, Kouillier, Chandel, Fillassier, La Place, Cuvier, 
Hufeland, and General Lafayette t 

When I heard well authenticated cases of persons in a 
still higher state of magnetism, who bad their spiritual sen- 
ses so thoroughly opened, as to communicate with spirits, 
I could not, like many others, declare that this was impos- 
sible. By what superior wisdom are we enabled to decide 
what is possible and nhat is impossible? Some will an- 
swer that common sense and reason can decide. What is 
human reason 1 Is it not another name for our own ex- 
perience. And whatever is foreign to our experience is 
commonly said to be unreasonable. Thus, to say, that by 
the means of the Electro-Magnetic Telegrapli, intelligence 
can be communicated from Washington to Baltimore in the 
space of one minute, this must sound unreasonable to such 
persons as know nothingofeleclricityor magnetism. Al- 
most all tbe scientific discoveries, before they were known 
to be real, seemed unreasonable to such as judged of things 
by their poor experience, which they called common sense 
and reason. We daily perceive that there are spiritual and 
nalural mysteries which wholly baffle human reason. If 
this world and other worlds are the wotks of an Infinite 
Mind, how then can our finite minds decide what He has 
made possible or impossible 1 Until we know all that He 
knows, we are incompetent to decide what mysteries are 
possible and what impossible. For ages, things were be- 
lieved impossible, which at the present day are no more 
doubted than the commonest event in life. Before the true 
Solar System was understood, was it not considered impos- 
sible that night and morning were occasioned by tbe re- 
volving of the earth on its axis? Before iranklin'a 
. discoveries was it not considered impossible to draw 
electricity from the clouds'? Before Harvey's time, was 
not even the circulation of the blood considered impossible ? 
Let us not, then, be so presumptous as to determine that a 
thing must be impossible because it is incomprehensible to 
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us. Is it not wiser cautiously to investigate a matter be- 
fore we believe or disbelieve? And when we find a fact 
well authenticated, should we reject it because our finite 
minds cannot make out how it is so ? 

When I first heard Swedenborg mentioned he was spo- 
ken of as a visionary — an insane person — and the accounts 
of him were so ridiculous and contradictory, that I of course 
took no interest in acquainting myself with his doctrines. 

But, in the autumn of the year 1842, 1 became acquaint- 
ed with a gentleman who was better informed on this sub- 
ject. What he related of Swedenborg excited in me a de- 
sire to know the truth of his assertions. With this view I 
read a number of Swedenborg's works, but as I was gui- 
ded only by the titles, my selections were injudicious, and 
retarded my progress in acquiring a knowledge of his doc- 
trines. I misunderstood many passages, and was led in- 
to erroneous opinions of the New Church ; and because I 
was unacquainted with the meaning of many terms which 
he uses, I was in the same state as any person might be, 
should he open a deeply scientific work in the middle of the 
book, or at the last pages, and thus judge of the science be- 
fore he had learnt its rudiments. 

In this manner I read eighteen months without being able 
to make up my mind as to the truth or fallacy of what I 
perused. Had I proceeded in a diiferent manner, I should 
more readily have come to a conclusion. The following 
is a list of books which I would recommend to the perusal 
of those who are desirous of investigating Swedenborg's 
doctrines ; and I have arranged them in the order in which 
they should be read. " Barrett's Lectures of the winter 
1840- 1 1." " Objections agai nst the claims of Swedenborg 
exammed and refuted, New Church tract No. V." " The 
End of the World &c. tract No. VI." " The Second Com- 
ing of the Lord, tract IX." " The Resurrection, tract No. 
VIII.*' « The True Object of Christian Worship demon- 
stated, and the doctrine of the Trinity elucidated and clear- 
ed of the difficulties in which it is commonly involved. Re- 
vised and recommended by a committee of the Massachu- 
setts' Association of the New Church, No. 1." " The 
Holy City New Jerusalem, or Doctrinesof theNew Church. 
A sermon preached at the dedication of the New Church 
Temple in Providence, R. I., Oct. 14, 1843, by B. F. 
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Barrett,'' " Noble's Appeal in Behalf of the New Chnrch," 
and " Noble's Plenary Inspiration." After these, the fol- 
lowing works of Swedenborg, viz : 

"The Wisdom of the Angels concerning Divine Love 
and Divine Wisdom," 1 vol. "The Del^bts of Wisdom 
Concerning Conjugia] Love," 1 vol. " The Apocalypse 
Revealed, &c." 2 vols. "Heavenly Arcana, which are in 
the Sacred Scriptures, or the Word of the Lord Laid Open, 
&c." in 12 vols. 

Had I read the above works in this order, I should soon 
have been fully convinced that the internal sense of the 
Bible, as explained by the Science of Correspondences, is 
the true and important sense, and that this was revealed to 
Swedeaborg hy the Lord himself, for the purpose of making 
Swedenborg the means of enlightening the world, and esta- 
bhshing a tme Church, to lake the place of the old, just as 
the first Christian church was also ordained to take the place 
of the Jewish, and that this Science of Correspondences was 
truly revealed by God, and that it is' not, and could not be the 
work of any human ingenuity. And having once become 
fully convinced of these facts, was it not equally my duty 
and tny desire to belong to the existing True Church? 
Feeling that it was so, on the 6th of May I was baptized, and 
on the 7th of July, 1844, partook of the communion in the 
New Christian Church, and thus became a full member of 
the New Jerusalem Church. 

If those who condemn me were free from prejudice, 
would they not examine these works before Ihey so severe- 
ly censure the step which I have thus deliberately taken? 
Would not such a couise be more chaiitable, more Cbris- 
tianlikf, and wiser? Could they but be convinced that 
they were opposing the truth, and acting as unwisely aa 
the Jews of old, who refused to become Christians (hough 
they saw the Savioiu: and His miracles, would they not 
think it worth their while to inquire what are the preten- 
sions and doctrines of the New Church ? They would 
then find, that upon the Holy Writ our whole heiief is 
founded. That we are not the followers of a man, but the 
receivers of the Word of God. That we do not look upon 
Swedenborg as the founder of a New Religion ; but njcre- 
ly as an instrument in the hands of God, to expound Hia 
Word, by publishing to the world that Internal Sense of 
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Uhe Holy Scriptures, which heretofore was not uoderstood. 
I To this the objectors naturally say, "Can it be that God 
! would permit the world to live eighteen hundred years in 
ignorance of the true meaninpj of the bible 7" With equal 
justice, might not the first Christians have asked, " Can it 
! be that God would permit the world to live four thousand 
* years iu ignorance of Christianity V The answer to these- 
I remarks is, that Infinite Wisdom knows best what is the 
; fittest time for all things. He judged that at the time of 
the establishment of Judaism, ^/to/ religion was best adapt- 
ed to the then e3j:isting state of the world ; that had Chris- 
tianity then been taught, men's minds were in such a state 
, that they would not have received it, and therefore Juda- 
' ism was made the stepping , stone to Christianity. And 
•also, at the establishment gf the latter, the minds of men 
.were not prepared to receive the internal sense the 
Scripture?, and therefore the literal sense was given 
; them, that it might become, in the process of time, the- 
stepping stone to the Internal Sense, which is tho founda-?- 
tion of the New Jerusalem Church foretold in the Revela- 
tions of St. John. 

The objectors say, if this be so, bow is it that the pro?- 
gress of that church, which it is prediqted will spread 
over all the world, is so slow ? The progress is slow, 
because of the deep-rooted and far- spread evils of man; 
The majority of human beings are not wise and good. 
And the standard of right m the New Church is so 
high, that those who are not prepared to look upon re- 
ligion as the first and most important concern of life, pre- 
fer a lower standard, because their conscience is then less 
disturbed. Others are too much in love with antiquity, and 
fear innovations. Others are either too indolent, or too 
indifferent about the truth to investigate the subject. Not- 
withstanding all this, the number of New Church members 
is greater than is generally supposed. But little coidd be 
expected during the life-time of Sweilenborg — he died in 
1772, — in the space, then, of only seventy-two years, the 
doctnnes revealed l3y him have spread very generally 
throughout the Christian world, more particularly in En- 
glai^d and in the United States — in France, Germany, and 
nussia, and in many other parts of Europe, New Church 
people are to be found. In the United States the number 



Ijas doubled within the last six years ; and there are some 
in every state in the Union, and in almqst all the principal 
towns ; also in the British Provinces and the West Indies. 
The number of New Church ministers in the United States 
at present is nearly forty. In the two States of Massachu- 
setts and Rhode Island there are upwards of 2000 persons 
who are interested in the doctrines of the New Church, be- 
ing more than twice the number that 'Wi'ere interested three 
years ago. Besides, the slow progress of the New Jerusa- 
lem Church is rather in its favour, for that which is to be 
of long endurance is always of slower progress than that 
which is transitory. Moreover, Christianity in the early 
ages was still slower in its advancement. 



CHAPTER III. 

Opening of Stvedenhorg^s Spiritual Sight — Swedenborg*s Claims- 
examined — Was he an Impostor, or himself Deceived, or In' 
sane? — The Ariswer to these Questions — Arguments — Sweden- 
borg^s mode of Life — Elevated Character — Piety — Liberality, 

My convictions with regard to magnetism, prepared my. 
mind to believe in other extraordinary facts. It is generally 
thought that in natural somnambulism, or what is usually 
called sleep-walking, persons are capable of performing 
what they could not accomplish awake ; and yet it is evi- 
dent, that in many cases they have not the use of their 
natural eyes. That our faculties, then, are capable of being^ 
developed to a degree which may be deemed ^supernatural, 
must be a settled fact. In the Bible we have many in- 
i^tances of most extraordinary gifts to men, and of their 
being permitted to perform miracles. When, then, I heard 
of an extraordinary gift being granted by Providence to 
Swedenborg, I could not deem such an event impossible — 
for there were precedents of a similar kind. All I needed, 
w^ to know, whether the facts related of this extraordi- 
nary man were well authenticated ; and finding that they 
Vere so — more perfectly even than most events in his- 
tory — ^I was forced to believe that Swedenborg was en- 
dowed with an extraordinary gift by the Lord. 
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And now let us exaipine into these pretensions, and see 
if they are so wild and unreasonable as some suppose. 

" Swedenborg, if he is to be believed, was divinely illu- 
minated by God himself, to declare his doctrines to the 
world ; and those who ridicule his pretensions, can only 
account for them on one of the following grounds : either, 
1st, he was a deceiver who imposed upon the people — or, 
2d, he was himself deceived by the adversary of man — -oTy 
3d, he was insane, and his doctrines are but the ravings of 
a madman. 

"We will consider each of these positions in its proper 
order. 

" 1. Let us allow, then, for the sake of argument, that 
l?e willingly deceived. If this be the case, he ipust have 
been one of the most unprincipled villains that ever cursed 
the world— a vile wretch, who took the name of God into 
his mouth as a means of imposture, and who, ynder the 
pretended sanction of heaven, endeavored to inveigle men 
into the belief of an absurd and blasphemous heresy. In 
the character of such a man we must expect to find deep 
cunning, blended with open or concealed wickedness ; for 
hailing cast off all reverence for God, it is not to be ex- 
pected that he should obey him any farther than such obe- 
dience would serve his own purpose, and conduce to the 
success of his imposture. Does this description of the cha- 
racter of an impostor agree with the life and conduct of 
Swedenborg ? His very enemies acknowledge that his 
character w^as irreproachable, and his practice such as be- 
came a holy and humble Christian ! Those who had eve- 
ry opportunity of being acquainted with him, speak in the 
highest terms of his humility, his reverence for God, and 
his deep and uniform piety. A talented and firm minister 
of the Church of England, who knew him intimately for 
some years, says, ' He was a man of uncommon humility, 
a good man, a deep philosopher, a universal scholar, and a- 
polite gentleman.'* In similar terms a former prime min- 
ister of Sweden (Count Von Hopkin) describes his charac- 
ter : 'I do not recollect,' says he, ' ever to have known a 
man of morq uniformly virtuous conduct than Swedenborg ! 
He was a pattern of sincerity, of virtue, and of piely.' In- 

♦ Rev. James Hartley, Rector of Winwick, Northamptonshire. 



deed, the rules laid down lor his own conduct, and wbich 
were found by M. Sandell, after his d^"-Ub, show that reli- 
gion with him was not a mere o;^t'vard conformity to the 
precepts of the gospel, hut a rei.ni]ali?ri of the heart. They 
« were these : 1st, to read often, end \o meditate well upon 
the word of God ; 2(1, to be always rt'^:^gn^•d and contented 
under the dir.penrations of Providence ; ^^d, to observe al- 
ways a propriety of behavigr, and to keep a conscience 
clear and void of offence; 4th, to ob(;y what is ordained, 
to discharge w ith fidelity the duties of his employment, and 
to do everything in his power to be useful to a//, without 
any exception ! 

" Could the man whose life was in strict accordance - 
with these rules, be the wicked imp^\^^f»r that some have 
suppored? It ir> impos?:ible ! Therp is nothing in his 
conduct, in his behavior, or in his ]>ursuits, which can at all 
be connected with imposture or deception. No low cun- 
ning, no weak subterfuge, no studied concealment ; but 
.candor, openness, piety, and virtue. If, then, he was a wil- 
ful deceiver, let those w^ho maintain it, explain to us how 
a man can be, at one and the same time, a lying hypocrite 
and a consistent Christian ! — a vile and detestable wretch, 
lost to all sense of religion, and a virtuous and pious cha- 
racter, leading an exemplary life, and manifesting the 
deepest reverence for his Creator. To explain and clear 
up this, will be a difficulty of no small magnitude. 

" But further. No man becomes a deceiver without a 
motive. Every one who wilfully imposes upon another, 
has some purpose in view\ There is either the love oi ho- 
nor, power, and injlue7ice,ihe desire of wealth, or the love^i 
ease and pleasure to excite him ; and without one or other 
of these stimulants, no man ever was, or ever will be, a 
wilful impostor. If, then, Swedenborg cunningly attempt- 
ed to deceive, one of these motives must have operated 
on his mind, and the question arises as to which of them it 
can be. Was it for love of Jam c, or the hope of acquiring 
worldly titles or distinctions ? Let us consider, then, how 
far he sought after these, and what means he took to ac- 
quire them. The son of one of the bishops of Sweden, he 
rose by his learning and abilities to one of the highest offi- 
ces in that kingdom. His numerous philosophical works 
introduced him into the society of the mOwSt celebrated 
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characters, both on the continent and in Great Britain. His 
scientific writings were read and admired in the various 
universities, and his society was sc ught after by all who 
made any pretensions to literary talent. To crown all, he 
was invested with the honors of nobility, and received the 
highest favors that his sovereign could bestow. Had he 
sought for fame and distinction, his desh-e was abundantly 
gratified, for he possessed them in the highest degree. Yet 
this very man, who was courted by the noble and the learn- 
ed, who possessed riches, fame and title, gave up all his 
employments, resigned all the hopes which ambition might 
be supposed to have excited, left his scientific researches, 
and in the 54th yoar of his age devoted himself entirely to 
the publication of those doctrines, which (as he affirms,) 
the Lord had commissioned him to declare. From this 
time * he affiscted no honor, but declined it — pursued no 
worldly interest, but spent his substance* in travelling and 
printing, and was so far from being ambitious of leading a 
sect, that wherever he resided, he was a mere solitary — 
seeing very few, and those only his intimate friends.' If, 
then, honor, or even religious power and influence, had 
been his object, he took the most unlikely method to obtain 
them. But so far was this from being the case, that he 
gave up what he had previously enjoyed. To see this self- 
denial in a still stronger light, it must be considered that it 
was customary, on the retirement of any person from a 
place of high trust under government, to reward his servi- 
ces by raising him to a higher rank ; this elevation of 
rank, however, Swedenborg absolutely refused^ making it 
his particular request, that no additional honor might be 
bestoW'Cd upon him. The requirement of honor, therefore, 
in any form, or of any kind, could not have been the mo- 
tive of Swedenborg. 

" But was it wealth 7 If riches were the object of his 
deception, we must expect to see him seeking greedily for 
the possession of them, and making every other considera- 
tion bend to this. We must expect to find him seizing upon 
every opportunity of acquiring money, and this with all 
the eagerness of a man in whom avarice is the ruling pas- 
sion. Yet how will this record with the fact that he gave 
up the allowance which he received from the state ; and of 
the pension assigned to him, he laid out the greater part 



in the publication of his doctrines, of the profits arising 
from which be refused to receive a farthing ? 

" If these facts can be proved, it will at once follow, 
that whatever other motive might actuate the mind of 
SwEDENBORG, it could not possibly be the love of gain. 

" And the proof is easy. We have already alluded to 
his being raised to one of the highest offices in Sweden, 
that of Assessor of the Board of Mines, a place of great 
trust and considerable emolument. This situation, however, 
he resigned, in the year 1749, when he found that it inter- 
fered with his religious pursuits. In this transaction there 
is nothing to be seen which indicates either a love of 
wealth, or a desire t© be possessed of it. * Having food 
and raiment, he was therewith content ;' he neither sought 
nor struggled for more. And when his great work of the 
* Arcana Celestia,' first appeared in London, the publisher 
was requested to conceal the author's name, but in an ad- 
vertisement, dated 1750, he says : *I do aver that the gen- 
tleman (the author) was at the expense of <£200 to print 
it, and also advanced <£200 more; and when he had done 
this, he gave express orders that all the money that shall 
arise in the sale of this large work should be given towards 
the charge of the propagation of the gospel. He is so fai 
from desiring to make a gain of his labors, that he will not 
receive one farthing back of the J£400 he has expended.' 
This testimony, therefore, at once acquits him of any desire 
for the accumulation of wealth. In fact, neither his opin- 
ions nor his proceedings were calculated to bring him any 
pecuniary emolument. 

" There is only one motive more which could have led 
him to become an impostor, and that is the love of ease and 
pleasure Deceivers have arisen, preaching the most licen- 
tious doctrines, and undermining the support of virtue, that 
they might enjoy, with more ease, the gratification of their 
brutal appetites ; or who have begun a course of deception, 
that the idea of their superior illumination might insure 
them a life of respect and comfort among their followers, 
to whose inclination their tenets were, therefore, adapted. 
This, however, was not the case with Swedenborg. The 
unquestionable testimony of illustrious contemporaries ef- 
fectually contradicts the belief that he was a licentious 
person, and all his writings, in the strongest manner, con- 
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(lemn every thing Lordering on licentiousness ; nor did he 
adapt them to tlie vitiated taste of his readers. On the 
contrary, they are such as are rather calculated to raise a 
corrupt world against him, than to influence it in his favor. 
Like the preaching of the apostles, they are * a stumbling 
block' to some, and ' foolishness' to others. 

" And the result of these doctrines, with regard to him- 
self, was very far from bringing either ease or comfort. He 
was persecuted, he was abused, he was ridiculed as a mad- 
man, and anathematised as an impostor — once his life was 
attempted, and several times his liberty ; so that, to use 
his own words, in a letter to the king of Sweden, he had 
*met with with such usage as no other person had experi- 
enced since the establishment of Christianity in that king- 
dom." Yet, in the face of this, and in opposition to the 
clamor and insults of the multitude, he steadily perserered 
in publishing his tenets, and for seven and twenty years 
withstood the persecution which on every side seemed to 
rise against him. So far was he from being in any degree 
changed by the troubles w^hich his opinions brought upon 
him, that almost at the hour of death he solemnly declared, 
that he had propagated no tenet which he had not received 
from God himself, by that extraordinary illumination which 
had been bestowed upon him. The \o\e of pleasure, there' 
fore, had no influence upon the mind of Swedenborg ; he 
neither sought for, nor foimd it. His habits were, indeed^ 
remarkably abstemious, as testified by the Swedish Consul, 
C. Springle, Esq. 

" And now to set the argument in a clear light. — If no 
man will knowingly deceive others without some purpose 
or end — if every religious impostor must be actuated either 
by wealth, pleasure, fame, wfluence, or power, then, as 
Swedenborg w^as not actuated by any of these motives, it 
is evident that, though he might deceive himself, or might 
be deranged in his mind, yet by no fair argument can he 
be proved a wilful deceiver. 

"If how^ever, the obstinacy of prejudice should lead his 
enemies to maintain the charge, let them explain why a 
man should persist in publishing a code of doctrines for 
nearly thirty years ; — give up honor, ease and riches, for 
the sake of propagating them; — face persecution and con- 
tempt from some, and injury and insult from others ; gain- 



ing no profit, but ridicule ; and no fame but that of a mad- 
man ; and j>ersist in maintaining their truth to the hour of 
his death, when he knew all that time, that the opinions he 
maintained were false. Such an instance of folly was never 
yet found, and never will be found among rational beings. 
A man may be wicked for a purpose, he may deceive oth- 
ers for gain, but no one ever did, or ever will, knowingly 
deceive others to receive only misery and contempt as his 
reward. 

" Here, then, we rest the first proofs of the falsehood of 
common report. No pious and good man can willingly 
deceive others ; but Swedenborg was a good and pious 
character, therefore Swedenborg was not a willing deceiver. 
And again, no man will knowingly impose upon the world 
without some motive of gain or reward ; but Swedenborg 
had not such motive, for he sought neither worldly reward, 
nor temporal emolument ; therefore, Swedenborg did not 
knowingly impose upon the world. To deny these conclu- 
sions, is to fly in the face of reason, and to give up all pre- 
tension to sound argument and consistency. 

" The first objection of wilful deception and imposition, 
being obviated, we now turn to the second, and here it may 
be observed by our opponents — * Though he could not be, 
in the strict sense of the word, a deceiver, might he not be 
himself deceived, and, believing the falsehoods insinuated 
by the devil, propagate them as true ?" I grant, most 
willingly, that such a case is possible, yet, in this instance, 
it is involved in as much inconsistency as the former. If 
Swedenborg was the victim of delusion, that delusion could 
only proceed from Satan, for God neither deceives nor 
tempts any one. (James i. 13.) But if the devil was the 
agent in this work, he certainly assumed a character the 
most foreign to his nature, and followed a line of conduct 
which was calculated most directly to overturn his own 
kingdom. There are to he found in the writings of Swe- 
denborg, the most sublime ideas of God, the most exalted 
description of the scriptures, as revelation from God, and 
the most impressive exhortations to holiness of heart, and 
consistency of conduct. Upon such subjects as these, one 
would fancy that the devil would continue silent ; it does 
not enter into his plan to urge upon mankind either purity 
or charity. He would much rather that they had remained 
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In ignarance both of the Savior and salvation, than that 
these topics should be pressed upon their mind, and heaven 
be brought within their reach* If, then, the writings of 
SwEDENBORG Were dictated from hell, we must admit that 
Satan turned reformer, and, instead of tempting the world 
to sin, used all his influence to bring it to repentance. Or 
if this is a conclusion too monstrous to be believed, then we 
must allow, that those writings, in which love of God and 
good will to man are continually insisted upon, could not, 
by any means, emanate from the devil, and that conse- 
quently SwEDENBORG was uot Under his influence. 

" Nor would the above conclusion be the only irrational 
one resulting from this charge, since SwEDENBORG,for nearly 
thirty years, continued to publish his doctrines, and to main- 
tain their truth, and yet, during the whole of that period, 
be maintained the character of a sincere Christian, &c. 

" And further, as it is not possible that he could have 
been deceived by Satan, so it is equally impossible that he 
could, if in the right use of his senses, deceive himself. In 
drawing conclusions from argument, the best of men might 
deceive themselves, and thus be led into error. But his 
doctrines, although they appeal to argument as an ad(R- 
tional proof, are not in the first place founded upon it. He 
does not profess to give them as the result of study, or the 
effect of a long chain of reasoning, but as truths which he 
received immediately from the Lord himself. * The Lord,' 
he observes, * has manifested himself to me, his servant, 
and opened the eyes of my spirit, and granted me the privi- 
lege of conversing with angels, which I have now enjoyed 
for many years.' Nor was this communication made to 
him in sleep, when he might have mistaken fantastic 
dreams for an intercourse with heaven, but in his waking 
moments, and when in the full possession of his bodilj 
powers. * If any doubt could remain of this,' he observes, 
when writing to the king of Sweden, * I am ready to testify, 
with the most solemn oaih that can be offered in this matter, 
that I have said nothing but essential and real truth, with- 
out any mixture of deception.' In this particular, then, he 
could not be deceived. He must have known whether he 
saw the beings whom he describes, or not, and the only re- 
maining position is, that he was insane. 

^ Here then, we may conclude the secc»d consideration. 
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The devil can nerer be the author of a system of which 
repentance and holiness form the foundation ; but repent- 
ance and holiness do form the essentials of the system laid 
down by Swedenborg ; therefore, of that system the devil 
is not the author. Again, the devil never reigns in a heart 
in which holiness is the ruling principle. But we have 
every reason to believe that holiness was the ruling princi- 
ple in the heart of Swedenborg ; therefore we have every 
reason to conclude that the de^^l had no influence over his 
spirit. And lastly, a man in the possession of his senses 
cannot be deceived in the objects which pass before his 
eyes, or in the words which enter his ears ; therefore, if 
Swedenborg was in the possession of his senses, he could 
not be deceived in the oljjects which he describes, or in the 
sentiment which he affirms, as having been seen and heard 
by him. 

" As already observed, there is only one other way of 
accounting for his assertions, and that is, by considering 
him out of his senses, and setting down his publications as 
the dreams of a madman. Yet even this last lesort is beset 
with difficulties. Insanity is a derangement of ideas, and 
betrays itself in incoherent language, and wildness of con- 
duct. Now, let us examine whether aught of this kind 
appears in the writings of Swedenborg, or showed itself in 
his life. In his nunaerous publications, his ideas follow one 
connected and continued order, from first to last. There is 
no irrational language, no discrepancy of sentiment, — ^in 
short, nothing that can at all point out any lurking disor- 
der of the mmd. This, his greatest adversaries have ac- 
knowledged. The editor of the Monthly Review, for 1778, 
though by no means favorable to the pretensions of Swe- 
denborg, could not avoid the confession, that there was 
^ something truly astonishing in him and his writings,' and 
that * it is very rare to meet with one who so calmly yet 
confidently and with so much simplicity and cool reasoning y 
relates the frequent interviews he has with the world of 
spirits.' If, then, this testimony from an enemy be worthy 
of belief, he is cleared of the charge of madness, for calm,' 
ntss and cool reasoning are not the characteristics of a mad- 
man. The author,* too, of a publication, called ^ The Trial 

• Act. W. Ettiick, M. A. High Bams, near SiinderiancL 
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of the Spirits/ written expressly with the view of calumni- 
ating SwEDENBORG, and in which he is described as being 
possessed of a devil ; speaking of the charge of insanity, 
says, * SwEDENBORG does not seem really to have labored 
under any natural derangement or vulgar insanity. If mad- 
ness of any kind be rationally imputed to him, it can be 
no ordinary insanity, or mere derangement of intellect, 
from bodily or even mental disease.' Here, then, are the 
admissions of his most determined opponents, that nothing 
like insanity can rationally be charged upon Swedenborg, 
and the obvious conclusion is, that he was not insane. 

"' But did not the celebrated John Wesley publish a re- 
port to that eflfect 1 Did he not state that Swedenborg in 
the height of delirium, committed the most extravagant 
actions, and that this delirium was the consequence of a 
severe attack of fever, which disordered his intellect?' He 
did, and the propagation of this report is one of the very 
few actions of which the friends of Wesley may well be 
ashamed. Allowing that Swedenborg was really attacked 
with fever, and that this fever was accompanied with tem- 
porary delirium, it is surely very unreasonable to conclude 
that he remained in consequence, for twenty-seven years, 
in a state of derangement. But what proof is offered that 
Swedenborg thus continued in a state of derangement? 
His enemies adduce none except statements in his writings ; 
yet some of these were published long before the time when 
Wesley describes him as being attacked by fever : these, 
therefore, could not be written under the influence^of insan- 
ity ; but these are in sentiment, style, and doctrine exactly 
similar to those which he afterwards wrote. Let this be 
reconciled ; and let his adversaries explain how he could, 
in the latter part of his life, be absolutely mad, and yet still 
write as coolly, as calmly, and as consistently as when 
previously in the possession of his senses. 

" But we now come to the point, and deny in toto, this 
tale of fever and delirium ! Wesley received his informa- 
tion from Mr. Mathesius, a personal and violent enemy of 
Swedenborg, and Mathesius professed to have heard it 
from Mr. Brockman, a Moravian, in whose house Sweden- 
borg lodged. Thus it was a report which passed through 
two hands at least, before it came to Wesley. And now 
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observe tire proof oS it BrodkmBr Jlatiy denied that he 
had given any such information either to Mathesius, or to 
any one else ; and also asBkirted most strongly, that he 
never saw anything in the ecMiduct of Swedbnboro unbe* 
c<»ning his dharacter as a sensible and pious man.* Thus 
ttie foundation of the tale is gone, and the conclusion falls 
of itself The truth is, that in some things Wesley was too 
eaaily imposed upon, and thus he Iiere Mcame the uncon- 
scious instrument ot aiding the designs of a personal and 
inveterate enemy. To silence the bst murmur of this rt* 
port, it is onlv necessary to quote the words of die Cheva- 
uer de Sanddf, in an oration delivered on the death of Swi* 
DENBORO, in the great hall of the house of noUes, at Stock* 
holm 'w-'^He always enjoyed most excellent health, having 
scarcely ever experienced the slightest indisposition.' So 
much, then, for Mr* Wesley's statement about the fever and 
delirium. 

^^ The evidence againd the charge of insanity amounts 
then to this : 1. His writings display no traces of it, be- 
ing remarkable, even by the admission of his enemies, £Mr 
acuteness of observation, calmness and cod reasoning. 
2. His conduct was throughout his life strictly decorous . 
and exemplary, exhibiting no inconsistency, nor any of I 
that excitement which is usual in cases of mental disorder. > 
And 3. The tale which Wesley adopts and spread, was de- 
nied by the man from whom it was said to have sprung, 
and whose testimony clears Swedenborg of every thing like 
madness. 

^^ If, notwithstanding this, his opponents choose to desk;- 
nate him as mad, let them explain how a man can be, for 
nearly thirty years, in a state of absolute derangement, and 
yet continue to write about thirty volumes on theolo^, 
maintaining an unbroken chain of ideas, and an unvaried 
consistency of opinion throughout the whole. To unravel 
this will require no little portion of acuteness. We know 
well that there are instances on record of insane persons, 
who have in their lucid intervals written well, and reason- 
ed acutely on various subjects, but we never heard of any 
one who, in the height of his insanity, wrote with coolness, 
volume after volimie on the very stAjed of his menial dis- 

* Hindmarsh's letters to Dr. Priestly. 
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ease I This is a case which, as far as we are acquainted 
with the subject, never occurred ; yet it must have been 
the case with Sweden borg, if he was really insane ; and to 
prove that such an extraordinary instance of insane cool" 
ness and deranged consistency did actually occur in the case 
before us, will be to argue without a precedent, and will 
require the united talents of men of no common order. 

" Upon this subject we may quote Dr. Kurd's ' History 
of the Religion of Nations.' Speaking of the charge of 
insanity, he says : ' It has been said by some, and received 
implicitly without further examination by others, that Ba- 
3 '- ron Swedeiiborg, after receiving his extraordinary commis- 
" -^ sion, was mad, and became totally deprived of ius rational 
senses ; but this insinuation is such a palpable contradic- 
tion to truth, and such an insult to common sense, being 
*^ overruled by every page of our author's writings, as well 

* as by every act of his life after that period, that we should 

^ have thought it altogether unworthy our notice, were we 

not aware that it operates powerfully with many even at 
this day, to prejudice them against a character which oth- 
erwise they would revere, and against writings from which 
they would otherwise receive the most welcome instruc- 
tion, whilst, in the meantime, they can give no reasonable 
account of their prejudice, nor trace its origin to any better 
source, than the unjust calumny uttered of old against an- 
^ other respectable name, 'Paul, thou art beside thyself^ 

much learning doth make thee mad,^ Act xxvi: 24. (His- 
tory of the Rites and Ceremonies of all Nations, p. 705.) 
Here we may conclude the examination of the charge of 
madness, persuaded that the more it is scrutinized, the 
more it will appear ' a contradiction to truth, and an insult 
"^ to common sense,' and that to establish it, will require 
something more than declamation, and an eminent talent 
r. for proving what is false to be true. 

" And now, if Swedenborg was neither a deceiver nor 
"' deceived, nor a madman, let his adversaries state on what 

^ ground they reject his writings ! If he was not an impos- 

tor, if he was not influenced by the devil, and if he was in 
the possession of his faculties, the unavoidable conclusion 
"^^ is, that he really saw what he describes, and actually re- 
^ * ceived the commission which he professed to bear. In 
/ plain language, he must have been a man divinely illumi- 
'■-■ ' nated by God, and his writings must be the * words of truth 
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and soberness.' We have already found the common re- 
port against him to be false, and have proved the charges 
to be untenable. If therefore Swedenborg was a sane per- 
son, he spoke with soberness; if he was not an impostor j 
he wrote with sincerity ; if he was not imposed upon^ he 
wrote with truth ; and if he wrote and acted with sinceri- 
ty^ truths and soberness, then his doctrines and opinions are 
incontrovertible, and ought to be thankfully accepted." 

The above quotations are from the New Church Tract 
No. 5, on the Claims of Swedenborg. ^ 



CHAPTER IV. 

Why the New Church is rejected by many — The object of the 
writer — The phenomena of visions — The reason of the open- 
ing of Swedenborg^ s spiritual senses — His intercourse with the 
spiritual world — Representations — Science of correspondences 
— Internal sense of the scriptures — Visions of the prophets. 

Many misrepresentations and false accoui^ts of the New 
Church creed being in circulation, a large ntltober of per- 
sons no doubt reject it because they arc ignorant of its 
truths, and of the solid basis on which it stands. Therefore 
I desire to give such of my friends as interest themselves 
in the subject, an opportunity of judging more fairly of this 
creed, by attempting to set before those, who for my sake 
may be induced to peruse this work, a clear and true 
account of the foundation of the New Jerusalem Church, 
and of all its doctrines. And, as appropriate quotations 
from the works of men whose talent and learning are es- 
tablished, may, and ought to have more weight with my 
readers than any composition of my own, a large portion 
of the remainder of this little volume will contain such ex- 
tracts as I think best suited to carry conviction to reasona- 
ble and candid minds. The extracts of this chapter, and 
of the consecutive three, are from the very popular lectures 
of the winter of 1840-4 1 by the Rev. B. F. Barrett. These 
lectures have served to enlighten many, as well they might, 
for they are conspicuous for their sound reasoning and clear- 
ness of thought. 
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The eleventh lecture, page 374, commences thus: 

<^ Writing upon the subject of Swedenborg's modes of 
perception, the pious, learned and f^ilosojAic Richer sa^s : 
'At the word 'vision,' science is disturbed, faith 
alarmed, and the mind, without examination, appeals to 
ridicule and mockeiy. In this proscribed word, supersti- 
tion, fanaticism, and deception, meet One sees in it une- 
quivocal proof of a disordered brain, another the certain 
influence of the spirit of darkness, a third, the evidence of 
gross and ignorant credulity. Memory recalls what one 
has read, and receives these visions with the same contempt 
we have been accustomed to feel for those of ancient story. 
If history has wished to blast the reputation of any religious 
personage, it his called him a visionary. Is there in ro* 
mance a character whose delirious opinions the author 
would condemn, he makes him a visionary. It is a word 
which everywhere unites proscription, contempt, ridicule 
and hatred. The infant, whose reason is but budding, 
smiles at the story of a vision ; for it is told to him along 
with the fairy tales, to which no one is expected to listen 
seriously. And while uttering this word, the man of let- 
ters smiles ; for if he spoke it seriously, his reputation would 
suffer. 

''' However fearful may appear such a coalition of ene- 
mies, it is nevertheless certain, that truth has very often 
appeared upon the earth under discredited terms. The gos- 
pel had its origin in the midst of a people who had become 
the scorn of all others. Let us venture then to approach, 
without prejudice, the phenomena of visions. We shall 
find, perhaps, even here, materials for true science, which 
should dread no investigation. We shall undoubtedly be 
convinced, that enlightened religion has nothing to fear 
from the results of this study; we shall at last acquire the 
proof that the frivolity which jests with it, as with an ar- 
bitrary thing, attacks a fact which demands to be observed, 
comprehended and appreciated. Our conscience will then 
put us in a condition to pass a definitive judgment upon 
this subject, instead of repeating, like servile echoes, the 
pleasantries of people who have never been able to think 
for themselves, or who have not had Kght or strength enough 
to struggle against an error which had become dominant. 

" ' We will begin, then, consistently with these views. 
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to consider, in this celebrated man, the yisionary in good 
faith. 

" * In truth, it is as a seer of visions, that Swedenborg 
asserted his mission, and it may be remarked that no foun- 
der of religion has spoken in the name of reason alone ; he 
has spoken as an organ of heaven, with which he has claim- 
ed to be in communication. If reason alone had been ap- 
pealed to in aid of the establishment of forms of worship, 
there would have been as many, without doubt, as there 
are individuals; for each man has his own manner of feel- 
ing and conceiving the truth. The right of imposing his 
religious opinions on others, belongs to no one, rationally 
speaking ; but, if not as an imperative right, at least as a 
demonstrative right, it may in some sort belong to certain 
individuals in communication with the divine power. 

"'The scripture is founded entirely on a certain order of 
things : it is only the man who finds himself in this order, 
who can have the faculty of interpreting it. If St. John 
wrote his Apocalypse as a seer, is it not probable that it is 
only a seer, like himself, who will have the power to ex- 
plain it ? What appears, at the first view, a motive for 
rejecting Swedenborg, appears, on further reflection, rather 
a guarantee of the mission with which he declares himself 
charged. If he had claimed to be chosen in order to as- 
tablish upon the earth a new providential kingdom by the 
extent of his reason, the excellence of his understanding, 
the moral superiority of all his faculties, by what right 
would his intelligence have prevailed over that of others ? 
With a claim so extraordinary, he should necessarily, 
in order to be received, assert an intercourse equally extra- 
ordinary with the deity whose agent he is. 

" ' But let it not be thought that I demand here the sa- 
crifice of reason ; it seems to me, on the contrary, that it 
is by the use of this faculty alone that I can assure myself 
that anything above it exists. To expel her from a domain 
which is hers, is not the way to force her to surrender ; she 
will revolt against this tyrannical act, and will never sub- 
mit to what one would attempt to impose upon her. If 
you present to her, on the contrary, something inaccessible 
to our senses, those instruments which have been given us 
to act within certain limits, she will soon herself ^ckpow* 
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ledge her insufficiency, and her laying down of her authori- 
ity will be her own act. In refusing to act, she will ex- 
ercise all her force, and all her independence. 

" * Now, it is a long time since the reason of enlightened 
men, has declared itself incompetent for the explanation of 
certain phenomena^ which do not enter into the common 
order of life and of thought. There is beyond the science 
of sensations, a science ofmariy scarcely known, it is true, 
but yet acknowledged ; it is that which explains dreams, 
presentiments, visions, a thousand supernatural eflFects at- 
tested by the most respectable writers in all times.' — 
(Modes of perception of Emanuel Swedenborg, by Edvmrd 
Richer.— rSee JVew Jerusalem Magazine for JVbi?., 1841.) 

" These remarks are from the pen of an able French 
writer, who possesses a good heart, extensive and varied 
learning, and one of the most eminently clear and philo- 
sophic minds of modern times. 

" In the commencement of his work entitled * The De- 
lights of Wisdom Concerning Conjugial Love,' Swedenborg 
says: 

"^ I FORESEE that many who read the relations immedi- 
ately following, and those annexed to the chapters, will 
believe that they are inventions of the imagination ; but I 
assert in truth that they are not invented, but truly done 
and seen ; nor seen in any state of the sleeping mind, but 
in full wakefulness. For it has pleased the Lord to mani- 
fest himself to me, and to send me to teach those things 
which will belong to the New Church, which is meant by 
the JSTew Jerusalem in the Apocalypse, for which purpose 
He has opened the interiors of my mind and spirit; where- 
by it has been given me to be in the spiritual world with 
angels, and at the same time in the natural world, with 
men, and this now for twenty-five years.' 

"In another of his works entitled 'The True Christian 
Religion,' (n. 779), Swedenborg says : 

" ' That this second coming of the Lord is effected 

BY means of a man, BEFORE WHOM He HAS MANIFESTED HlM- 

self, and whom He has filled with His Spirit, to teach 

THE DOCTRINES OF THE NeW ChURCH THROUGH THE WoRD 

FROM Him. 

** * Since the Lord cannot manifest Himself in person, as 



has been showo just above, and yet He has foretold that 
He would come and establish a New Church, which is the 
New Jerusalem, it follows, that He is to do it by means of 
a man, who is able not only to receive the doctrines of 
this church with his understanding, but also to publish 
them by the press. That the Lord has manifested Himself 
before me^ his servant, and sent me on this office, and that, 
after this. He opened the sight of my spirit, and thu$ let 
me into the spiritual world, and gave me to see the hea- 
vens and the hells, and also to speak with angels and spi- 
rits, and this now continually for many years, I testify in 
truth, and also that, from the first day of that call, I have 
not received any thing which pertains to the doctrines of that 
church from any angel, but from the Lord alone, while I 
read the Word. 

" Nevertheless, when we consider how many enthusiasts, 
fanatics, and impostors there have been in the Church, who 
have deluded both themselves and others with their pre- 
tended revelations, it is not so much to be wondered at that 
the very idea of a vision should come to be ridiculed ; and 
that whoever professes to have had one, should therefore 
be regarded as necessarily a person of disordered intellect, 
or as possessing a diseased organ af marvellousness. But 
certainly it is neither wise nor just, as was remarked in a 
preceding lecture, to conclude from many of the pretended 
revelations which men have had, that therefore there can 
be no true ones ; nor, because there have been impostors 
and lying spirits in all ages of the church, that therefore 
there can be no genuine messengers of a revelation from 
heaven. Those who would draw such inferences from such 
data, are perhaps not aware of the extent to which their 
logic would lead them ; for, if they would be consistent, 
they must reject the sacred Scriptures themselves as alto- 
gether unvorthy of credit — as the productions of mad- 
men — because therein are recorded many miracles and 
visions. And this is precisely what the avowed infidel has 
done. 

" No — the wiser, and, as I deem, far more philosophic 
and Christian course for one to piu^ue in these days of im- 
posture and delusion, is to * believe not every spirit, but to 
try the spirits whether they be of God.' We should 
endeavor to * prove all things,' that we may thereby be 
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belter able to * hold fast that which is good.* And since 
we know not at what hour the Lord doth come' — since we 
know not when, nor where, nor how he will manifest him- 
self to human minds, it becometh us all to do as he com- 
mands us — ^ Watch/ We are told that ^ there shall arise 
false Christs, and false prophets, and shall show great signs 
and wonders ; insomuch that if it were possible, they shall 
deceive the very elect. (Matt. xxiv. 24.) This teaches us 
the need there is that we should be on our guard against 
imposture, but we do not learn from it that we ought to 
reject indiscriminately every thing which pretends to a 
revelation. Indeed, the declaration contained in the text, 
is of itself evidence that there inll be a coming of the true 
Son of Man. And an indiscriminate rejection of every- 
thing which claims to be the fulfilment of the predicted 
second appearing, would evidently lead men to reject Him 
who is the very Truth itself, whenever and in whatever 
form he might appear. ^ Watch, therefore, for in such an 
hour as ye think not the Son of Man cometh.' (Matt xxiv. 
42, 44.) 

" We are aware that Swedenborg's alleged intercourse 
with spirits and angels, and the relations which he has 
given us of the things seen by him in the spiritual world, 
are generally regarded as the most objectionable parts of 
his writings. Nor is it strange that in this ^ faithless and 

f perverse generation,' it should be so. His memorable re- 
ations appear at first like the dreams of superstition, or the 
tales of the Arabian Nights' Entertainment. They are 
frequently seized upon by persons in the Old Church, and 
held up as fit subjects for ridicule, and as affording indubi- 
table evidence of Swedenborg's monomania. Looking at 
these revelations with a jaundiced eye — seeing them 
through the medium of their own carnal minds — they of 
course do not understand them aright, and therefore pervert 
their meaning. This we know is whit natural men are 
ever inclined to do in respect to things that must be spirit- 
ually discerned.^* 

That the meaning of Swedenborg's intercourse with the 
spiritual world may be clearly understood, it may not be 
amiss to state here, that it does not mean that he travelled 
through the skies, and visited far distant heavenly regions, 
according to the natural idea, as some have supposed. To 
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have a clear idea of the subject, let one consider, that every 
human being has a spiritual body dwelling within the ma- 
terial body ; that aU our faculties really belong to the 
Siiritual body, and that the material is only the channel 
rough which communication is had with the spiritual. 
That while this spiritual is dwelling within our material, 
its faculties are clogged^ and are extremely limited ; but 
when we no longer use the material as a channel to the 
spiritual, then our faculties are, as it were, released from 
bondage ; they enjoy their own nature ; their powers are 
extended to a glorious degree, and wholly exceed the nar- 
row limits to which they were restricted while imprisoned 
in our body of clay. While we use our material senses, 
material things are visible and tangible to us, and spiritual 
things are invisible and intangible to us. But when we 
have the fvll icse of our spiritual faculties, spiritual things 
become visible and tangible. To have a correct fdea of 
heaven, we must divest our minds of the idea of space. 
Heaven is not restricted to any place : heaven is a state of 
the spirit, and when our spiritual bodies cast off their earth- 
ly garments, we may dwell around material bodies — come 
in contact with them, and even pass through them, and 
they not perceive us, nor we perceive them : for our na- 
tures are wholly different. Material bodies occupy space, 
but as our minds do not, neither will our spiritual bodies ; 
material beings are perceptible only to material beings ; 
and spiritual things only to spiritual beings. Thus the 
spiritual world — spirits, angels, and devils, may be around 
us, near us, and we not perceive them. But if we should 
be permitted to make full use ©f our spiritual senses, with- 
out the medium of our material ones, even while our mate- 
rial body is alive, then we should see the spiritual things 
about us, and thus see into the spiritual world. And thus 
it was with Swedenborg, without any travelling in the 
natural sense. To understand him, we should bear in mind, 
that the objects which he says he saw in the spiritual world, 
were never material objects ; unless we always remember 
thiwS, we shall often misconceive his meaning. When read- 
ing his works, we should always remember the meaning of 
the following terms, viz. : by the spiritual world, he means 
heaven, hell, and the world of spirits, or any one of these ; 

D 
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but when he says heaven, he means the highest state of the 
spirit — when he sajrs hell, he means the lowest state of the 
spirit. And when he says, the tvorld ofspiritSy he means 
tiiat state of the spirit which is intermediate between the 
highest state and the lowest state — that state which human 
beings first enter into when they die ; that is, in case they 
are not good enough for heaven, nor bad enough for hell. 
We should also bear in mind, that by the word fornix 
Swedenborg means, not an external shape, but an organ, 
or receptacle, i. e. when he says * a form of evil,' he means, 
an organ or receptacle of evil." 

In the third vol, of the Arcana, page 32, Swedenborg 
says : 

" In the world of spirits, various representatives are ex- 
hibited, and frequently there appear before the eyes of spi- 
rits, animals, as horses with various trappings, oxen, cows, 
lambs, and divers pther kinds, sometimes such as were nev- 
er seen on the earth, but are onlt/ representatives ; such 
things were also seen by the Prophets, as they are recorded 
in the Word, which likewise were from thence. The ani- 
mals which appear there, are representative of the affec- 
tions of good and truth, and also of evil and the false ; — 
good spirits know perfectly well what they signify, and also 
collect thence what is the subject of discourse among the 
angels, for the discourse of the angels, when it flows into 
the world of spirits, is sometimes thus exhibited in repre- 
sentatives. As for examples, when horses appear, the 
good spirits know that the discourse of angels is about 
things intellectual ; when oxen and cows appear, that it is 
about natural goods ; when sheep appear, that it is about 
rational goods and about probity ; when lambs, that it is 
about goods still more interior, and about innocence ; and 
so in other cases. Inasmuch as the men of the most an- 
cient church communicated with spirits and angels, and al- 
so had visions and dreams continually like those of the 
Prophets, hence, as soon as they saw any beast, the idea 
occurred to them what it signified. From them first arose 
representatives and significatives, which remained long af- 
ter their times, and at length were held in such veneration 
by reason of their antiquity, that men wrote by mere repre- 
sentatives, and the books, which were not so written, were 



accounted of no value, and if written within the Church, of 
no sanctity : hence, and fr(>m other hidden causes, concem- 
mg which by the Divine Mercy of the Lord, we shall 
speak elsewhere, the books of the Word also were so 
written." 

To understand then the meaning of what Swedenborg 
relates that he saw in the spiritual world, we must not 
think of the representatives themselves, or have any idea 
of material things, but think what these representatives 
meariy and look upon them only as a certain mode of con- 
veying to our minds certain ideas. We should think no 
more of the representatives themselves^ than we do of the 
individual letters which compose written words, for the 
purpose of conveying certain ideas, thoughts, and senti- 
ments. This language of representatives is what is called 
the " Science of Correspondences," and explains the In- 
ternal, or spiritual sense of the Scriptures, as the whole 
Word of God is composed in this language of representa- 
tives. This internal sense of the Scriptures was hid to 
protect it from profanation. Moses and other of the an- 
cients, for many ages, fully understood this science of Cor- 
respondences. But as men became carnal minded, they 
neglected the spiritual meaning, and thought only of the 
representatives themselves; thus arose idolatry ; and the 
science of correspondences was lost to the world, — until 
God ordained that it should again be brought to light ; and 
made Swe»lenborg the means, by illuminating his mind, and 
giving him clearly to understand the internal sense of the 
Scriptures through this science of Correspondences ; which 
was made known to him as he read the Bible, Those books 
only, which are written throughout by the Science of Cor- 
respondences, are truly the Word of God. The others, 
though authentic^ are the words of men, and therefore, not 
infallible. But in the original of the word of God, there 
can be no error, no mistake : for, what is therein contain- 
ed is as much written by God, as the writings of any au- 
thor who employs an amanuensis, are the author's own 
writings. In what is strictly the Word of God, all the ap- 
parent contradictions and discrepances can be explained by 
the science of Correspondences. Those books which are 
written by this science are the following, viz. : Genesis, 
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Exodus, Leviticus, Numbers, Deuteronomy, Joshua, Judg- 
es, I & U Samuel, I & II Kings, Psalms, Isaiah, and all the 
other Prophets of the Old Testament. In the New Tes- 
tament the Gospels of Matthew, Mark, Luke and John, to- 
gether with the Revelation or Apocalypse of John. These 
are the dictations of God Himself. And those whom He 
employed to write them did not themselves understand the 
fiill meaning of what they wrote ; yet, they made no mis- 
take, for they wrote by inspiration what was dictated to 
their minds. Were this not so, those books could not be 
called the Word of Ghd but the words of men, and not in- 
spired works. The difference between the writers of the 
above books and Swedenborg is this : the former wrote the 
very words infused into their minds Inr God without always^ 
fully comprehending their meaning; but what Swedenborg 
wrote were not the very words of God, but the internal 
meaningy the explanation of those words. And the lan- 
guage of Swedenborg is liable to be misunderstood by those 
who are not familiar with his style. 

With regard to the possibility of Swedenborg's spiritual 
sight being opened : if we can find precedents of the same 
kind in Holy Writ, there is no good reason for saying that 
it is impossible in his case ; for, nowhere do we find it 
written in the Word that God will never permit man to 
enjoy this privilege again. The question then rests upon 
its ever having been permitted. " On tiu-ning to the Sacred 
Scriptures we find this question placed beyond all doubt. — 
We there find abundant evidence going to prove, not only 
that man has spiritual senses, but that they have frequently 
been opened in him while in this world. All the instances 
which are recorded in the Scriptures of angels having been 
seen by men, furnish us with evidence of this kind. (See 
Gen. xix. 1; xxxii. 1; Luke i. 30; ii. 10; xx. 18-23, 
and other places.) For if angels or spirits can be seen 
with the nutural eyes, then why are they not frequent ly 
seen ? Why do we not see the spirits of our friends after 
they have left the natural body 1 Why are not the spirits 
of all who have departed this life visible to the natural 
eyes of man ? 

" We find it frequently said in the Scriptures that persons 
were * carried away in the spirit.' And when in this state» 
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it appears that th^ heard and saw wonderful things. Thus 
m the prophecy of Ezekiel : * Then the spirit took me up, 
and I beard benind me a voice of a great rushing, (say- 
ing,) blessed ^be the glory of the Lord from this place. I 
heard also the noise of the wings of the living creatures 
that touched one another, and the noise of the wheels over 
agaiinst them, and a noise of a great rushing.' (iii. 12, 
13.) Is this to be regarded as a mere fancy of the proph- 
et — as something which he imagined that he heard — or did 
he really hear such sounds as he describes 1 And if so, 
were they in the natural or spiritual world 1 Were they 
heard with the ears of the natural or of the spiritual body, 
when the prophet was lifted up 1 

"Again: this same prophet declares, that * it came to 
pass in the thirtieth year, in the fourth month, in the fifth 
day of the month, as I was among the captive? by the river 
of Chebar, that the heavens were opened, and / saw visions 
of God.^ (i. 1.) And he describes what he saw. * And 
1 looked,' he says, ' and behold a whirlwind came out of 
the North, a great cloud, and a fire unfolding itself, and a 
brightness was about it, and out of the midst thereof as 
the colour of amber, out of the midst of the fire : Also out 
of the midst thereof came the likenesses of four living 
creatures. And this was their appearance ; they had the 
likeness of a man. And every one had four faces, and 
every one had four wings. And their feet were straight 
feet ; and the sole of their feet was like the sole of a calPs 
foot : and they sparkled like the color of burnished brass. 
And they had the hands of a man under their wings on their 
four sides ; and they four had their faces and their wings. 
Their wings were joined one to another ; they turned not 
when they went ; they went every one straight forward. — 
As for the likeness of their faces, they four had the face 
of a man and the face of a lion on the right side; and 
they four had the face of an ox on the left side ; they four 
also had the face of an eagle. Thus were their faces : and 
their wings were stretched upward ; two wings of every 
one were joined one to another, and two covered their 
bodies. * * * 

" ' Now as I beheld the living creatures, behold one 
wheel upon the earth by the hving creatures, with his four 
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faces. The appearance of the wheels and their works was 
like unto the color of a beryl ; and they four had one like- 
ness ; and their appearance and their work was as it were 
a wheel in the midst of a wheel. When they went, they 
went upon their four sides, and they turned not when they 
went. As for their rings, they were so high that they were 
dreadful ; and their rings were full of eyes round about 
them four. And when the living creatures went, the wheels 
went by them ; and when the living creatures were lifted 
up from the earth, the wheels were lifted up over agaiast 
them : for the spirit of the living creatures was in the 
wheels.' (Ezekiel, i. 4-20.) 

" Did the prophet see these things in the natural or in the 

Siritual world 1 They were what he called * visions of 
od,' which he saw when * the heavens were opened^ It 
is plain from this, therefore, as well as from the creatures 
described by the prophet, that the things which he saw 
could not have been seen in the natural world. 

" Other visions of a similar kind are recorded by this 
prophet, which he saw while in the spirit, or ' when the 
heavens were opened.' (See chaps, viii., x., xl., xlvii., 
&c.) 

" Such representative appearances were seen also by 
other prophets. Thus the prophet Zechariah says : * And 
I turned, and lifted up mine eyes, and looked, and, behold, 
there came four chariots out between two mountains ; and 
the mountains were mountains of brass. In the first chari- 
ot were red horses, and in the second chariot black horses, 
and in the third chariot white horses, and in the fourth 
chariot grisled and bay horses. Then I answered and said 
unto the angel that talked with me, What are these, my 
lord ? And the angel answered and said unto me. These 
are the pure spirits of the heavens, which go foi ih from 
standing before the Lord of all the earth. The black 
horses which are therein, go forth into the North country ; 
and the white go forth after them ; and the grisled go forth 
towards the South country. And the bay went forth, and 
sought to go, that they might walk to and fro through the 
earth. So they walked to and fro through the earth.' (vi, 

** Now if the prophet really saw the things here describ- 



ed, it is n^anifiest, that he could not have seen them in the 
natural world, and consequently not with his natural, but 
with bis spiritual eyes; ior he could not in this world have 
seen chariots coming out from between tioo mountains of 
brass* 

** Similar things are recorded in the Revelation : * I 
was in the spirit,' says the Revelator, * on the Lord's day, 
and heard behind me a great noise, as of a trumpet, saying, 
I am Alpha and Omega, the first and the last; and what 
thou seest, write in a book, and send it unto the Churches 
which are in Asia, unto Epbesus, and unto Smyrna, and 
unto Per^amos, and unto Thyatira, and unto Sardis, and 
unto Philadelphia, and unto Laodicea. And I turned to 
see the voice that spake with me. And being turned, 
I saw seven golden candlesticks, and in the midst of the 
seven candlesticks one like unto the Son of Man, clothed 
with a garment down to the foot, and girt about the paps 
with a golden girdle. His head and his hairs were white 
like wool, as white as snow, and his eyes were as a flame 
of fire, and his feet like unto fine brass, as if they burned 
in a furnace, and his voice as the sound of many waters. 
And he had in his right hand seven stars, and out of his 
mouth went a two-edged sword, and his countenance was 
as the sun shineth in his strength.' (i. 10- 16. J 

" Can any one believe that John saw and heard these 
things with his natural eyes and ears ? If so, what are we 
to understand by his being ^ in the spirit' at the time they 
were seen and heard ? Besides, he tells us in another place 
(chap, iv.) of things which he heard and saw when ' a door 
was opened in heaven P 

" The writings of the Apostles furnish us with indubita- 
ble evidence of the existence in man of spiritual senses, and 
also that these have been opened during man's life upon 
earth. For example, Paul says : * I knew a man in Christ, 
about fourteen years ago, (whether in the body I cannot 
tell, or whether out of the body I cannot tell, &od know- 
eth,) such an one caught up to the third heaven. And I 
knew such a man, * * how that he was caught up in- 
to paradise, and heard unspeakable wordsy which it is not 

* Similar ylsions are also recorded in Zech. i. 8, ii. 4 ; Dan. vi., vii., viii«, 
ix., X. ; Rey. ▼., vi., viii., xii.; xiii., xyIU.; and many other places. 
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. possible for man to utter.' (2 Cor. xii. 2, 4.) Certainly 
it cannot be believed that the Apostle heard these words 
with his natural ears ; for they were not heard in the natu- 
ral but in the spiritual world — when he was ^caught up 
to the third heaven.' The same Apostle relates other 
things of the same kind. 

"The Apostle Peter tells us of a vision which he saw' 
when iij a trance in the city of Joppa. ^ A certain vessel 
descended, as it had been a great sheet let down from hea- 
ven by four corners, and it caiie to me ; upon the which 
when I had fastened my eyes, I considered, and saw four- 
footed beasts of the earth, and wild beasts and creeping 
things, and fowls of the air. And I heard a voice saying 
unto me, arise, Peter, slay and eat. But I said, not so, Lord, 
for nothing common or unclean hath at any time entered 
into my mouth. But the voice answered me again from 
heaven, what God hath cleansed, that call not thou com- 
mon. And this was done three times, and all were drawn 
up again in heaven.' (Acts xi. 5-10.) 

" This was a representative appearance to Peter, accord- 
ing to his own account of it; for he was thereby taught, 
that' God is no respecter of persons, but in every nation he 
that heareth Him, and worketh righteousness, is accepted 
with Him.' (Acts x. 34-35.) And it agrees well vritl^. 
the representative appearances which were seen by Swe- 
denborg in the spiritual world, ^nd all described in his 
Memorable Relations. We therefore infer that Peter saw 
and heard these things above described, not in the natural 
but in the spiritual world, when his spiritual senses were 
opened. 

" But there is more testimony in the Scriptures of the 
same kind, going to establish the fact that men have spirit- 
ual sense, \^hich may be and actually have been opened 
during their life upon earth. 

" We read that when the Lord was transfigured be- 
fore his thiee disciples, 'His face did shine as the sun, 
and his raiment was white as the light. And behold, there 
appeared unto ihem Moses and Elii»s talking with Him.' 
(Matt. xvii. 2-3.) In this instance the spiritual eyes of 
the disciples were opened, and they saw the Lord in his glo- 
ry — saw Him as tike angels of heaven see Him — as the 
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that He is the Sun of the spiritual world, whose light is 
wisdom, and whose heat is love. Thus was he seen by 
John the Revelator : * His countenance was as the sun sbi- 
neth in his strength/ (Rev. i. 16.) And that it was with 
their spiritual and not with their natural eyes, that the dis- 
ciples saw Him on the mount of transfiguratioh, is mani- 
fest from the fact of its being said that John was in the 
spirit when he saw his countenance shining as the sun. 
This also appears still more evident from the circumstance 
of their seeing Moses and Elias, who had long since been 
dead, and could therefore be seen only in the spiritual 
world, and only with the spiritual eyes. 

" Again : when the women, who came early unto the 
Lord's sepulchre, * entered in and found not the body of the 
Lord Jesus, and were much perplexed thereabout,' it is 
said, ' behold two men stood by them in shining garments, 
and as they w;ere afraid and bowed down their faces to the 
earth, they said unto them, why seek ye the living among 
the dead ? He is not here, but is risen ; remeHiber how 
he spake unto you when he was yet in Galilee.' (Luke 
xxiv. 4, 5, G.) I^ appears plain from the narrative that 
the ' two men in shipiag garments,' who appeared, and 
spake to the women on that occasion were not inhabitants 
of the natural world, but :vere angels. And this view is 
corroborated by the fact that the women themselves so 
considered them ; for we find it written (v. 27,) * And 
when they found not his body, they came, saying that they 
had also seen a vision o/ AngelSy rwhich said that he was 
alive.' 

" Again : it is recorded, that, when the Lord * drew 
near' to the two disciples as they were communing to- 
gether on their way to a village called Emmaus, their eyes 
were holden that they should not know Him.' (Luke xxiv. 
16.) And afterwards while he sat at meat with them, it 
is said, ' And their eyes were opened^ and they knew him.' 
(v. 31.) Now can it be supposed that their natural eyes 
are here meant ? If so, then it would follow that the dis- 
ciples must have been travelling, talking and eating toge- 
ther in the first instance, xuith their natural eyes shut, a con- 
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elusion too absurd, one would suppose, for any rational 
mind to adopt. 

" Once more — We read in the book of Kings, that when 
the King of Syria sent ^ horses and chariots and a great 
host' to Gotham, to fetch to him Elisha the prophet, 
and ' the host compassed the city both with horses 
and chariots,' the servant of Elisha being greatly alarmed, 
saiil unto him, alas, my master, how shall we do ? And 
he answered, fear not, for they that be with us are more 
than they that be with them. And Elisha prayed, and 
said. Lord, I pray thee (/pen his eyes that he may seCy and 
the Lord opened the eyes of the young man and he saw^ 
and behold, the mountain tvas full of horses and chariots 
of fire round about Elisha.^ (2 Kings, vi. 15, 16, 17.) 

" For me, I confess that I cannot conceive how language 
can be so framed as to teach more clearly than this does, 
not only that men have spiritual senses, but that these have 
actually been opened in persons while living upon earth ; 
and that, when opened, they could see tilings in the spirit- 
ual world, which were not discernible by the bodily eye. 
Elisha saw (with his spiritual eyes of course) the multitude 
of the heavenly host that were with him ; but his servant 
did not see them until the Lord opened his eyes, and then 
he ' beheld the mountains full of horses and chariots of 
fire round about Elisha.' 

" With such as acknowledge the Scriptures to be indeed 
the Word of God, we think that the question wuth regard 
to man's having spiritual senses, and the poss'ibilify of their 
being opened in him during his life in this world, must now 
be placed beyond ail doubt. Without admitting this fact, 
we know of no rational mode of explaining many things 
which are recorded in scripture, some of which w^e haVv 
noticed. But granting this, together with what Sweden- 
borg says concerning the spiritual world, and all the visions 
which are related in the Bible admit of' an easy explana- 
tion. We have only to suppose that the spiritual senses 
of the beholders were for the time opened, (which, we have 
said, may be done so gently that one would not know it,) 
and that the things then presented to his view were actual- 
ly in the spiritual world, and then all becomes plain, and 
e^sy to be understood ; for ' {he world of spirits^ and ^ the 
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heavens/ says Swedenborg, * are full of- representatiyes, 
such as were seen by the prophets, and of so gi-and a kind, 
that if any one's sight were opened, and he could look in- 
to those worlds, though but for a few hours, he could not 
but be astonished.' — (Arcana Coelestia, n. 1521.) 

" And we shall find upon careful examination, that the 
Memorable Relations of Swedenborg, or the accoimt of 
things seen by him in the spiritual world, are not more 
strange or incredible than the visions which are recorded 
in the Bible. Any one who really believes the latter, may 
easily believe the former likewise. Indeed, these Revela- 
tions explain and illustrate not only the visions but many 
other things also which we find in the Scriptures, aind which 

^ without them were ' hard to be understood.' And those 

persons who profess the religion of Christ, and who yet 
ridicule, ^ many do) the idea of Swedenborg's having 
had his spiritual senses opened — who scoff at his Memora- 
ble Relations — who regard his alleged intercom se with 
the spiritual world as, of itself, evidence o f his insanity, 
and as affording suflScient giound therefore for rejecting, 
without examination^ all that he has written as certain^ 
false, perhapsthey are not aware of the length towhich their 
logic would lead them. For if their derision be not mis- 
applied, and their conclusion be legitimately drawn from 
the premises — if the fact of Swedenborg's alleged inter- 
course with the spiritual work! he sufficient to prove him in- 

_ ■ sane, and to warrant them in rejecting all that he has writ- 
ten as necessarily a delusion and a lie — then let them be 
consistent ; and employ the same mode of reasoning when 
they come to the Sacred Scriptures ; and they will find 
themselves calling the Apostles insane, and the Prophets 

> insane — sneering at and ridiculing many parts of God's 

Word, and rejecting it all as a fable." 
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CHAPTER V. 

The errors into which we are likely to fall by understanding only 
the literal sense of the Scriptures — The reason why the Bible 
was not composed in such a manner that the genuine truth 
can be readily perceived by everyone — Christ^s declaration in 
regard to the Scriptures — Necessity of admitting their spirit' 
ual sense, 

SwEDENBORG says, in the 3d vol. of his " Heavenly Ar- 
cana," pages 383-4 : 

" Into what mistakes they fall, who abide in the sense 
of the letter alone, without searching out the internal 
sense from other passages where it is explained in the 
Word, may appear manifestly from the number of heresies, 
every one of which confirms its dogma from the literal 
sense of the word ; especially from that great heresy, 
which the mad and infernal love of self and the world has 
deduced from the Lord's words to Peter : ' I say unto 
thee, that thou art Peter, and on this rock will I build my 
church, and the gates of hell shall not prevail against it ; 
and I will give unto thee the keys of the kingdom of the 
heavens, and whatever thou shalt bind on earth, shall be 
bound in the heavens, and whatsoever thou shalt loose on 
earth, shall be loosed in the heavens." (Matt. xvi. 15, 16, 
17, 18, 19.) They who rest upon the literal sense, suppose 
that these words were spoken of Peter, and that to him so 
great power was given : when yet they know, that Peter 
was a very simple man, and that he never exercised such 
power, and that to exercise it was against the Divine ; ne- 
vertheless, because from the mad and infernal love of self 
and of the world, they would arrogate to themselves the 
highest power on earth and in heaven, and make them- 
selves gods, they explain this according to the letter, and 
vehemently defend such explanations, when yet the inter- 
nal sense of those words is, that essential Faith in the Lord, 
which is with those only who are in love to the Lord, and 
in charity towards the neighbor, has that power, and yet 



not faith, but the Lord from whom faith is ; by rook is 
here meant that faith, as in other passages throughout the 
Word ; on that the church is built, and against that the 
gates of hell do not prevail ; and to that faith belongs the 
keys of the kingdom of the heavens; that shuts heaven to 
prevent the entrance of evils and falses, and opens heaven 
for goods and truths ; such is the internal sense of the 
above words. The twelve Apostles, like the twelve tribes 
of Israel, represented nothing else but all the things per- 
taining to such faith, (see n. 177, 2089, 2129, 2130.) 
Peter represented faith itself, James charity, and John 
works of charity (see the preface to chapter xviii. of Gene- 
sis ;) in like manner, Reuben, Simeon, and Levi, Jacob's 
first born, in the representative Jewish and Israelitish 
church, as is manifest from a thousand passages in the 
Word; and because Peter had relation to faith, the above 
words were spoken to him. Hence it is evident into what 
darkness they cast themselves, and others with themselves, 
who explain all things according to the letter, as in the 
instance of the above words to Peter, whereby they arro- 
gate to themselves the pov/er of saving mankind." 

" But some are perhaps, ready to ask, * why should there 
have been any cloud about the Holy Oracles ? Why did 
the Lord pl^ce this covering upon the internal glory of his 
Word ? Why was it not composed in such a manner that 
the genuine truth could be readily perceived by every one 1* 

" And why, I would ask, was not this natural world so 
constituted, that any one, say a child or an ignorant sav- 
age, might comprehend its interior structure and understand 
all its laws, by a single glance of the eye ? W^hy is it so 
difficult to understand and explain the laws of the natural 
phenomena we witness, and why do sq many things around 
us appear different from what they really are 1 Why does 
not a flash of lightning reveal at once to every beholder 
the nature and laws of the electric fluid ? Or those flick* 
ering pencils of light that dance in the northern sky ? Why 
does the color of trees and flowers appear to be one of their 
own inherent properties, when in reality all their color 
belongs to the sun ? Why do the sun, moon and stars af^ 
pear to rise and go round our earth once in twenty-four 
nours, when in reality, they do not, but the earth timn 
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round in tbat time, and thus causes this appearance ? Why 
should the God of Nature delude his intelligent creatures 
"with fallacies, and often suffer the appearance of things 
to contradict the reality ? Answer these questions, and I 
will tell you why there is a cloud or covering upon all the 
glory of God's Word ; for He who gave the word, made 
and governs the world also, and the same laws of order 
therefore, which appertain to the one, belong also to the 
other. Many things in the word appear different fron» 
what they really are, just as they do in the natural world. 
And this obvious answer, which must occur to every one, to 
the question why there exist such fallacies in nature, viz : 
that it is according to divine order, because the world could 
not have been constituted otherwise than it is, is the true 
answer to the questicm why the appearance of truth in the 
letter of the Word ^5o often differs from the genuine truth 
itself. The word of the Lord is not less orderly in its con- 
struction than his works. And it could not have been writ- 
ten without the clouds, or any otherwise than accord- 
ing to the fixed and internal law of correspondence be- 
tween natural and spiritual things, and be a divine compo- 
sition. And the many fallacious appearances of truths in 
the literal sense of Scripture, can with no more propriety 
be urged as evidence of any imperfection in God's Word, 
than the fallacious appearance of many natural things can 
be urged as evidence of any imperfection in nature. The 
truth, is that the clouds of which we have spoken, do not 
really belong to the Word itself, but to human minds ; just 
as natural clouds, which obscure the light of the sun, do 
not belong to the sun itself, but to our own planet. And 
in proportion as the spirits of men are purified from evil 
loves, and brought into a state of heavenly order, or of con- 
formity to spiritual truths, the clouds will disappear from 
the letter and the internal sense of the word be unveiled. 

** Again, it is asked, why has not the internal sense of 
the word, (if there be such a sense,) been revealed to men 
long before ? With equal propriety might it be asked, 
why was the Lord's first advent so long delayed ! And 
&e true answer to both questions is, that each of these 
events took place when the fulness of time had come. The 
world was no more prepared for the revelations that are 
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now made at any period previous to tlieir announcement, 
than it was prepared for the Lord's first advent at any time 
prior to his appearing upon earth. And inasmuch as men 
were not prepared for this revelation before, it could not 
have been understood or rationally received, and therefore 
would not have been useful. 

" Many an honest seeker after truth has often found 
himself embarrassed with questions of this sort. And if, 
in his perplexed state of mind, he undertakes to examine 
the sacred volume for himself with a desire of learning 
whether it be the Word of God, and what it really teaches, 
is he then relieved from all embarrassment ? Does he not 

f find that some parts of the word appear to contradict oth- 

ers 1 That some parts appe»ir to contradict true science ? 
That some appear to countenance immorality ? That some 
appear unimportant and trivial, aud wholly unworthy the 
Divine mind ? And does he not find many passages from 
which he can extract no intelligible meaning whatever ? 
And if, according to the acknowledged principles of inter- 
pretation in the Old Church, the obvious or apparent mean- 
ing of Scripture be its true and only meaning, how can he 
reconcile all the things he there finds, with the idea that 
the bible is really what it purports to be — ^the Word of 
God 7 

" Upon this subject we learn firom the writings of Swo- 
denborg, that as there is a natural and a spiritual world 
united by correspondence, or as there is a natural and a 
fipiritual — a body and a soul — appertaining to man, so 
there exists indiie Sacred Scriptures a natural and a spir- 
itual, or «ui externa! and an internal sense. And as the 

I soul and body of man aie united in one person, and perfect- 

ly correspond with each ottier, the soul flowing into and 
filling every part of the body, so the spiritual and literal 
senses of the Word are united and form one by correspon- 
dence ; the latter being filled and pervaded with the spirit 
And as Uie body of man hath no life in itself, and dies 
when separated from the spirit, so the letter of the Word 
hath no life in itself, and, separate fi'om the spiritual sense, 
is dead. The literal sense is natural, treating for the most 
part of objects and events which belong to the natural world, 
and is tberefoxe adapted to the states of natural men and 
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children: the spiritual sense is above the natural, and 
treats of things which belong to the spiritual world, or to 
the human mind; of the infinitely various states of human 
life ; and consequently is adapted to the state of angels and 
spiritual men. The literal sense is Divine Truth in ob- 
scurity, and hence it is as a cloud ; the spiritual sense is 
Divine Truth in its brightness and true glory. The liter- 
al sense is as the clothing of man, while the spiritual is as 
the man himself. And as those parts of the body which 
man has occasion to use most frequently — those in which all 
his senses are ultimated, viz : his face and hands — are usu- 
ally left naked, so those parts of the Word which are most 
needed for spiritu'al use, are, as it were, naked : i. e. the 
cloud of the letter is so thin as scarcely to veil the internal 
fiense. To quote the language of Swedenbore : 

" * Divine truths in the literal sense are rarely found na- 
ked, but clothed ; in which state they are called the ap- 
pearances of truth, and are more accommodated to the ap- 
prehension of the simple, who are not used to any eleva- 
tion of their thoughts above visible objects. The word in 
(hat (the literal) sense, is like a man clothed, whose face 
and hands are naked. All things necessary to the life of 
man, and consequently to his salvation, are naked ; but the 
rest are clothed, and in many places where they are cloth- 
ed, they shine through the clothing, as the face shines 
through a veil of thin silk. — (Doctrine of the Sacred Scrip- 
tures, n. 51, 55.) 

" These few remarks will convey some idea of what is 
to be understood by the internal sense of the Sacred Scrip- 
tures. But this subject will be more fully explained and il- 
lusJrated in succeeding lectures. 

" In order to show the absolute necessity of admittii 
the existence of a spiritual sense of the Word, we proce< 
now to notice some of the difficulties to be encountered, 
upon the supposition that the Word does not contain any 
such sense ; or that the obvious and literal meaning of 
Scripture is its true and only meaning. First, let us see if 
there be not statements m* different parts of the Word, 
whicli, if understood according to the literal sense, mani- 
festly contradict each other. We shall notice only a few 
of these. 
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*^ In Numbers xxiii. 19, it is written, ^ God is not a man 
that He should lie ; neither the son of man that He should 
repent' Again, in 1 Sam. xv. 29, " For He is not a man 
that He should repent' Likewise in Ps. ex. 4, it is said, 
* The Lord hath sworn, and will not repent ;' and in Jer. 
iv. 28, ^ Because I have spoken, I have purposed, and vnll 
not repent,^ But in the same prophecy (xviii. 8,) it is 
written, ^ If that nation against whom I have pronounced, 
turn from their evil, I iMl repent of the evil that I thought 
to do unto them.' Also, in 1 Sam. xv. 35, ^ And the 
Lord rqpented that he had made Saul king over Israel/ 
Again in Jonah, '^ God repented of the evil that He had 
said He would do unto them (the Ninevites;) and He did 
it not' (iiL 10.) 

^^ Now inasmuch as it is affirmed with equal distinctness 
in the letter of the Word, that the Lord does repent and 
does not repent, it is manifest that one of its assertions 
must be false, if the texts in which they occur have no 
other than a literal sense ; because they contradict each 
other. 

^^ It is written in Psalms that ^ God is angry (with the 
wicked) every day,' (vii. 11.) And in Isaiah, ^ Because 
they have cast away the law of Jehovah of hosts, and de- 
spised the word of die Holy One of Israel ; therefore b the 
anger of Jehovah kindled against his people,' (v. 24, 2c.) 
There are also many more passages wherein an^er and 
wrath are predicated of the Lord aocording to the Tetter of 
the text Can these pa^isages be literally true? If so, how 
are they to be reconciled with others which forbid anger 
and enjoin love to all, even to our enemies ? — as in Psalms, 
*' Cease from anger and forsake wrath,' (xxxvii. 8 ;) and 
in Matthew, ^ Love your enemies, &c. (v. 44.) For if an- 
ger be a good quality or emotion, why should men be for- 
bidden to exercise it ? But if, on the other hand, it be an 
emotion originating in evil, why should it be predicated of 
the Lord, as is often the case, unless there be some way of 
understanding such texts different from their obvious and 
literal meaning ? 

^^ It is said again in Exodus, that, for a certain evil deed 
there mentioned, thou shalt give life for life, eye for ey^, 
tooth for tooth, hand for hand, foot for foot, burning for 
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burning, wound for wound, stripe for stripe, (xxi. 23, 24, 
25.) This text, if it contain no other sense than that of 
the letter, is manifestly contradicted by these words of the 
Lord in Matthew, which forbid the retaliation of an injury : 

* Ye have heard that it hath been said, an eye for an eye, 
and a tooth for a tooth : but I say unto you, that ye resist 
not evil ; but whosoever shall smite thee on thy right 
cheek, turn to him the other also.' (v. 38, 39.) 

" In Matthew's Gospel, where the purchase of the pot- 
ter's field with the money that Judas received as the reward 
of his treachery, is spoken of, we find it thus written : 

* Then was fulfilled that which was written by Jeremy the 
Prophet, saying. And they took the thirty pieces of silver, 
the price of him that was valued, whom they of the chil- 
dren of Israel did value, and gave them for the potter's 
field, as the Lord appointed me,' (xxvii. 9, 10.) Now, 
although this text is not contradicted by any other, yet we 
find nothing like it in the prophecy of Jeremiah, where it 
is said to occur. The only passage in the Old Testament 
which bears any resemblance to it, is found in Zachariah, 
(xi. 12, 13 ;) a fact which it is not easy to explain Hf there 
be no internal sense to the Word,) without aamitting 
(what indeed some commentators have not hesitated to do J 
that the inspired penman was here mistaken ! But when 
the internal sense of the Word as now revealed, is seen and 
acknowledged, the diflSculty which here exists, according 
to the literal sense, finds an easy solution without any such 
dangerous admission or presumptuous conclusion as this. 
For, according to Swedenborg, all proper names used in 
Scripture have an internal sense, and denote some peculiar 
mental quality or state of life, and the text above quoted, 
is one of that character or quality, which is denoted by the 
prophet Jeremiah. Hence it is said to be spoken by him, 
although in the literal sense it is not. 

" In another passage of the same Evangelist, which de- 
scribes the cruel and insulting treatment of the Lord at the 
hour of his crucifixion, it is written, ' And the thieves (o 
Xiiorai ) — also which were crucified with Him, cast the 
same in his teeth.' But Luke says only one of them was 
guilty of this brutality, and that he was rebuked for it by 
the other, who, instead of mocking, * said unto Jesus, Lord 
remember me when thou comest in thy kingdomu' 
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** Such are some of the discrepancies and contradictory 
statements which occur in the literal sense of the Word. — 
Others of a similar character might be adduced, were it ne- 
cessary. But it is sufficient here to remark that, in the tn- 
ternal sense these statements are seen to be neither discre^ 
pant nor contradictory, btU in perfect agreement^ and that 
the writers made no mistake. 

** There are other passages of Scripture, which if taken 
in their strictly literal sense, manifestly contradict the 
teachings of true science. Take, for example, the chapter 
with which the Bible commences, and which contains what 
is commonly called the Mosaic account of the creation of 
the world. It is abundantly proved by facts which geolo- 
gical research has brought to light within the last few 
years, that this account of the creation given in Genesis 
cannot be literally true. So convincine mdeed is the evi- 
dence furnished 'by the science of Geology, that the best 
biblical scholars of all denominations no longer think of 
adhering to the literal sense of the word day m this chap- 
ter, but understand it to signify an indefinite period of time. 
In this way they endeavor to harmonize this chapter with 
geological facts. And although this signification of day, 
which it is now generally supposed to have, is merely natU' 
ralj since it conveys an idea of time which belongs to the 
natural world, still it is a departure from the strict sense of 
the letter, and may therefore be regarded as an approxima- 
tion towards the truth — an approximation whirh theologi- 
ans have been compelled to make, by the indubitable testi- 
mony of modern science. 

" But there is a piece of evidence upon this point, of a 
different kind and of quite recent discovery, which is, if 

!)0ssible, even more conclusive than that furnished by geo- 
ogical research. This evidence is contained in the follow- 
ing extract from a number of a French periodical just re- 
ceived. * 

" * We read in a report rendered of the doings of the 
Academy of Sciences, at its session of Oct. 5 : 

*.**M'. Thilorier submitted to the Academy a work of pc- 
• culiar interest in relation to Chronology. Two texts serve 

* < See La Koavelle Jerusalem Revue, Sept. 1840. 
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as the basis of his argument, in which philology, history 
and astronomy, are engaged at once. On the one hand, an 
Arabian author expresses himself thus : — ^ During the reign 
of the Calif Almamoun, there was found engraven upon 
the great pyramid an inscription which showed at what 
time it was erected ; that time was when Lyra was found 
under the sign of Cancer. On calculating, we find twice 
thirty-six thousand years.' Changing this twice thirty-six 
thousand years into as many synodical revolutions of the 
moon, and interpreting the astronomical indications accor- 
dingly, the commentator finds that the erection of the great 
^ramid is carried back as far as 4,500 years before the 
Cfhristian era. On the other hand a hieroglyphic legend 
recently discovered in one of the chambers of the great 
pyramid, and which M. Thilorier has deciphered, says, 
* that under the reign of Cheops, Lyra rose at noon on the 
day of the summer solstice.' Starting from this new text, 
the author has ascertained by means of a procession sphere, 
that under the latitude of Memphis, the astronomical phe- 
nomenon indicated by the legend must have happened 
about the year 4,500 before the Christian era.' 

" Here then are the different texts, yet agreeing togeth- 
er in a most remarkable manner ; and both of them place 
the construction of the great pyramid at an epoch more re- 
mote, according to common chronology, than the creation 
of the world ; which proves in a manner the most conclu- 
sive, that the Mosaic account in Genesis is not to be lite- 
rally understood, or as an account of the creation of this 
natural world. And the writer in the French Review states 
that the Academy of Science at Paris has undertaken to 
verify the calculation of Thilorier. 

^' But independent both of this historical fact and of ge- 
ological science, there are reasons for believing that this 
account of the creation in Genesis cannot refer to this ma- 
terial world, or be literally true. For whoever reads the 
account attentively will see that the light is said to have 
been created on the first day, and divided from the dark- 
nc55, whereas the sun, moon, and stars, were not made until 
the fourth day. Now, it certainly is not in accordance with 
the laws of Divine order, nor can we conceive it possible, 
that light should first be created and exist without any lu- 
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minous 1)ody from which it emanated ; and the difficulty of 
so conceiving, becomes still greater, when we find it said 
there was such a division between the light and the dark- 
ness on the first day of creation as to form day and night. 
Moreover, it is said (vs. 14, 16-18,) that the light, viz., the 
sun, moon, and stars, which were produced on the fourth 
day of creation, were placed in the firmament, among oth- 
er purposes, to divide the day from the night. 

" It is related that the vegetable kingdom was created 
on the third day, which was bef.)re the formation of the 
sun, whose influence we know is now essential to the crea- 
tion and growth of vegetables. And if, according to the 
opinion of those who endeavor to reconcile geological 
facts with this account of the creation, day be understood 
to signify an indefinite period of time — ^perhaps of many 
thousand years duration — ^then it is ntcessary to admit that 
the earth was clothed with vegetable life during all this 
long period before the iwin, moon or stars were created. — 
And then the literal signification of morning and evening 
must also be departed from, for if day be not understood to 
signify a period of twenty-four hours, it is manifest that 
morning and evening cannot be understood according to 
&eir common acceptation. And what idea is there to be 
attached to the nighty which, on account of darkness, was 
divided from the day ? 

" We see therefore, that there are difficulties in this his- 
tory of an internal kind, which are absolutely insurmountar 
ble, if it be understood as containing an account of the 
creation of this natural world. 

** We turn now to another class of sacred texts, which 
appear to be of an immoral character, and which would 
certainly not have been in a book emanating from infinite 
Wisdom and Love, if they mean precisely what they ap* 

?)ear to affirm, and do affirm according to the sense of the 
etter, and nothing more ; i. e., if they contain no internal 
sense. 

" In Judges (iii. 15,) it is recorded that the Lord raised 
up Chud, the son of Gera, to deliver the children of Israel 
from Eg Ion, the king of Moab. And in verse 21, we are 
informed that he (Chud) sheathed a dagger in the bowels 
of the Moabitish king, at the very moment when pretend* 



68 

ing to offer him a gift And this brutal and treacherous 
deed, as appears from the literal sense of the history, was 
committed with the Divine sanction. 

" An act of a similar character is recorded in the next 
chapter, where it is related that Sisera, the general of the 
army of Jabin, king of Hazor, being defeated by Barak, 
"* fled away on his feet to Jael, the wife of Hazor, and the 
house of Heber the Kenite. And Jael (who was the wife 
of Heber the Kenite,) went out to meet Sisera, and said 
unto him, Turn in, my lord, turn in to me, fear not.' Ac- 
cordingly Sisera accepted her proffered protection and hos- 
pitality ; and when through, much weariness, he had fallen 
asleep in her tent, we are told, * Then Jael, Heber's wife, 
took a nail of the tent, and took a hammer in her hand, and 
went softly unto him, and smote the nail into his temples, 
and fastened it into the ground ; (for he was fast asleep 
and weary :) so he died/ (iv. 21.) And was any condem- 
natory sentence pronounced upon Jael for this barbarous 
and most treacherous deed ? So far from it, that we find 
written in the next chapter, (v, 24,) * Blessed above wo- 
men shall Jael the wife of Heber the Kenite be : blessed 
shall she be above women in the tent.' Thus, according 
to the letter of the text, this infamous deed receives the 
Divine approbation. 

" Again : when the entrance of the children of Israel in- 
to the promised land is spoken of, it appears that they were 
commanded by Jehovah, not only to make no covenant with 
the Canaanites, but to smite them, and utterly destroy them, 
and show no mercy unto them.' (Deut. vii. 2.) 

" We are told also, ( 1 Sam. xiii. 14,) that David was 
* a man after God's own heart ;' yet we learn from anoth- 
er passage, (2. Sam. xi. 2, 5,) that he was guilty of both 
adultery and murder. 

" Likewise concerning Jacob, we find it written, (Gen, 
c. xxviii.^ that the Lord would be with him, and would 
keep him m all places whithei' he should go : and that in 
him and in his seed, all the families of the earth should be 
blessed. Yet we learn from the history of this patriarch 
that he had two wives and two concubines. And from his 
examples, taken in connection with that of the ma*t of the 
Jewish worthies ^nd kings, Dr, M^dden^ a clergyman of 
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lygamy and concubinage are allowed to Chi istians ; and 
has published a book on the subject ! 

" Now is it strange, while professing Christians adhere 
to the literal sense, and are unwilling to admit the exist- 
ence of any other sense in the sacred Scriptures, that they 
should be charged with blasphemy, as they have been by 
the infidel, for receiving the record of these and other sim- 
ilar transactions as the Word of God ? 

" There are many things in the Word which, understood 
according to the sense of the letter, appear trivial, unim- 
portant, and wholly unworthy the Divine Mind. For ex- 
ample, we read in Deuteronomy, * If a bird's nest chance 
to be before thee in the way in any tree, or on the ground^ 
(whether they be) young ones or eggs, and the dam sitting 
upon the young or upon the eggs, thou shalt not take the 
dam with the young : thou shalt in any wise let the dam 
go, and take the young to thee, that it may be well with 
thee, and that thou may est prolong thy days.' Again : — 
* Thou shalt not wear a garment of divers sorts — of woollen 
and linen together. Thou shalt make the fringes upon the 
four quarters of thy vesture wherewith thou coverest thy- 
self.' (xxii. 6, 7, 11, 12.) Then the whde book of Levi- 
ticus, and much of Exodus, Numbers and Deuteronomy, 
are filled with directions for the performance of ceremo- 
nies, which, in themselves considered, seem very unimpor- 
tant. Sometimes whole chapters contain nothing but pre- 
cepts concerning what kind of food the servants should eat, 
and what kind of clothing they should wear, as in Leviti*^ 
Gus, xi. ; Exodus, xxviii. 

'* Likewise in the Prophets we find things which appear 
exceedingly trivial and unmeaning. InEzekiel, for exam- 
ple, the Lord cx)mmands the prophet to shave his head and 
beard with a sharp knife or barber's razor, to weigh the 
hair in balances and divide it; then to bum a third part 
with fire in the midst of the city, when the days of the be* 
sieged were fulfilled ; to take a third part and smite about 
it with a knife, and to scatter a third part in the wind. And 
afterwards it is added, ^ Thou shalt also take a few in num- 
ber and bind them in thy skirts :' i. e., a few of the hairs, 
after thru thirds have already been disposed of ! for this is 
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"what is said in the literal sense. Here, if only what ap» 
pears in the letter be meant, why, there must be some mis- 
take, but, ' once admit that the inspired penmen were mw- 
taken in regard to some things which they record profess- 
edly by divine dictation, and you virtually deny to them 
any inspiration which is worthy of the name, for what as- 
surance can we then have, that they may not have been 
mistaken in regard to many other things also V 

" The sacred Scriptures claim to be The Word of God. 
In the books of Moses it is repeatedly said, that * the Lord 
spake unto Moses, saying,' &c. ; and likewise, that 

* Moses wrote ? 11 the words of the Lord.' Also in the 
Prophets we find this expression very often made use of, 

* The Word of the Lc rd came unto me, saying.' 

" Moreover the Lord himself, when on earth, frequently 
called the Scriptures The Word ofGod^ 

" At the time of the Lord's first advent, in what manner 
did He treat the Jewish Old Testament Scriptures? 
Whenever He spoke of them or quoted passages from them, 
as He often did, do we anywhere find Him saying, as some 
modern commentators* have said, that Moses and the 
prophets were ' mistaken in regard to some things? That 
some things were hastily written, and some things negli-' 
gently' ? Or that the writers were not inspired in respect 
to everything which they professed to utter by divine dic-^ 
tation ? On the contrary, does He not tell the Jews that 
they erred, not knovdng the Scriptures 1 Matt, xxii : 29. 
Does He not say that Moses and all the prophets (by which 
is denoted the Scriptures) wrote concerning himself? Luke 
xxiv : 27. John v : 46. Does he not declare that they, 
the Jews, taught for doctrines the commandments of men, 
and thus had rendered the word of God of none effect 
through their tradition ? Matt, xv : 6, 9 ; Mark vii : 13. 
And does He not assert the plenary divine inspiration of 
every part of the Old Testament scriptures when He says, 
^ Think not that I am come to destroy the law or the pro* 
phets ; I am not come to destroy but to fulfil, — i. e., to Jill 
outy by revealing somewhat of its genuine sense — ^itsj^ne*^ 
of meaning which they did not understand,' 

*The teachers of Unitarian doctrines particularly^ are amenable to ihi» 
charge. 
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sense, evidently means an expression of the mind or of the 
will of God. ' All thought, speech, and writing,' says 
Swedenborg, * derives its essence and life from him who 
thinks, speaks and writes — the man with all that he is, 
being therein ; but in the Word, the Lord alone is.' The 
word of God therefore, if it be really what the terms im- 
port, an expression of the Divine Mind, must be filled with 
illimitable treasures of the sacred knowledge. The love 
and the wisdom of God must pervade every part of it, just 
as the spirit or life of man pervades every part of his body, 
«ven his fingers and finger nails. And in this conclusion 
we are sustained by these words of the Apostle, * All scrip- 
ture is given by inspiration of God.' 2 Tim. iii : 16. The 
words ' given by inspiration of God,' are expressed in 
Greek by the single term, ^ehnvevojoc, (theopneustos) which 
literally signifies God-breathed. If therefore all scripture 
be really Crod-breathedy there cannot of course appertain 
to it any thing of the errors, limitations, or infirmities of 
man's understanding. It must be infinite — perfect — divine 
— in every part. Sut how are we to reconcile this conclu- 
sion with such passages as have already been quoted from 
the Word ? Imposswle — without admitting the existence 
of a sense within and above that of the letter. This infer- 
cence, we think is clearly deducible from what has been 
said thus far. 

"But there exist other diflSculties in relation to the let- 
ter of the written Word, which furnish additional proof of 
the necessity of admitting an internal sense. 

*' Every one who is at all familisrr witli the Sacred Ora- 
cles, knows very well that they contain numerous passages, 
which, to his mind, are perfectly dark ; passages which he 
either does not understand, or which do not contain any 
meaning whatever. He knows that some of the historical 

?arts of the Word, portions of fhe Psalms, much of the 
rophets, and nearly all the book of Revelation, convey to 
his mind no intelligible idea, and are moreover of such a 
diaracter that, agreeable to the principles of interpretation 
acknowledged in the old church, any meaning or no mean- 
ing can be extracted from them, according to the genius 

F 
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or fancy of the interpreter. Let a few examples of this 
kind be cited by way of illustration. 

" ' In Judah God is known, his name is great in Israel. 
In Salem also is his tabernacle, and his dwelling place in 
Zion. There break He the arrows of the bow, the shield, 
the sword, and the bialtle. Thou art more glorious and 
excellent than the mountains of prey. The stout hearted 
are spoiled, they have slept their sleep ; and none of the 
men of might have found their hands. At thy rebuke, O 
God of Jacob, both the chariot and the horse are cast into 
a dead sleep.' (Ps. Ixxvi.) 

" Now will any one, who is not acquainted with the in- 
ternal sense of the Word, or the science of correspondences, 
say that he derives from this passage an intelligible idea ? 
Or would any two of such persons be likely to agree in ic- 
gard to its real meaning '? 

" Again, in Ezekiel, chapter xxxix : 

" ' And thou Son of Man, thus saith the Lord God, speak 
to the fowl of every wing, and to every beast of the field, 
assemble yourselves, and come, and gather yourselves on 
every side to the sacrifice, that I do sacrifice for you, (even) 
a great sacrifice upon the mountains of Israel that ye may 
eat flesh and drink blood. Ye shall eat the flesh of the 
mighty and drink the blood of the princes of the earth, of 
rams, of lambs, and of goats ; of bullocks, of all them fat- 
lings of Bashan. And ye shall eat till ye be full, and drink 
blood till ye be drunken, of my sacrifice which I have sac- 
rificed for you. Thus shall ye be filled at my table with 
horses and chariots, with mighty men and all men of war, 
saith the Lord God.' 

" It may perhaps be said that this passage does convey 
an intelligible idea; that it describes a great feast piepared 
by the Lord God, especially for all the birds and beasts. 
The prophet is divinely commissioned to extend to them 
the invitation, and they are to come and eat not only the 
men and horses, but also the chariots ! But although the 
idea conveyed in the literal sense of this text may be irUel^ 
ligibley we ask if it be rational. 

" Again, in the Revelation, chapter vi : 

" ' And I saw when the Lamb opened one of the seals ; 
and I heard, as it were the noise of thunder, one of the 
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four beasts saying, Come and see. And I saw, and behold 
a white horse : and he that sat on him had a bow ; and^a 
crown was given unto him : and he went forth conquering 
and to conquer. And when he had opened the second 
seal, I heard the second beast say, Come and see. And there 
went out another horse (that was) red; and (power) was 
given to him that sat thereon to take peace from the earth, 
and that they should kill one another ; and there was given 
unto him a great sword. And when he had opened the 
third seal, I heard the third beast say, Come and see. And 
I beheld, and lo, a black horse ; and he that sat on him had 
a pair of balances in his hand. And I heard a voice in 
the midst of the four beasts, A measure of wheat for a 
penny, and three measures of barley for a penny ; and see 
that thou hurt not the oil and the wine. And when he had 
opened the fourth seal, I heard the voice of the fourth beast 
say. Come and see. And I looked, and behold a pale 
horse ; and his name that sat on him was Death, and hell 
followed with him, and power was given unto them over 
the fourth part of the earth, to kill with sword, and with 
death, and with the beasts of the earth.' 

'' Again, in chapter ix. it is written : 

*' ' And the fifth angel sounded, and I saw a star fall 
from heaven unto the earth : and to him was given the 
key of the bottomless pit : and there arose a smoke out of 
the pit, as the smoke of a great furnace ; and the sun and 
the air were darkened by reason of the smoke of the pit. 
And there came out of the smoke locusts upon the earth : 
and unto them was given power, as the scorpions of the 
earth have power. And it was commanded them that they 
should not hurt the grass of the earth, neither any green 
thing, neither any tree, tjut only those men which have not 
the seal of God in their foreheads. And to them it was 
given that they should not kill them ; but that they should 
be tormented five months ; and their torment was as the 
torment of a scorpion, when he striketh a man. And in 
those days shall men seek death, and shall not find it ; and 
shall desire to die, ^nd death shall flee from them. And 
the shapes of the locusts were like unto horses prepared 
unto battle ; and on their heads were as it were crowns 
like gold, and their faces were as the faces of men, 
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And they had hair as the hair of women, and their teeth 
were as the teeth of lions. And they had breastplates of 
iron ; and the sound of their wings was as the sound of 
chariots, of many horses running to battle. And they had 
tails like unto scorpions ; and there were stings in their 
tails : and their power was to hurt men five months. And 
they had a king over them, which is the angel of the bot- 
tomless pit, whose name in the Hebrew tongue is Abaddon, 
but in the Greek tongue hath his name ApoJlyon. One 
woe is past ; and, behold, there come two woes more here- 
after.' 

" Now, who that is unacquainted with the spiritual 
sense of the Word, can derive from these passages an idea 
at once intelligible and rational ? For, without a know- 
ledge of Correspondences, what can be understood by 
horses coming out of a book, or by the key of the bottom- 
less pit being given to a star ? And how much there is in 
the Word, which, without a spiritual sense, must for ever 
remain as it is, wholly unintelligible 1 

" ' The truth is, that nothing was enjoined, be it ever so 
minute, but what was significative of something appertain- 
ing to the Lord, to heaven, and to the church. From these 
few instances then, it may be plainly seen, that there is a 
spiritual sense in all and every part of the Word.' (Doc- 
trine concerning the Sacred Scriptures, n. 16.) 

" ' But, says one, * there is enough of Scripture, plain and. 
simple, that we can understand ; why then should we be 
troubled about such parts as are cloudy and obscure.' Sup- 
pose a man could see just well enough to enable him to 
walk the street tolerably well without stumbling ; should 
we consider him wise in refusing the jgift of more light, 
or better eyesight, so that he would be able not only to 
walk more securely, but also to read and write ? By no 
means. Then are we not wise in refusing the gift — the 
precious gift of a revelation, which renders the darkest 
parts of God's Word luminous and beautiful. 

" But I need add no more to prove (what it was my de- 
sign to do in this lecture) the necessity of either admitting 
an internal sense to the Word, or of entirely rejecting a 
large portion of it, at least, as the offspring of uninspired, 
erratic, or even distempered minds. Nor need it here be 
Uitimated which alternatiye ^ wise man wi]l cboose^'' 



CHAPTER VI. 

The second coming of the Lord — The spiritual and the literal 
sense of the Word — Opinions existing among modern biblical 
commentators concerning a meaning contained in the scrip' 
tureSy other than that expressed in the strict letter. PauVs teS' 
timony to the existence of a spiritual sense in the scriptures. 

" The scriptures do testify of the Lord at this his second 
appearing in the truths of the New Jerusalem, as certainly 
as they do of his first advent. And we would say to those 
who endeavour to excuse themselves for not receiving or 
attending to the revelations made to the New Church, upon 
the ground that the scriptures of themselves are an all-suf- 
ficient guide, that if they really believed the scriptures to be 
the Word of God, and Divinely inspired, they would be* 
lieve the revelation that hay been made for the New Jeru- 
salem ; for the Scriptures do speak of this revelation— do 
foretell this second and glorious appearing of our Lord ; 
and every page of the writings of Swedenborg bears wit- 
ness that the doctrines of the New Jerusalem are by no 
means a human device, or the ofifspring of any man's self- 
derived intelligence, but are from Him who is the * Way>thfi 
Truth and the Life.' And all who come to a rational un^ 
derstanding of these truths, may kniow of these doctrines 
whether they be of God, or whether Swedenborg speaks of 
himself.'* 

'' It is not taught in the writings of the New Church that 
no part of Scripture is true in its literal sense. On the 
contrary, these writings adm^it that much of the Old Testa- 
ment contains a true history of events which occurred 9S 
they arie recorded — that the history of the Lord's advent, 
of his teaching, miracles, and death, is literally true — but 
these writings do aJso teach that even those parts of the 
Word which are historical have an internal sense, which is 
vastly more important than the literal sense, and on ac- 
count of which the history was written. Consequently, 
whenever the history parte from facts as (hey actually oc- 
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curred, it is in accommodation to the spiritual sense, to 
which the letter is held subordinate^ and must always bend, 
but as the end aimed at in our last lecture, was to show 
that there must be an internal sense to the Word, therefore, 
we adduced only such passages as are either not true, or 
are unintelligible according to the sense of the letter. 

" But some, perhaps, are ready to ask, if there really be 
an internal sense to the Word, why have not some of the 
great and good men of the first Christian Church believed 
and taught it ? For if it be possible to prove from Scrip- 
ture, not only the necessity, but the actual existence of an 
internal sense, we should suppose that the fact itself woulcd 
have been noticed aud acknowledged by some, at least, o§ 
the former Church; although the precise character of this 
internal snnse, and the principles according to which it is 
to be developed, might not have been understood. This 
was the case in respect to the Lord's first advent. The Jews^ 
relying on the promises contained in their Scriptures, were 
in the acknowledgment that a Messiah was to come, al- 
though they did not understand in what character He 
would appear, nor what kind of kingdom He waa^ 
eoming to establish. Now if the Word really contains 
a spiritual sense, (as the writings of the New Church teach,)* 
and does itself actually bear testimony to the existence of 
such a sense, why, it may be fairly asked, has there not 
been some general or confused notion of it in the first 
Christian Church ? 

" Before proceeding, therefore, to our Scripture argument 
in proof of the existence of an internal sense, it may be 
proper and useful, briefly to consider ibis question ; to see 
if some of the greatest and best men in the first Christian 
Church have not had a pretty strong conviction, that there- 
is a deeper meaning in the Word, or in some parts of it at 
least, than that which is contained in the sense of the let- 
ter. Upon this subject, therefore, let us hear the opinion, 
of some eminently learned and pious men in the Old Church,, 
who have written upon the subject of biblical criticism. 

" The Rev. Bishop Home ' considers the spiritual sense 
as superior to the literal in point of importance,' in his 
* Introduction to the Critical Study and Knowledge of the 
Scriptures.' * The literal sense,' he says, ^ it has been well 
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observed, is undoubtedly first in point of nature, as weir as 
in order of signification ; and consequently, when investi- 
gating the meaning of any passage, this must be ascertain- 
ed, before we proceed to search out its mystical import '^ 
but the true and genuine mystical, or spiritual sense, excels 
the literal in dignity , the latter being only the medium of 
conveying the former, which is more evidently designed by 
the Holy Spirit. For instance, in Numbers xxi. 8, 9, com- 
pared with John iii. 14, the brazen serpent is said to have 
been lifted up, in order to signify the lifting up of Jesus 
Christ, the Saviour of the world ; and consequently, that 
the type might serve to designate the antetype.' (Vol. II., 
part 2, ch. vi., fourth edition^} 

" Again, Bishop Home lays it down as a canon of iriter- 
pretation, that * the same prophecies frequently have a 
double mecming, and refer to different events ; the ope near, 
the other remote ; the one temporal, the other spiritual, or 
perhaps eternal.' (Vol II., part 2, ch. vii. § 2, can. 1.) 

" The Rev. Dr. John Clarke, another profound scholar 
and excellent man, in his ' Inquiry into the Origin of Evil,' 
in the folio collection of Boyle's Lectures, Vol. III., p. 229, 
says : ' In the interpretation of places, in which any of 
these images are contained, the principal regard is to be 
had to the figurative or spirittud, and not to the literal 
sense of the words. From not attending to which, have 
arisen absurd doctrines and inferences, which weak men 
have endeavoured to establish as Scripture truths ; whereas, 
in the other method of explanation, the things are plain 
and easy to every one's capacity, mnke the deepest and 
most lasting impressions upon their minds, and have the 
greatest innue&ee upon their practice. Of this nature are 
all the rites and ceremonies prescribed to the Jews, witb 
relation to the external form of religious worship ; every 
one of which was intended to show the obligation or re- 
commend the practice of some nwral duty, and was esteem- 
ed of no further use than as it produced that effect. And 
the same may be applied to the rewards and punishments 
peculiar to the Christian dispensation, which regard a fu- 
ture state. The rewards are set forth by those things in 
which the generality of men take their greatest delight, 
and place their highest satisfaction of this life ; and the 
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punishments are such as are inflicted by human laws upon 
the worst of malefactors ; but they can neither of them be 
understood in the strictly literal sense, but only by way of 
analogy, and corresponding in the general nature and in- 
tention of the thing, though- very different in kind,^ 

" It therefore appears plainly from this, that Dr. Clarke 
was of the opinion that there must bo, and is, a spiritual 
sense to some parts of Scripture at least. 

" Again, the learned Dr. Lowth, in his commentary up- 
on the prophecy of Isaiah, maintains that the portion of 
this book fiom chapter xl. to the end, treats in its ulterior 
and most important sense, of the Lord's advent upon earthy 
and upon the establishment by Him of a spiritual kingdom. 
This is what the doctor calls ^ the evangelical sense. of 
prophecy,' which lie says ' is so apparent, and stands forth 
in so strong a light, that some interpreters cannot see that 
it has any other ; and will not allow the prophecy to have 
any relation at all to the return from the captivity of Baby- 
lon.' But he fjives it as his own opinion, ' that the return 
of the Jews from Babylon is the /Zr.y^, though not the^/Ww- 
cipal thing in the prophet's view.' And after showing that 
natural or outward events, as recorded in the literal sense, 
were referred to by the prophet, he concludes with these 
words : ' If the literal sense of this prophecy, as above ex- 
plained, cannot be questioned, much less, surely, can the 
spiritual ; which I think is allowed on all hands, even by 
Grotius himself. And if both are to be admitted, here is a 
plain example of the mystical allegory, or double sense, as 
it is commonly called, of prophecy, which the sacred writers 
of the New Testament clearly suppose ; and according to 
which they frequently frame their interpretations of the 
Old Testament.' 

" We will quote the language of but one other writer in 
proof of the fact, that among modern biblical commentators, 
there has existed an opinion that the sacred Scriptures do 
contain some other meaning than thai which is conveyed 
by the strict letter of the text Bishop Warburton, in his 
Divine Legaiiony b. iv., § 4., says : 

" * The old Asiatic style, so- highly figurative, seems, by 
what we find of its remains in the prophetic language of 
the sacred writings, to have been evidently fashioned to the 



mode of ancient hieroglyphics, both CTiriolorrJc and tropi- 
cal; — of the second kind whirh answeis to the tiopical hi- 
eroglyphic, is the calling empires, kings and nobles, by the 
names of the heavenly luminaries, the sun, moon, ainl stars : 
their temporary disaster, or final overthiow, by eciipst> {uid 
extinction ; the destruction of thenobiUty, I y stars i^lling 
from the firmament ; hostile invasions, by thunder and teiv.- 
pestuous winds ; the leaders of armies, conquerors and 
founders of empires, by lions, bears, elephants, goats, or 
high trees. In a word, the prophetic style seems to he a 
speaking hieroglyph ic, ' 

" These few extracts from the WTitings of some of the 
most distinguished biblical scholars of modern times, may 
show that there has been in the first Christian church a 
perception and acknowledgment of something besides the 
mere literal sense in some parts of the Word, at least. Jill 
modern commentators, however, have not been of this opin- 
ion. The learned Dr. Mosheim, for example, lays it down 
as a ' golden rule,' that the Scriptures contain but one sense, 
which is that of the letter. And probably, theologians in 
the prevailing church are more generally principled in this 
doctrine of Dr. Mosheim at the present d«y, than at any 
former period. For it is a remarkable fact, that a j we ga 
back in the history of the church towards the time of the 
primitive Christians, we find the opinion that the Word 
does contain an internal sense, becoming more and fnore 
prevalent in the church the more we approach to that early 
period. Any one may satisfy himself upon this point, who 
wjll consult the best writers in Ecclesiastical History. 

" And now — passing by the writers upon theology at 
subsequent periods — let us see what opinion the primitive 
Christians entertained on this subject, according to the em- 
inent writer of Ecclesiast ical History, Dr. Mosheim. Speak-^ 
ing of the manner of interpreting Scripture in the first 
century^ this learned author says : 

" * Those who performed the ofRce of interpreters, stu-- 
died above all things plainness and perspicuity. At the 
same time it must be acknowledged that, even in this cen- 
tury, several Christians adopted that absurd and corrupt 
custom used among the Jews, of darkening the plain words 
of the holy Scriptures by insipid and forced allegories, an4 
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of drawing them violently from their proper and natural 
signification, in order to extort from them certain mysteri- 
ous and hidden significations. For a proof of this we need 
go no farther than the epistle of Barnabas, which is yet 
extant.' Cent. 1. part 2., chap. HI. § 2. 

" Again, this author mentions among the illustrious wri- 
ters ol the second century, and men most renowned for 
their piety and erudition, the names of Pantaemes, Clemens 
the Alexandrian, Tatian, Justin Martyr, and Theophilus, 
Bishop of Antioch. And concerning thtse distinguisLed 
luminaries in the church, he says : * They all attributed a 
double sense to the words of Scripture, the one obvious and 
literal, the other hidden and mysterious, which lay conceal- 
ed, as it were, under the veil of the outward letter. The 
former they treated with the utmost neglect, and turned 
the whole force of their genius and application to unfold 
the letter.' Cent. II. part 2., chap. III., § i, 5. 

" Among the Christian fathers of the third century, the 
name of Origen stands pre-eminent. Speaking of * the 
principal writers that distinguished themselves in it, (the 
third century,) by their learned and pious productions,' Dr. 
Moshcim says : ^ The most eminent of these, whether we 
consider the extent of his fame, or the multiplicity of his 
books, was Origen, presbyter and catcrhist ol' Alexandria, 
a man of vast and uncommon abilities, and the greatest 
learning of the Christian world that this age exhibited to 
view. His virtues and his labors deserve the admiration 
of all ages, and his name will be transmitted with honor 
through the annals of time as long as learning and genius 
shall be esteemed among men.' Cent. III., part 2., chap. 
IL, § 7. 

" Such is the eulogistic language which one historian 
employs in speaking of Origen. And he tells us in anoth- 
er chapter that this illustrious man maintained and taught 
that the principal wisdom of God's Word lies within or 
above the letter. To cite his own language : 

" * He (Origen) alleged that the words of Scripture were 
in many places absolutely void of sense, and that though 
in others there were, indeed, certain notions conveyed un- 
der the outward terms according to their literal force and 
import, yet it was not in these that the true meaning of the 
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sacred writers was to be sought, but in a n.ysterious and 
hidden sense arising from the nature of the things them« 
selves. This hidden sense he endeavors to investigate 
throughout his commentaries.* Cent. III., part 2., chi.p. 
III., § 5. And in the next section of the same chapter, the 
historian adds, ' A prodigious number of interpreters, both 
in this and the succeeding ages, followed the method of 
Origen, though with some variations. 

" From these extracts we learn how general was the 
opinion among the caily Christian fathers, that the Scrip- 
tures do contain some other sense besides that of the mere 
letter. That these men were not able to develop the inter- 
nal sense in any consistent and rational manner, or even 
to show w^hat this sense is, because the Science of Corres- 

g)ndences was not revealed to them, is a fact well known, 
ot havini^ this key, and not understanding the style of a 
divine composition, in their interpretation or manner of ar- 
riving at the spiritual sense of the Scriptures, there was, as 
might be supposed, but little order, method, uniformity, or 
agreement among them. And, (as we should suppose 
would be the case when the imagination is left to wander 
at will without the restraining and judging influence of 
some established principle,^ they often extracted from the 
Word a meaning not less fanciful and puerile, than it was 
unauthorised and false. And it is probably on account of the 
danger apprehended l^y many modem commentators, in open- 
ing such a field for the fancy to play in, that has led them 
to adopt the doctrine concerning the sacred Scriptures 
which is now most prevalent, that there is but one sense 
belonging to them, and this the plain and obvious sense. 

" But the danger in admitting an internal sense to the 
Word, which has been apprehended from this quarter, is en- 
tirely removed, when the rule for unfolding this sense, as 
revealed in the writings of the New Church, is well under- 
stood. There is then as little danger that the imagination 
will run riot in respect to the Scriptures, as there is that it 
will run riot in respect to this solar system, when we un- 
derstand the science of mathematics, together with all that 
Copernicus has taught and Newton demonstrated. There 
is nothing that curbs a wayward fancy like the fixed and 
well-defined bounds of truth. It is where no law is seen 
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to exist — whore all is vague and uncertain — thatimagina* 
tion loves to rove. 

•' Let it hero be observed, that in what we have said thus 
far, it has not been our design to prove that the Scriptures 
do ontuiii a spiritual sense, but simply to show what opin- 
ion has been entertained upon this subject by some of the 
men thnt have livoil und'ir the first Christian dispensation. 
For if there be such a sense in the Scriptures, and if its ex- 
ist ciue be also susceptible of proof from the Scriptures 
themselves, we out^ht to be able, as we have before remark- 
ed, to iind in the Old Church the traces of some idea coo" 
cc ruing it, or of some belief in its existence. And from 
what has been shown, (much more of a similar kind also 
vdl\^\\\. be adduced,) we think every one must perceive that, 
the notions upon this subject in that Church, have been just 
about as general, diverse, vague, and indefinite, as might 
have been expected, upon the supposition that there does 
exist an internal sense, the precise nature of which, how- 
ever, coidd not be known until it was revealed. 

*' Let us now proceed t* » consider some testimony in 
proq/* of the existence of an internal sense in the Word; 
which testimony none, we trust, will be disposed to call in 
question. First let us attend to what the Apostles teack 
on this subject. 

" In the Acts of the Apostles, chapter ii, wherein arc 
re(!orded some things which took place on the day of Pen- 
tecost, when there was such a powerful descent of the 
Holy Spirit, we find it written of Peter, that he stood up 
and thus spake before all who were present on that memo- 
rable occasion : * Ye men of Judea, and all ye that dwell 
at Jerusalem, be this known unto you, and hearken to my 
w^ords : for these are not drunken, as ye suppose, seeing 
that it is but the third hour of the day. But this is that 
which was spoken by the prophet Joel : and it shall come 
to pass in the last days, saith God, I will pour out my 
spirit upon all flesh: and your sons and your daughters 
shall prophesy, and your young men shall see visions, and 
your old men shall dream dreams. And I will show won- 
ders in heaven above, and signs in the earth beneath ; 
blood and fire and vapor of smoke ; the sun shall be turn- 
ed into darkness, and the moon into blood, before that 



great and notable day of the Lord come.' Now it is evi- 
dent that the Apostle believed this prophecy of Joel to con- 
tain a spiritual sense ; for he declares that what just hap* 
pened was the very thing foretold by the prophet. And 
it nowhere appears from the record, that all the thingi 
mentioned in this prophec]^ took place according to the 
sense of the letter. Certainly we may affirm with much 
confidence that the moon was not turned to blood. 

^' Again the same Apostle in his first epistle, iii. 20, 21, 
after mentioning Noah's Ark, * Wherein few, i. e., eight 
souls were saved by water,' adds : * The figure wheieunto 
even baptism doth now also save us: (not the putting 
away the filths of the flesh, but the answer of a good con- 
science towards Grod),by the resurrection of Jesus Christ.'* 
Here this Apostle not only gives to baptism a spiritual 
import, plainly understanding it to signify spiritual puri- 
fication, but he also understands the waters of the flood 
mentioned in the Old Testament, to be the figure of some- 
thing spiritual, as manifestlv appears from his saying that 
baptism is a like figure: i. e., like unto the saving of a 
few souls alive in the ark in the day of Noah. Thus it if 
evident that this Apostle considered what is said concern- 
ing the ark and the flood as figurative; and the savine 
of eight souls as denoting something similar to what is 
signified by baptism, viz : ^iritual washing and purifier 
tion, or the saving of man's soul firom the falses and evib 
of hell. 

" In his second epistle the Apostle tells us * that no pro- 
phecy of the Scripture is of any private interpretation/ 
L 29. Now any interpretation of the Word, or of any part 
of it, which confines its meaning to the particular time, 
place, person, or thing qx>ken of in the literal sense, is 
obviously a private interpretation. But inasmuch as the 
spiritual sense of the Word is not confined to any particu- 
lar times, places, or persons, but is of universal applica^ 
tion, therefore such an interpretation as develops this uni- 
versal sense, is not private, and hence is the true interpre- 
tation of all Scripture. Thus it is quite evident that the 
apoitle Peter believed there is a spiritual sense throughout 
aU (he sacred scriptures ; and that scripture is rightiy tn- 
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terpreted (ndy when this spiritual or universal meaning is 
unfolded. 

" The testimony of Paul to the existence of an internal 
sense is still moie copious and conclusive. In his second 
letter to the Corinthians, he says : * That we are not suffi- 
cient of ourselves to think any thing as of ourselves, but 
our sufficiency is of Grod, who also hath made us able min- 
isters of the New Testament ; not of the letter^ hit of the 
spirit : for the letter kUlethy hut the spirit giveth life.'' — 
iii. 5, 6. 

" Here is evidence of a strong and explicit kind, that 
this Apostle also believed not only that there is some other 
. meaning to the New Testament besides that expressed in 
the letter, but also that the spiritual sense is its essence 
and life. He plainly teaches that the literal separate from 
the spiritual sense of the Word, hath no life, nor the pow- 
er to produce life, but only spiritual death. 

" In his epistle to the Galatians, Paul says : * For it is 
written that Abraham had two sons, the one by a bond- 
maid, the other by a free-woman. But he of the bond-wo- 
man was born after the flesh ; but he of the free- woman by 
promise. Which things are an allegory ; for these are the 
two covenants; the one from the Mount Sinai, which gen- 
dereth to bondage, which is Agar. For this Agar is Mount 
Sinai in Arabia, and answereth to Jerusalem which now 
is, and is in bondage with her children. But Jerusalem 
which is above is free, which is the mother of us all.' ii. 
22, 27. 

" From this passage it appears evident that the Apostle 
understood the historical parts of the Old Testament to 
contain a spiritual sense, as well as we. For referring 
here to a piece of plain history, he declares it to be an al- 
legory y which signifies that the principal or most important 
thing contained in the bisto^, is not that which appears 
in the sense of the letter. This must be inferred from the 
common acceptation of the term allegory. Besides, the 
Apostle declares that the two sons of Abraham are the two 
covenants. It is evident that they are not the two cove- 
nants in the literal but in the spiritual sense ; i. e., they 
are types or representatives of both the Jewish and Chris- 
tian dispensations, which stand similarly related. Moreover, 
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the Apostle here gives to Jerusalem a spiritual slanifica- 
tion, evidently understanding it to denote the Church, 
which, iiccording to Swedenborg, Is its spiritual jiieaning ; 
for, he says : ' the Jerusalem which now is' — that is, the 
Jewish Church, ' is in bondage with her children. But Je- 
rusalem which is above' — 1. e., the Christian Church, whose 
principles were then descending from above — 'is free, 
which is the mother of us all.' This Jerusalem is here 
called by the Apostle 'the molher of us all,' because the 
church being ' the bride, the lamb's wife,' is the spiritual 
mother of all who become the children of God. It is to 
\>&free, because ' where the spirit of the Lord is there is 
liberty,' (2 Cor. iii. 17.) 'If the Son shall make you free, 
ye shall be free indeed,' (John viii. 36.) 

" Take one other passage from the writing of this Apos- 
tle, (Paul.) In his first letter to the Corinthians, speaking 
of the children of Israel, and their journey through the 
wililerness, be says, ' Moreover, brethren, I would not that 
ye should be ignorant, how that all our fathers were under 
the cloud, and ail passed through the sea; and were all 
baptised unto Moses in the cloud and in the sea ; and did 
all eat l/ie same spiritual meat ; and did iiU drink the same 
spiritual drink ; for they drank of that spiritual Rock 
tivil followed them ; and that rock was Christ, (x. 1, 6.) 

' In these words the Apostle plainly teaches, (hat the 
manna and quails given to the children of Israel in the de- 
sert, and the water that gushed from (he rack in Hnreb, 
are symbols of that spiritual meat and drink wherewith the 
Lord feeds the souls of all who are hungering and thirstine 
after righteousness; and who are, therefore, his spirilu^ 
Israel, journeying toward the spiritual Canaan. He teaches 
that there is such a thing as spiritual me^t, and spiritual 
drink, and a spiritual rock ; consequently that these 
words have a spiritual as well as a natural meaning. And 
that the rock from which the water flowed in Horeb, was 
understood by the Apostle to symbolize the Rock of Ages — 
the Eternal Word — the Fountain of living water — is evi- 
dent from his saying, ' and thai Rock teas Christ.' 

" Further testimony of a I'imilar kind might be adduced 
from the apostolic writings, especially from the Epistle to 
the Hebrews. But we pass it by, in tlie full convictioo 
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that the passages above cited are sufficient to establish the 
iiict, that the Afostles were in the acknoidedgment of an 
internal sense to the Word — even to those parts, which, in 
the literal sense, contain a plain and simple narrative of 
facts. 

" It is vi^ritten in Psalms, Ixxviii. 1, 2, ^ Give ear, O my 
people, to my law : incline your ear to the words of my 
mouth. I will open my mouth in a parable ; I will utter 
dark sayings of old.' These words would naturally lead 
us to expect that the Psalmist was about to speak in sym- 
bolic language, er to clothe his ide^s in such imagery that 
they would not be readily comprehended ; consequently 
they would be obscure, or what he utters would be darfc 
sayings. But what do we find immediately succeeding 
this solemn announcement 1 Nothing but a plain, brief, 
and simple narrative of what the Lord did to the children 
of Israel from the time of their departure out of Egypt to 
the reign of David. Indeed, we cannot conceive a more 
naked and unvarnished statement of facts — (facts, too, 
which must have been well known at the time)— than we 
find throughout the whole of this chapter. In its literal 
sense it contains a position of plain and well-known histo- 
ry ; and there is not the slightest appearance of anything 
ODScure or difficult to be understood. Yet in the second 
verse it is denominated a parable and dark sayings. Cer- 
tainly if there be no other than a literal sense to this histo- 
rical narration, it could not be called a parable^ as we 
shall see by-and-bye from the explanation of a parable 
given by the Lord himself; neither could it be called dark 
sayingSy because in the sense of the letter it is perfectly 
plain. 

" Here, then, we have as strong evidence as any one 
could reasonably ask, that the whole of this Psalm, and 
consequently the whole recorded history of the Jewish 
people, contains an internal or spiritual sense. And it is 
fair to conclude, that the same is true of the prophetical 
and other portions of the Word, the whole of which, we 
may presume, is composed upon some fixed and uniform 
plan. 

" It is known to all who are familiar with the New Tes- 
tament, that the Lord, when on earth, generally taught by 
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parables. In Matt. xiii. 34, it is said, * All these things 
spake Jesus unto the multitude in parables; and vyithovt a 
forcible spake he not unto them,^ The same thing is also 
declared in Mark, iv. 33, 34 : * And with many such para- 
bles spake he the Word unto them ; as they were able to 
hear it. Bvi vyithout a parable spake he not unto them ; 
and when they were alone, he expounded all things unto 
his disciples.' 

*****" Wherever the Lord has explained 
the meaning of a parable, as that of the sower, for exanir 
pie, and the tares and the wheat, in Matt xiii., we find that 
the natural objects there mentioned, are made to signify 
something spiritual ; and thus the parable is seen to have 
a spiritvul sense, 

" He spake all things in parables, and tvithout a parable 
spake he not ; then it follows of necesity, that the Word 
must have an internal or spiritual sense throughout. 

" But there are other passages in which the Lord teach- 
es the existence of a spiritual sense in the sacred Scrip- 
lures, in a manner still more explicit. We are informed, 
(Luke xxiv.) that after his resurrection he appeared to two 
of the disciples as they were journeying toward Emmaus, 
^ And beginning at Moses and all the prophets, He ex- 
pounded unto them in all the Scriptures the things con- 
cerning himself.' And when he had * vanished out of their 
sight,' ^ they said one to another, Did not our hearts burn 
within us, while he talked with us by the way, and while 
he opened to us the Scriptures?* (v. 32.) And when he 
appeared to them again, ^ He said unto them, these are the 
words which I spake unto you, while I was yet w»ith you, 
that all things must be fulfilled which were written in the 
law of Moses, and in the prophets, and in the Psalms, con- 
cerning me.' And it is added, * Then opened He their un^ 
derstanding that they might understand the Scriptures,* 
(v. 44,45.) 

^' Now what can be more demonstrative than this, in 
proof of an internal sense to the Scriptures ? For it is 
manifestly implied by these words of our Lord, that the 
Scriptures contain a meaning which cannot be clearly dis^ 
cerned unless the understanding be opened to perceive it 
And if there be but one meaning to Scripture, and tiiis 
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(agreeably to the opinion of most modern commentators) 
its obvious and literal meaning, what idea can we possibly 
attach to these passages, which speak of the Lord's opening 
the Scriptures to the disciples, and of his opening their 
understanding that they might understand the Scriptures f 
If there were no interior sense to the sacred Oracles — ^no- 
thing but what appears on the surface — would the Lord 
speak as he has spoken, of opening them ? 

'^ One more text shall be cited, in confirmation of the 
truth of our position, that the existence of an internal sense 
is actually taught in the sacred Scriptures ; and then we 
leave the subject for the reflection and further examination 
of all honest, unfettered and liberal minds, who, in humility 
and sincerity, are searching for the truth. 

" It is written of our Lord Jesus Christ, that he once 
declared in the synagogue of the Jews, * I am the living 
bread which came down from heaven : if any man eat of 
this bread, he shall live forever : and the bread that I will 
give is my flesh, which I will give for the life of the worlds' 
(John vi. 51.) And when the Jews who heard him, ' strove 
among themselves, saying, How can this man give us his 
flesh to eat 1 Then Jesus said unto them, Venly, verily, 
I say unto you, except ye eat the flesh of the Son of man, 
and dvink his blood, ye have no life in you. Whoso eateth 
my flesh and drinketh my blood, hath eternal life ; and I 
raise him up at the last day. For my flesh is meat indeed^ 
and my blood is drinJk indeed, (v. 52, 53, 54.) And it is 
recorded that ' many of bis disciples, when they heard this, 
said, This is an hard saying ; who can hear it r Then the 
Lord adds, by way of explanation : ^ It £s the spirit that 
quickeneth ; the flesh profiteth nothing ; the words that I 
speak unto you are spirit and are life. (v. 63.) 

" Now, can any one suppose, that it is by virtue of their 
literal sense alone thjit the Lord here declares his words to 
be spirit and life 1 Does He not say, * It is the spirit that 
quickeneth V And this agrees with what the Apostle saith, 

* The letter killeth,but the spirit giveth life.' And are we 
not plainly taught in the passage just cited, that it is the 
literal sense — the outward, corporeal part — the mere 

* flesh* of the Word, at which men stumble and take of- 
fence ? And that if we desire to know what that ' living 
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breath' is which cometh down from heaven, and of which 
whoso eatelh shall live forever, we mnst look within the 
outward covering or ' flesh' of the Word (which alone 
doth not profit) to those pure and heavenly principles 
which are ' spirit and life ;' and with which, by the hght 
of the New Dispensation, the sacred Scriptures are seen to 
be everywhere full. 

"If is to be observed, that the mode of interpreting 
Scripture in the New Chm-ch, or the method by which we 
arrive at the true internal sense, is not the cunning device 
of any man ; neither is it fanciful, conjectural, or inge- 
nious, as many suppose ; hut it is a matter of special reve- 
lation, and is of a nature so rational, orderly, and beautiful, 
that enlightened reason acknowledges it to he consistent 
with itself, with true science, and with all that is known of 
the economy of God." 



CHAPTER Vlf. 

Contin.ii'ition concerning the spiritual stjtse of the Bible — Corres- 
pondenct of all (Atnifi in the natural world Co spiritual princi- 
ples which appertain to the human mind. 

" ' And this is the condemnation, that light is come into 
the world, and raeo loved darkness rather than light, be- 
cause their deeds were evil.' These are the words of the 
Lord, (John iii. 19.) ' And even now, as ever ; the light 
sbineth in darkness and the darkness comprehendeth it 
not.' 

" The sun, as being the source of light and heat to the 
natural world, corresponds to the Lord, who is the source 
of all spiritual light and heat, or of wisdom and love to 
angels and men. Therefore the sun, when mentioned in 
the word signifies the Lord. The iJghi, which proceeds 
from the sun, because it enables us to see natural objects, 
to travel about, and to perform various natural uses, cor- 
responds to Imtfi which proceeds from the Lord, and which 
enables us to discern spiritual things, i, e. to understand the 
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quality of various affections and thoughts, to travel on our 
spiritual journey, and to perform various spiritual uses, or 
the great work of regeneration. Therefore trvth is what 
IS signified by light in its spiritual sense when mentioned 
in the Word. The heat which proceeds from the sun, be- 
cause it supplies the earth with natural warmth, and is the 
principle which animates, vivifies and quickens all natural 
thing, corresponds to love which proceeds from the Lord, 
which supplies the soul with spiritual warmth, gives vi- 
tality to the affections, and is the vivifying and quickening 
principle of all spiritual life. Therefore love is the spir- 
itual signification of heat when mentioned in the Word. 
The atmospherCy because it is the means of tempering the 
rays of the sun and transmitting them to the earth, corres- 
ponds to that pure and elevated principle of the human 
mind which inti*nds use, and which is therefore the medium 
of transmitting the celestial beams of goodness and truth 
from the spiritual sun to the lower regions or the earth of 
our minds. For it is to be observed that the doctrines of 
the New Jerusalem Church teach, that no man is regene- 
rated instantaneously ; but on the contrary, that the heav- 
enly principles of goodness and truth are brought down 
gradually and successively into the region of the natural 
mind, and just in the degree that we are willing to shun 
their opposites, and to perform uses from love to the l>ord 
and for the good of the neighbor — i. e. from a genuine love 
of use. Thus the affection of use is our spiritual atmos- 
phere, or the medium through which goods and truths, 
(i. e. goodness and truthfulness) — the rays of the spiritual 
Sun — ^find access to the lower region of our minds. 
Therefore the atmosphere in its spiritual sense, signifies 
the love of use, or use of itself. Water, which among 
various other uses, is employed for quenching thirst, and 
cleansing things of their natural impurities, corresponds to 
truth, as employed in quenching things of their natural 
thirst, and cleansing the mind of its impure thoughts and 
affections. Therefore when water is spoken of in the Word 
in reference to these uses, it signifies, in the spiritual sense, 
the use of truth in satisfying the thirsty soul and washing 
away our spiritual impurities. 

^' Now the use of the natural objects here mentioned 
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proceeds from the use of the spiritual principles which they 
denote, as an eflect from its cause. Therefore it is that 
these natural things are said to correspond to such spir- 
itual principles. 

" These few examples may perhaps be sufficient to give 
some general idea of the doctrine of correspondence — a 
doctrine which is not only rational and philosophical, but 
which it seems absolutely necessary to admit, unless we 
deny the existence of a Divine Being, and consequently 
(feny that there is any influx of spiritual and living princi- 
ples from Him into the various forms (receptacles) which 
exist in nature. According to this doctrine all things 
around us are significant All material thin^s^ and all na- 
tural phenomena, are symbols of certain spiritual princi- 
ples and their operations in the mind of man. The whole 
of the volume of nature is, what Bishop Warburton calls 
the prophetic writings, a speaking hieroglyphic. This 
natural world, being the world of effects, is but an out- 
birth firom the Deity, in every single object and operation 
of which, is mirrored some principle of the Divine mind, 
either in its pure or perverted form. Each thing there- 
fore represents by correspondence some specific spiritual 
principle — something of thought and affection, or of the 
wisdom and love of Gkxi, which enters into it as its form- 
ing power, and constitutes its real essence.' 

^^ The science of correspondence explains the origin of 
the idolatrous practices of difierent nations. The most 
ancient people upon this earth were pure and innocent, 
and were in causes^ i. e., were in the orderljr reception 
and exercise of those spiritual principles whicli proceed 
from the Lord, and which enter as the producing cause 
into all natural effects. I'hey therefore had a perception 
of the internal quality of things, thus of the spiritual im- 
port of all the objects around them. They saw heaven 
mirrored in the things of earth. When they looked on na- 
ture, their thoughts did not rest there, but immediately 
rose ubove nature to the spiritual things which were sym- 
bolized by the objects they there beheld. When they l<;ok- 
ed at the sun, for example, they thought of the Lord, of 
whom the sun is the natural representative image. But 
as man turned from the true worship, acknowledgment and 
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love of the Lord, to the love of himself, and let his thoughts 
down from heavenly to eaithly things, he gradually lost 
his perception of the spiritual in the natural ; and thus, 
ceasing to think of the Lord as represented in the natural 
sun, in proportion as he ceased to worship Him ' in spirit 
and truth,' he came at length to worship the natural sym- 
bol or the sun itself. 

" Similar remarks might be made upon other idolatrous 
practices; for they all had their origin in the Science of 
Correspondences. The following extract, which contains 
Swedenborg's account ot this subject, is from the Doctrine 
respecting the Sacred Scriptures (n. 23). 

" The reason why the idolatries of the Gentiles of old 
took their rise from the Science of of Correspondences, 
was, because all things that appear on the face of the earth 
have correspondence ; consequently, not only trees and ve- 
getables, but also beasts and birds of every kind, with fish- 
es and all other things. The ancients, who were versed 
in the Science of Correspondences, made themselves ima- 
ges, which corresponded with heavenly things ; and were 
greatly delighted with them by reason of their significa- 
tion, and because they could discern in them what related 
to heaven and the church: they therefore placed those 
images not only in their temples, but also in their houses ; 
not with any intention to worship them, but to serve as 
means of recollecting the heavenly things signified by 
them. Hence, in iEgypt, and in other places, they made 
images of calves, oxen, and serpents, and also of children, 
old men and virgins ^ because calves and oxen signified the 
aflfection of the natural man ; serpents tie pmdencc of the 
sensual man ; children, innocence and charity ; old men, 
wisdom ; and virgins, the affections of truth ; and so in 
other instances. Succeeding ages, when the Science of 
Correspondences was obliterated, began to adore as Ao/y, 
and at length to worship as deities, the images and resem- 
blances set up by their forefathers, because they found 
them in and about their temples. The case was the same 
with other nations; as with the Philistines in Ashdod, 
whose God, Dagon (concerning whom see 1 Sam. v. 1. 
te the end) was, in its upper part, like a man, and in its 
lower part like a fish ; the reason of which was, because 
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n man signifies intelligence, and a fish, science, which 
make a one. For the same reason, the ancients per form- 
ed their worship in gardens and in groves, according to 
the different kinds of trees growing in them, and also on 
mountains, and hills; for gardens and groves signified wis- 
dom and intelligence, and every particular tree something 
that had relation thereto ; as the olive, the good of love ; 
the vine, truth derived from that good ; the cedar, good 
and truth rational ; a mountain signified the highest heav- 
en ; a hill, the heaven beneath. That the Science of Cor- 
respondences remained among many eastern nations, even 
till the coming oi the Lord, may appear also from the wise 
men of the east, who visited the Lord at his nativity; 
wherefore a star went before them, and they brought with 
them gifts, gold, frankincense, and myrrh (Matt ii. 1, 2, 9, 
10, 11.) ; for the star which went before them signified 
knowledge from heaven ; gold signified celestial good ; 
firankincense, spiritual good ; and myrrh, natural good ; 
which are the three constituents of all worship. 

" According to the writings of the New Church, the 
first eleven chapters of Genesis do not contain a true lite- 
ral history, a£ has commonly been supposed ; but true his- 
tory ronunences with the call of Abraham, at chap. xii. 
And this, indeed, is believed and taught by some of the most 
learned biblical scholarsof the Old Church. Nevertheless, 
it is taught in the works of Swedenboig, that these first 
chapters of Genesis make a part of the Word of God, and 
are, therefore, divinely inspired, being written according 
to correspondences. And the ancients were in the habit 
of writing, not only by representatives, but of connecting 
with them ^ a kind of historical series^ * in order to give 
them more life.' 

" Hence, according to Swedenborg, Adam, who is men- 
tioned in the first chapter of Genesis, and is there said to 
have been created an image and likeness of God, does not 
mean any particular man ny that name, as has been suppo- 
sed, and as indeed appears in the literal sense ; but this 
name denotes the most ancient Church, or all the men who 
belonged to that Church.* In the sense abstracted firom 

* It must not be supposed thfttby the ** Most Ancient Church," is meant 
the First Church that ever existed on the earth, but the first of which 1M 
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persons, it signifies the genuine principles both of love and 
faith which constituted the essence and life of that Church 
— ^which are, indeed, the essence and life of every true 
Church. 

" Moreover, we are taught in the writings of Sweden- 
borg, that all the proper names mentioned in Scripture, 
which, in their literal sense apply to particular persons, in 
their spiritual and true sense, denote universal principles of 
the mind which proceed from the Lord, either in true or 
perverted order. £ach name being given by inspiration 
of God, has, therefore, an internal sense, in which it denotes 
some specific but universal principle of the Church, or the 
human mind. And herein the writings of Swedenborg 
agree with what the apostle teaches, viz : that * no Scrip- 
ture is of any private interpretation.' (2 Pet. i. 20); 
whereas, if names be limited in their application to parti* 
cular persons, the interpretation evidently would he private. 
Beside^ it is a thing well known to all who are acquainted 
with the Hebrew language, that all the proper names in 
that language are significant. Thus, for example, Jvdah 
signifies the praise of the I^yrd ; Melchizede/c signifies 
king of righteousness ; Horeb signifies dryntssy or solttude ; 
Heshbon signifies industryy or thought^ &c. 

^^That the name oiAdarii does not denote any particular 
individual, but the principles of love and truth, er charity 
and faith perfectly imited in the human mind, as they were 
in the minds of the men of the most ancient Church, ap- 
pears evident from the first chapter of Genesis, where this 
name is first mentioned. For it is there written, (v. 26.) 
' And God said let us make man in our own image, after 
our likeness, and let them have dominion over the fish of 
the sea, and over the fowls of the air,' &c. A^ in the 
next verse, ^ So God created man in his own image, in the 
image of God created He him ; male and female created 
He them.^ And again, (Gren. v. 2,) ^ Male and female 
created He them, and blessed them, and called their name 

^* Here it is declared that both the male and female were 



have any record. And that record does uot commence at its perfect estab- 
lishment, but at a period of state progressing towards its state of perfec*. 
tion. 
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called Adam. And not only so, but it is said in the first 
chapter, that He crealed both of these on the sixth day, 
■whereas, no mention is made of the woman, Eve, rnitij 
near the close of the second chapter, which appears to be 
some time after the Lord had rested on the seventh day. 

" Now in the language of correspondence, accoi'ding to 
which we hare said the whole Word is written, and which 
was well understood by the most ancient church, mtUe sig- 
nifies the intellectual principle of the church, or of any 
man of the church, tooelher with all of understanding, 
thought, and the truths of faith which appertain to that prin- 
ciple ; and female signifies the will principle of the 
Church, or of any man, together with all of love, affec- 
tion, and the goods of charity which appertain to this prin- 
ciple. Swcdenborg says in the Heavenly Arcana, n. 54 : 
* The most ancient Church called the understanding in the 
spiritual man male, and the will^cwWe, which, when they 
acted in unity they styled a marriage: from that church 
was derived a form of speaking which became usual, that 
the Church itself, by reason of the' affection of good, was 
called daughter, and also virgin : as the virgin Zion, the vir- 
gin Jerusalem, andalsowife.' We see in the characteristic 
mental qualities of the two sexes, an illustration of the cor- 
respondence and internal sense of the male and female. 
The male of our species, or man, is pre-eminently a form 
of the understanding ; while the female, or woman, is in 
an equal degree a form of affection. 

" We havfi said that all things in this natural world cor- 
respond to spiritual principles which appertain to the hu- 
man mind ; and therefore when natural things are men- 
tioned in the Word, they signify these spiritual principles. 
Consequently the creation and orderly arrangement of na- 
tural things would correspond to and signily the new spir~ 
iiual crealion ; i. e. the removal of man's spirit, and the 
orderly arrangement in his mind of all spiritual principles. 
And so we are taught in the writings of Swcdenborg that 
the first chapter of Genesis, which appears to treat of the 
creation of (his natural world, does in reality treat of the 
regeneration of man, and describes by correspondences the 
spiritual changes and operations which take place in the 
human mind, or the works which the Lord there performs, 
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while He is creating man anew into His image and like- 
ness. The mind of the natural man is in a stale of spirit- 
ual darkness, disorder, and emptiness. Hence, before re- 
generation, or before the spirit of God moves upon the 
waters, his stale ooiTtsronds to, and is therefore represen- 
ted by the earth* when it ^ was without i'orm and void ; 
and darkness brooded over the faces of the deep.' B;.; 
when the intellectual principle of man is illumined fr^i . 
the Word^ and is formed according to Divine wisdom, i. e. 
when a man thinks and understands nothing but what is in 
agreement with divine truth — and when his will-principle 
is formed into an agreement with the Divine Love, i. e. 
when the man wills and loves nothing but what divine 
truth teaches to be good and right — then there exists, in 
his mind the celestial inarriage of goodness and Iruth ; h's 
will and understanding act together in ^perfect union. The 
•man then becomes a /iyi/ig souL He is then spirituc l!y 
created, male and fem<de ; i. e. both his imderstanair.-^ 
and will are formed anew, and he is made into the imai^ j 
and likeness of God. Image is here predicated of the \il- 
derstanding when formed into an agreement with the di- 
vine truth ; and likeness^ of the will, when formed into an 
agreement with the divine love. And because man i« not 
able to regenerate himself — because divine truth from the 
Lord illumines his understanding, and so forms it into an 
image of itself, and divine love from the Lord vivifies his 
will and also creates that into a likeness of itself, and oli- 
vine power from the Lord enables him to resist and 
put away evil and do what the truth requires, therefore this 
creation is spoken of as the work of God. 

"The six days' work mentioned in this- chapter, corres- 
pond to and signify all the states of spiritual labor, all ihe 
temptations and combats with evil spirits which man has 
to endure while he is becoming regenerated. And the 

• ' The Hebrew word [addmdKX which is translated earthy is a der-vjulye 
from [addm] which is translated Adam, and sometimes man. And ii.As. 
much as the earth, together with all things appertaining to it, subsi&teii by 
an influx of human principles from tlie spiritual world, and henct rcpro> 
sents by correspondence all the principles of the human mind or o:" the 
church with man, we may therefore see why the earth, when mcntioLcd in 
the Word, denotes the church, as was shown in a former lecture ; also why 
Adam likewise signifies the most ancient Church, or any church in a state 
of true order.' 
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seve^th day whii.h is called the Sabbath, and the Lord's 
day, corresponds to and signifies a state of inte^'nal peace 
and rest, such as a man feeh when he has overcome and 
subdued in himself all infemil propensities, and rests from 
his spiritual warfare. This ia called the Lord's day, be- 
cause it is one in which the man suliers himself in all things 
to be led and tjnvernedhy !be Lord. Moreover, Sabbath, 
in the Hebrew language, means fest, 

" Those who desire to know the correspondence and in- 
ternal sense of each particular thing mentioned in this 
chapter, are referred to the first volume of the Arcana 
Ccelestia by Emanuel Swedenborg. In this great work, 
(the greatest of Swedenborg's) a/i the doctrines of ihe New 
Church are explained, and the science of correspondence 
is applied to the unfolding of the internal sense of the 
Scripture. 

" That the garden of Eden, in Genesis, ' does not signi- 
fy any particular spot of ground on this natural earth, aa 
has commonly been supposed, but a certain state of man's 
affections and thoughts, is manifest from the mention that 
is made of it in Ezekiel,' (xxviii. 13.) It is there said 
concerning the King of Tyrus, ' Thou hast been in Eden, 
the garden of God; every precious stone was thy cover- 
ing.' Now it is a common opinion that no one ever enter- 
ed the garden of Eden after Adam was expelled from it ; 
and certainly, if a literal garden or spot of material earth 
be nnderstood, it is quite improbable that this King of 
Tyre could ever have been in it ; for, according to com- 
mon chronology, he was not born till more than 3000 years 
after Adam's expulsion from Eden, 

"If a material garden and material things in it be meant, 
what can be understood by one of the trees being called 
the 'Tree of Life;' and another ' the tree of knowledge 
(or science) of good and evil.' We perceive by the ' very 
name that' the ' fruits are spiritvid ;' and not any ma- 
terial production, such as apples. 

" It is well known that the whole book of Revelation 
has been and is still acknowledged, even by the most 
learned in the Old Church, to be dark, mysterious, and 
Dearly unintelligible throughout. No one has had much 
confidence that he understood it aright, and no two com- 
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mentators, that we have any knowledge of, have ever been 
agreed as to its precise meaning : and for this very good 
reason, that it is a prophetic book, treating throughout of 
the consummation (or end) of the first Christian Church, 
and a commencement of a new dispensation, or the de-» 
«cent of a New Church which is called the New Jerusa- 
lem. This book, therefore, could not be rightly understood 
before the internal sense of the Word was revealed (which 
revelation isthe Lord^s second appearing^ any more than the 
prophetic book» of the Old Testanient could be understood 
before the Lord's first advent. But by the aid of the sci- 
ence of correspondence, we are now able to discover in 
this hitherto mysterious book, an orderly, consistent, cohe- 
rent and beautiful meaning from beginning to end. The 
whole of this book is explained in Swedenborg's *. Apoca- 
lypse Revealed,' 3 vols, (and also in his Apocal. Explain- 
ed, 6 vols.) showing, by the science of correspondences, 
that the things therein predicted by the apostle John, have 
come to pass. And, like the prophecies^ of the Old Testar 
ment, could not be understood till fulfilled ; but, like them^ 
too, can be explained when fulfilled. 

"We will proceed to show the views of the New 
Church with regard to all its doctrines, as distinguished 
from those of the Old Church. Those of the latter, at the 
present day, we believe, arose from erroneous iiiterpreta-^ 
tions of the Scripture, owing to. an ^norance of the science 
of correspondences. Those persons who kxve truth suflBr 
ciently to seek for it, and whose mindis are candid and unr 
prejudiced, and in whose hearts there dwells a hearty love 
of the right, may be convinced that this scien(*,e was truly 
revealed to Swedenborg ; and once convinced of that fact^ 
a belief in the doctrines of the New Jerusalem Churck 
must foUow as a consequence.. 



CHAPTER VIII. 

Errors enlertaintd irt the Old ChuTck concerning the destr^tefion 
of the world—New Ch'irchviews on this subject — ■' The end of 
the vartd" an incorrect translation — Consummation of the agt 
— The Lord's first advent. 

We will commence by showing that there are errors 
entertained in the OH Church, with reganl to the destruc- 
tion of the world. The extracts in this chapter are from 
the New Church Iract No. 1, entitled " The End of the 
World, or Consummation of the Age." 

" In the first place, it is to he remarked, that the pre- 
vailing doctrine concerning the destruction of the mate- 
rial world is drawn from the literal sense of Scripture, 
separate from its spiritual and true meaning. It is the ap- 
pearance o( truth to the mind of the natural man, who can- 
not easily elevate his thout^hts abovesensual * things, and 
* to whom the things of the spirit of God are foolishness 
not being discerned, (I Cor. ii. 14.) It is a doctrine 
tanght by the mere letter of the Word. And the apostle 
more than intimates that the true meaning of Scripture is 
not to be found in the literal sense, as understood by the 
natural man, when he^says 'the letter killeth; hut the 
spirit givelh life.' (2 Cor. iii. 6.) The same thmg is al- 
so intimated by Paul, when he speaks of eating spiritual 
meat and drinking spiritual drink, and of that spiritual 
rock which was Christ, (1 Cor. x. 4.) 

" It is well kown that the natural man is inclined to 
judge of everything according to the appearance. He 
cannot easily believe that anything is real unless it he ma- 
terial. He, therefore, understands the words of the Lord 
according to tbeir lowest, literal sense. He materializes 
the whole of the Sacred Scriptures, and thus destroys in 
himself its spirit and life. And we have the highest au- 
thority for afhrraing that the words of the Lord are capa- 

• Things that are pcrceiypd by Ibe Bi 
Ihii meaning ihe ward semuat is onen ng 
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ble of being understood in more senses than one, and that, 
vrhen understood according to their lowest or merely liter- 
al sense, they are misunderstood^ Thus when the Lord 
said to the disciples on one occasion, ^ Take heed and be- 
ware of the leaven of the Pharisees and of the Sadducees/ 
they supposed that He spake of the leaven of material 
breads and reasoned among themselves, saying, * It is be- 
cause we have taken no bread ;' which when tte, Lord 
perceived, * He said unto them, O ye of little faith ! why 
reason ye among yourselves because ye have brought no 
bread ? . . . . How is it that ye do not understand that I 
spake it not to you concerning bread that ye should be^ 
Tirare of the leaven of the Pharisees and of the Sadducees ? 
Then understand they how that he bade them not beware 
of the leaven of bread, but of the doctrine of the Pharisees 
and Sadducees/ (Matt. xvi. 6, 7, 8, 11, 12.) 

" We are taught in the writings of the New Church, 
that the natural world is the world of objects, and the spi- 
ritual world is the world of cauSi»s ; that the natural world 
subsists from the spiritual world ; that things around us — 
as plants, animals, men — ^live not of themselvesy but by 
virtue of their connection with the world of causes, i. e., 
by means of an influx into them of spiritual principles 
from the One Only Life. We are also taught that there 
is a correspondence between the spiritual and natural 
worlds like that between the spiritual and the natural part 
of man, or between the soul and the body. Thus the sun, 
for example, corresponds to the Lord, who is the sun of 
the spiritual world. Hence in the Word, the Lord is 
sometimes called the Sun (Ps. Ixxxiv. 2.) And when He 
was seen in vision, or in the spirit — i. c, as He appears to 
those who are in the spiritual world, ^ His face shone as 
the sun.' (Matt. xvii. 2. Rev. i. 16.) Truth is spirittuit 
light. Hence the Lord, in respect to his truth, is called 
* the light of the world,' — ^ the light of men,' * a bumin( 
light,' &c. (See John i. 4, 9; v. 35; vii. 12; xii. 46. 
He is the source of all truth, and thus is the illuminator of 
all minds — ^ the true light which lighteneth every man 
that Cometh into the world.' The heat or fire of the sun 
corresponds to the Lord's divine love ; for love is spiritual 
heat. Hence the Lord, whose essence is love, (see 1 John 
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iv. 8, 16,) is sometimes called ajire {Deut. iv. 24. Heb. 
xii. 29.) Cmden, in his Concordance, says, 'Fire is a 
symbol of the holiness and justice of God.' And men of- 
ten pray that the Lord would warm their hearts with Ills 
divine love. This language is used on account of the 
correspondence between fire and love, or between natural 
and spiritual heat. 

" Now as the sun, which imparts to our earth a)l en- 
lightening, vivifying and fructifying influences, corres- 
ponds to the Lord, who imparts to our minds all their spi- 
ritual light and warmth, so the earth, which receives these 
influences from the sun, corresponds to the human mind — 
to the indi vidual or collective man, or to the churdi, which 
leceives from the Lord its light and warmth. And the va- 
rious objects upon the earth correspond to the various 
things of the human mind, or of the church with man ;— 
to the endless variety of affections and thoughts — of cha- 
racter and disposition among men. 

" This must appear reasonable to every one upon a lit- 
tle reflection. It must appear reasonable thai, the various 
objects in nature do not subsist of themselves, but are ef- 
fects produced by the influx of some spiritual principle, 
either good or evil, as the cause with which the object* 
correspond. 

" And as it is with Nature, so it is wilb Revelation ; for 
both these volumes are sacred and have the same Divine 
Author. The writings of the New Church teach us, that, 
as the natural world, in general and in particular, corres- 
ponds with the spiritual world, as an eSect with its cause, 
or as the body with the soul of man, so there is an external 
and an internal, or a natural and a spiritual sense to the 
Sacred Scripture, which correspond in a similar manner. 
In its natural sense, which is the sense of the letter, the 
Word treats of natural things, — of things which have re- 
lation (o time and space. Thus it makes mention of light, 
h«at, fire, water, mountains, valleys, rivers, islands, trees, 
rocbi, flowers, fruits, birds, beasts, journeys, battles, height, 
depth, and other things belonging to nature. But in the 
spiritual sense, with which the natural corresponds, the 
Word treats of spiritual things — of things above time and 
space, and which have relation to, or actually exist in, 
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the spirit of man. It treats of the various conditions of 
the human mind ; of the various stages of regeneration 
and depravity ; of the various states of men as to good- 
ness and truth ; in general, of the spiritual fall and the 
spiritual renovation both of the individual and the collec- 
tive man, thus of the church. And these various condi- 
tions of the human mind, or the various pri^iciples by which 
the spirits of men are led and governed, -and the states in- 
to which they are brought, according to the nature of the 
principles which they suffer to rule them, correspond to the 
various natural objects and events which are recorded in the 
literal sense of the Word. And as the soul is of more im- 
portance than the body — as the things of eternity are su- 
perior to those of time and space — so are we most inter- 
ested to understand the Word in that sense in which it 
treats of the soul, and the means of its salvation from sin. 

" Let us first consider how the words earthy landy worldy 
&c., are often used in familiar discourse. Nothing is more 
common than to hear these words used to denote persons, 
or the minds of men. Thus it is often said that the whole 
Imtd is in commotion, when the minds of men are much 
agitated upon any subject. When any new principles are 
discovered, which are destined to revolutionize previously 
existing systems in science, or morals, or social order, we 
hear it said that they will shake the earth — ^that they will 
turn the world upside down, &c. And when any partic- 
ular subject engages the attention of many minds at the 
same time, it is said that the world is occupied with that 
subject Thus, in the time of the apostle^, certain per- 
sons were charged with having ' turned the world upside 
down,' because they taught things * contrary to the decrees 
of Caesar,' ( Acts x^ii. 6.) And John says, that * the whole 
world lieth in wickedness ;' (1 John v. 19.) 

"It would be easy to quote from the works of popular 
authors numerous passages illustrating this use of the words 
earth, land, world, &c., and showing how common it is to 
apply them to the human mind in its collective capacity. — 
But the memory of every one will furnish hrm with suffi- 
cient examples of this kind. And if these words are so 
often employed in common discourse to denote the minds of 
men, is it unreasonable to suppose that they have a spiritu- 
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al seaae when used in Scripture, and signify the church? — 
We shall see whether this be so. 

"According to Swedenborg, the earth corresponds to 
the church ; and when used in Scripture, it denotes the 
church. The word iand, especially when the land of Ca- 
naan is referred to, denotes the same thing. Consequently, 
when the destruction or burning of the earth is spolien of 
in the literal sense of the Word, the end or consummation 
of the church is what is denoted in the true sense. The 
same is signified by ' the consummation of the age,' which 
is so often mentioned in the Evangelists, but which has 
been incorrectly translated ' the end of the world.'* 

" But what are we lo understand by the end or consum- 
mation of the church ? This will be apparent if we coi>- 
sider what are the essentials of a true church, or what con- 
stitutes a true Christian. Evidently love to the Lord and 
love to the neighbor. These are the substance of what the 
sacred Scriptures teach. ' On these two commandments 
hang all the law and the prophets.' (Matt,, xxii. 40.) — 
When ihese cease to be the ruling loves of men, and when 
instead of these, the loves of self and the world rule in the 
minds of those who profess to be of the church, then there 
is no church, or the church is consummated. 

" It is declared in the writings of the New Church, that 
the first Christiaix Church has reached its consummation ; 
and that this ia what is meant by ' the consummation of the 
%gp.' spoken of in the Evangelists, Swedenborg tells us 
that, when he virote,^ the leading doctrines of religion 
throughout Christendom, — doctrines conceraing the Lord, 
the Atonement, Redemption, the sacred Scriptures, Rege- 
neration and Lite, — had become very wide of the truth, — 
■o wide indeed, that they did not serve to enlighten, but 
rather to darken the human understanding, and consequent- 
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ly, when the Scriptures were read under the influence of 
these darkening doctrines, men did not receive from them 
genuine truth, but truth falsified. He likewise declares, 
that not only true doctrines or genuine faith, but true love 
or genuine charity also, had departed from the great body 
of the Christian Church ;— that the first Christian dispen- 
sation had been lived out, and had come to its end, as was 
the case with the Jewish dispensation when the Lord came 
into the world.' 

" It should be remarked, however, that because the wri- 
tings of Swedenborg teach that the first Christian Church 
is consummated, they are not therefore to be understood as 
teaching that there are no individuals in external connec- 
tion with that church, who have no spiritual life. On the 
contrary, they teach that there are individuals among all 
the religious sects in Christendom, whose state of bliss is 
elevated far above the great body of the church ; — indivi- 
duals who have in their hearts and lives much purer theo- 
logy than that which is usually found in their hooks or 
taught from the pulpit. They teach that there are many 
nominally belonging to the Old Church, who, because they 
have the good of life as an end, and shun evils as sins 
against God, are not internally corrupted by the false doc- 
trines of that church ; and that all, whether in Christian 
or in pagan countries, who live according to the light they 
have, shunning and doing what their religion requires of 
them, will be saved. ' It is to be particularly observed,' 
says Swedenborg, * that no one whether he bie within the 
church where the Word is, or out of the church, is damned 
hereafter, if he live a good life according to his religion, 
for it is not the fault of such that they do not know genu- 
ine truths ; wherefore, inasmuch as the good of life (a good 
life) contains within it the desire of knowing truths, when 
such come into the other life, they easily receive truths 
and imbibe them ; the case. is altogether otherwise with 
those who have lived ain evil life, and trifled with religion/ 
(Apocalypse Explained, 452.) 

" We will now endeavor to ascertain how far the doc- 
trines of the New Church concerning the consummation 
of the age, or * end of the world,' — the destruction of the 
^rth by fire — the passing away of the former heaven and 



the former earth, Sec, is supported and confirmed by the 
sacred Scripture. Or, in other words, we will seek to de- 
termine the true Scripture meaning of this class of sacred 
texts. 

" And first, it should be remarked, that the texts in 
which the consummation of the age, and the second com- 
ing of the Lord are announced in the Evangelists, belong 
to the prophetical parts of Scripture. Now one of the 
canons of criticism pretty generally acknowledged by bib- 
lical commentators, is, that the exact meaning of any pro- 
phecy, or the precise manner in which the prophecy is to 
be fulfilled, is never understood till after its accomplish- 
ment. If this rule of biblical criticism be a sound one, it 
would then follow that the prophecies concerning the con- 
summation of the age, or * end of the world,' and the Lord's 
second appearing, are to be fulfilled in some manner dif- 
ferent from what the first Christian church has expected. 
For to maintain that they will have their fulfilment in the 
destruction of the material world, and the personal appear- 
ance of the Lord upon the material clouds, is to deny this 
rule of criticism, and to insist that the precise manner in 
which the prophecy is to be fulfilled can be known before- 
hand. 

" To test the soundness of this rule, we need only con- 
sider how the case was with respect to the predictions con- 
cerning the Lord's first advent. Were they fully under- 
stood before their fulfilment I The whole Jewish nation 
were in expectation of the Messiah ; but did they form right 
conceptions concerning His character or the nature of the 
kin^om H(^ was coming t® establish ? Did they know pre- 
cisely how the prophecies concerning Him were to be ful- 
filled ? By no means. They believed these prophecies, but 
interpreted them agreeably to their own carnal conceptions 
and selfish desires. Accordingly they expected a Messiah 
in the character of a great warrior, who would deliver them, 
not from the dominion of evil lusts, for they panted af- 
ter no such deliverance — ^but from the thraldom of a for- 
eign government, and would make their nation victorious 
over all the nations upon earth. So little indeed did they 
understand the true meaning of the prophecies concern- 
ing Him — so gross and literal was the interpretation of 
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of them by the Jewish rabbis, that they did not know the 
true Messiah when He appeared, but persecuted, rejected, 
and put him to death. And even the twelve apostles were 
so deeply imbued with the prevailing idea of their coun- 
trymen, that they disputed, on one occasion, which of them 
should be the greatest, or should have the most honorable 
post in His kingdom, — evidently supposing that it was an 
earthly and temporal kingdom that He had come to estab- 
lish. (Mark ix. 34.) Nor did they wholly abandon this 
idea at the time of His crucifixion. For even after His re- 
surrection we find them inquiring, ^ And wilt thou at this 
time restore again the kingdom to Israel V (Acts i. 6.) 
Would it be strange, then, if the manner of the Lord's 
second appearing should be so different fiom what carnal- 
minded men have expected, that He would not be acknow- 
ledged or received by the multitude ? As He wasnotknown 
at His first coming, neither is He by most persons known 
at present at His second coming* 

^^ We think, therefore, that we speak according to a 
sound and well established rule of biblical criticism, when 
we say that the prophecies in the New Testament concern- 
ing the consummation of the age, and the Lord's second 
appearing, will not have a literal accomplishment, but will 
be fulfilled in some manner different from what has gener- 
ally been expected in the church ? The spirittud fulfil- 
ment of them after the manner taught in the doctrines re- 
vealed for the New Jerusalem Church, is one way in which 
their accomplishmemt has not been expected. Is this 
the fulfilment which the Lord intended ? Does the consum- 
mation of the age foretold in the Evangelists, refer to the 
spiritual consummation of the first Christian Church, as 
tanght in the doctrines of the New Jerusalem ? 

" The Lord's first advent looked to an end entirely spiri- 
tual; for it had exclusive regard to man's deliverance from 
the infernal bondage of fsQse doctrines and evil lusts. — 
He proclaimed to the unbelieving Jews that they ^ erred, 
not knowing the Scriptures nor the power of God.' (Matt 
xxii. 29.) He declared that they ^ had made the command- 
ment of none effect by their tradition;' that they worship- 
ped him in vain, ^ teaching for doctrines the command- 
ments of men.' (xv. 6, 9.) He taught that * to eat with 
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«nwasben hands doth not defile a man,' but that spiritual 
cleanness, purity of thought and affection — is the end which 
every one ought to propose to himself. His language was, 
' Seek ye first (i. e., as a thing of primary and supreme 
imporlance) the kingdom of God and his righteousness, 
and all (other) things shall be added unto you.' Hence 
we should suppose that every thing which he said and did 
while on earth, raBSt, when rightly understood, be seen (o 
have primary regard to the state of the church, or to the 
essential principles of heavenly life with man. And sine* 
the Lord is ever Ihesame, we should suppose that His sec- 
ond coming would have reference to Ibe same great end 
as his first, viz., to the condition of the church or the spiri- 
tual welfare of mankind. Accordingly, as bas already 
been intimated, it is taught in the doctrines of the New 
Jerusalem, that, when the Lord speaks of the consumma- 
tion of the age. He refers to a full or consummate state of 
the first Christian church ; when, through the successive 
perversions and falsifications of the Word, and the loss of 
genuine charity, it would spiritually come to its end, and 
be succeeded by a New Church ; and that the wars, fa- 
mines, earthquakes. Sic, which it is declared should precede 
that event, refer to the famishing and desolate state of the 
church in respect to goodness and truth, and to the various 
controversii's miA spiritual changes which she would have 
,. to pass through before her final consummation. 

" As one means of verifying the doctrines of the New 
Church upon this subject, it may be well to attend to the 
language in which the consummation or end of the Jewish 
churdi is foretold. In the tenth chapter of Isaiah, which 
speaks of a ' day of visitation' to the church, and says, in 
reference to the Lord's advent, Ibat ' the light of Israel 
riiall be for a light, and His Holy one for a fiame ; and it 
(hall burn and devour his thorns and briers in one day,' it 
is written The coTisummtUion (or destruction) decreed shall 
overflow with righteousness ; for the Lord Jehovih Zebai- 
oth* maketh a consummation and decision (or a destruc- 
tion determined upon) in the midst of the whole earth.' 
(verses 22,23.) That the ' consummation' or destruction 

■ Tbia \t the correet traaiUlioa of thg Hibrer. 
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here mentioned relates to the Jewish church, which was 
consummated when the Lord came into the world, is evi- 
dent from what is written in the beginning of the next 
chapter: * And there shall come forth a rod out of the stem 
of Jesse, and a branch shall grow out of his roots, and the 
spirit of the Lord shall rest upon him, the spirit of wisdom 
and understanding, the spirit of counsel and might, the spi- 
rit of knowledge and of the fear of the Lord. ♦ * * ^nd 
righteousness shall be the girdle of his loins, and faithful- 
ness the girdle of his rein.' 

" The same prophet, speaking of the corrupt state of the 
Jewish church, says : ' Now, therefore, be ye not mockers, 
lest your bands be made strong ; for I have heaul from the 
Lord Jehovih Zebaioth a consummation and decision (or a 
destruction decreed) upon the whole earth.' (xxviii. 22.) 
That it is a consummation of the then existing church, which 
is here spoken of, is manifest from the following passage, 
which occurs in the same chapter and oi.ly four verses pre- 
ceding the one just quoted. ' Wherefore, hear the word 
of the Lord, ye scornful men, that rule this people, which is 
Jerusalem. Because ye have said, We have ftiac^e a cove- 
nant with death, and with hell we are at agreement, when 
the overflowing scourge shall pass through, it shall not 
come unlo us, for w^e have made lies our refuge, and under 
falsehood have we hid ourselves. Therelore, thus saith the 
Lord Jehovah, behold I lay in Zion for a foundation stone 
— a tried stone — a precious corner (stone) — a sure founda* 
tion ; he that believeth shall not make haste. Judgment 
also will I lay to the line, and righteousness to the plum- 
met ; and the hail shall sweep away the refuge of lies, and 
the waters shall overflow the hiding places.' (xxviii. 14- 
17.) That this was said in reference to the Jewish church, 
and the approaching advent of the Lord to establish a new 
church, we think must be sufficiently evident to all. 

"Again : in the first chapter of Zephaniah, where the 
approaching end of the Jewish church is foretold in these 
words, ' The great day of the Lord is near — a day of wrath 
— a day of trouble and distress — a day of wasteness and 
desolation — a day of darkness and gloominess — a day of 
clouds and thick darkness' — it is added, * but the vihole 
land shall be devoured by the fire of his jealousy, because 
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he will make & cansnmmation — surely a sudden destruc- 
tion of all the inhabitants of ihe eaiih. (i. 14, 15, 18.) 

" So also in Daniel, where Messiah's advt-nt is tieaied of, 
we reail, 'Know, iheiefove, and understand, from the going 
forth of tlie commandment to restore and to build Jeiusa- 
lem, unto the Messiah, the Prince, (shall be) seven weeks, 
and threescore and two weeks ; and for the overspreading 
of abomitialions, He shall make desolate, and until the 
consummation decreed, it shall drop upon the devaslaiion.'*' 
ix. 25, 27. 

" Now in Ihe above passage, and elsewhere in ihe proph- 
ets, we find language employed foretelling the end of the 
Jewish church at ihe lime of the Lord's first advent, simi- 
lar to ihat used in the Evangelists w here his second coming 
is predicted. The conclusion is, therefore, easily and fairly 
drawn, that by the CDiisummation of the age spoken of in 
the Evangelists, is denoted the spiritual end or consumma- 
tion of the firsi Cliristinn church. 

" We observe that in one of the texts just cited, 'a con- 
summation and decision upon the whole earlh' is spoken of; 
ami in another it is said, ' the whole land shall be destroyed 
by the fire of God's jealousy.' In the original Hebrew, 
the word here translated earth is the same as ihat IranJa- 
ted lavd. Now it is taught in the doctrines of ihe New 
Church that ihp earlh or land corresponds to and signifies 
the church ; and that Jire eoresyonds to love, either good' 
or evil, according to the subject trealed of. Thus genuine- 
loie, love to the Lord and ihe neighbor, is heavenly firej 
and inlirnal love, which is opposite to this, is hell fiie. 

" That earth and land are used in Scripture to denote 
the church, is evident from many passages. Thus it is 
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Englisl. vefsioD nuly in on« of the Ifils nb.iVB ciwd, bul hisi^d or it iln 
«oid consvmplion, ornddance. Bui iLe same Helirew moid, knlah, f» 
round in bolli ot Ihem, and signifi«ccni}/efion, ecnivtnflilm , dealrvtihv. 

" llaliia (nmcsficm a ri'Oi which siBnilies(o/nfsA,/orcmi;e'e,(DHO»ft,, 
to dtihoy j and when employed with ihp Debit w ^tntltmlaali , is is ihe[ 
eat e in neailj nil the abovn if its. Itey togethet denole dulrvcHcn and it- 
era, oTditlrvcHim dttretd. (See GeteuiuB' Hebrew and Eitglifh Le*'rrB.)[ 
WoieoTer Ihe word kalah, in llie teit rrom Daniel, is Imm laird cnnnjinnia. 

of Ilip original, we haTe fmylojed it in eaeh nf Ihe oilier lesti' also, »» 3 
is proper we ibould, for the Mke of pnteiriog imirormltjr \a the tnitd^ 



100 

written, ' Behold, Jehovah maketh the earth empty, and 
makelh it waste, and turneth it upside down.' (Is. xxiv. 1.) 
' The earth is utterly broken dawn, the earth is clean dis- 
solved, the earth is moved exceedingly. The earth shall 
reel to and fro like a drunkard, and shall be removed like 
a cottage ; and the transgression thereof {observe, the trans- 

frression of the earth,) shall be heav}r upon it ; and it shall 
all, (i. e., the earth shall fall.) (xxiv. 19, 20.). Behold 
the day of Jehovah cometh, cruel both with wrath and 
fierce anger, to lay the land desolate ; and the earth shall 
remove out of her pkce.' (xiii. 9, 13.) ' Let the earth 
hear and all that is therein^' (xxxiv. 1.) ^ Blessed are the 
meek, for they shall inherit the earth.* (Matt. v. 5.) 

^^ It is certaki that in such passages as these, this mate-- 
rial earth cannot be meant, nor any part of it ; as where 
it is said ^ to be turned upside down,' to be * utterly brokei> 
down,' ^ to real to and fro like a drunkard,' to be ^ removed 
out of her place,' to tremble and fall, &c. But if by ea/rth 
we understood that the church is denoted, which by means 
of falses and evils is clean dissolved, turned upside down, 
moved out of its place, made to tremble and faU, then 
these passages become intelligible. Then we can under- 
stand what is meant by the tr.aiisgression of the earth, a& 
in Isaiah ; and also by the words, ^ Blessed are the meek, 
for they shall inherit the earth.' The earth here refers to 
the land of Canaan, and denotes those heavenly goods and 
truths, which are the essentials of the church. And be- 
cause only those who are of a meek and lowly mind can 
receive these ^oods and truths, which, when received, con- 
stitute the kmgdom of heaven within us, therefore the 
in^ek are said to be ^ Blessed.' They know the delights 
of a heavenly inheritance. 

'^ Again ^ it is written in Malachi that the Loid saith 
to the sons of Jacob, * Return unto me, and I wiK return 
unto you.' Afterwards it is added, ^ and all nations shall 
call you blessed ; for ye shall he a delightsome land, saith 
the Lord of Hosts.' (iii. 7, 12.) And in leaiah, where 
Messiah's advent is foretold, it is said of the church, in re-= 
ference to her renovation and purification consequent upon 
fhat event, ^ And the Gentiles shall sec thy righteousness, 
^nd all kings thy gloiy ; and thou shalt be called by a new 
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name, which the mouth of Jehovah shall name. Thou 
shalt also be a crown of glory in the band of Jehovah, and 
a royal diadem in ibe hand of thy God. Thou shalt no 
more be termed Forsaken ; neither shalt thy land any more 
be termed Desolate; but thou shalt be called HephziLah, 
(i. e., my delight is in her), and thy land Beulah (i. e.^ 
married), for Jehovah delighteth in thee, and thy land shaU 
he married^' (Ixii. 2, 3, 4.) Now when there is a perfect 
union of tiulh and love in human minds, i. e., when men 
will and love to do what the truth in their understanding 
teaches them to be right, then they have within themselves 
the celestial marriage of goodness and truth. Thty are 
then a true church — the delight of Jthovah; and as * the 
Bride the Lamb's wife,' they are conjoined to the Lord^ 
who is the Husband to the church. Then the land is mar^ 
tied. 

^^ From the spiritual signification given to earth in the 
writings of the New Church, we may readily understand 
what is nreant by the pillars nnd /bundaiions of the eaith 
spoken of in scripture ; as where it is said, that * the Word 
of Jehovah layeth the foundation of the earth, and foim« 
eth the spirit of man within him,' (Zech. xii. 1.) And 
of the wicked it is said, 'They know not neither will they 
understand ; they walk on in darkness ; all the founda* 
turns of the earth are out of course.' (Ps. Ixxxii. 5.) From 
this it would seem that ' all the foundations of the earth 
are out of course,' when the wicked ' walk on in dark- 
ness.' Who cannot see that the material earth is not here 
meant, but the church, or the minds of men ? Theybx/nrfd- 
tions of the earth must therefore denote those primary doc- 
trines or/undamental truths, upon which everything of the 
church in man rests. And since in every truf chuich these 
must be derived from the Word of God, therefore it is said 
that ' His Word layeth the foundations of the earth.' And 
when the fundamental doctrines of the church are falNe, it 
is plain that ' all the foundations of the earth are out of 
course.' 

" From what has now been said concerning the true Scrips 

ture meaning of earthy we may be able to form a correct 

idea of what is meant by the new earth mentioned in the 

Apocalypse, which John saw when the ioimer earth had 
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Eassed awa^ (xxi. 1.) This text has generally been ta^ 
en in its literal sense. And accordingly it has been com* 
monly understood in the first Christian church, that the 
passing away, or destruction of this natural earth is there 
taught, and the creation of a new one. But if those who 
thus interpret this passage would be consistent, they would 
interpret literally all that follows in the same chapterr 
And then we should have not only a lake of literal fire and 
brimstone, into which the wicked would be cast, but we 
should have a literal city^ descending from the sky, or the 
visible heaven above our heads, whose heigh* would be 
twelve thousand furlongs, or fifteen hundred miles-^more 
than thirty times the height of our atmosphere! For this 
is the measure of the length and breadth of the city ; and 
it is said that ^ the length, and the breadth, and the height 
of it are equal.' And the measure of its wall, a hundred 
forty and four cubits, is said to be ^ the measure of a man, 
i e., of an angek' 

" Every one must see the falsity of a principle of inter- 
pretation which brings us to such an absurd conclusion as 
this — which would lead us to believe that the Lord will, at 
some future time, send down from the visible heavens a lit- 
eral city more than thirty times as high as our atmosphere, 
and that the measure of a man or an angel is to be an 
hundred forty and four cubits. And yet the rule of literal 
interpretation, which brings us to this strange conclusion, 
is the very same, by the application of whicb, men have 
been led to regard it as a doctrine of the Bible that this 
natural earth is to be destroyed by fire. The Scriptwes do 
as plainly teach that such a city as is- here described will 
actually descend from the visible heavens, as that the nat- 
ural earth will ever be destroyed* The one conclusion is 
reached just as legitimately as the other, and by the ap- 
plication of the same rule of interpretation. Is it not fair 
to conclude, therefore, that one is just as absurd as the 
other? 

" How much more agreeable, not only with sound phi- 
losopby, and enlightened reason, and all we know of the 
order of Providence, but with the general tenor of the Sa- 
cred Scripture^ is the conclusion to which we are brought 
by applying to the Word the principle of interpretation re- 
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Tealed for the use of the New Jerusalem Church, Accor* 
ding to this principle, the earth denotes the church. There^ 
fore by the new earth which John saw and the passing 
away of the former one, is denoted the establishment of a 
new church, and the passing away of the old. The things 
of a church, or of that which is called a church, may con- 
sist of merely human imaginings. They may be made up 
of false doctrines in which men have confirmed themselves 
from the literal sense of the Word. But when genuine 
doctrine from heaven descends into human minds in such a 
manner that the doctrines onee believed to be true are seen 
to be oahf imaginary and false, then these doctrines are 
overthrown and rejected, and the things appertaining to a 
true church are received in their place. Thus the former 
earth passes away, and a new earth appears. 

" From what has now been said concerning the true 
Scripture meaning of earth ^nd fire, it must be manifest to 
every one, that where the prophets of the Old Testament 
speoK of a consummation upon all the earth, of the land 
being devoured by fire, &c., the end or consummation of 
the then existing Jewish Church is signified, which took 
place at the time of the Lord's first advent ; for we know 
the natural earth was not then literally devoured by fire. 
And that the * new heaven and the new earth,' mentioned 
in the Revelation, signify a new spiritual and moral con- 
dition of the world, or a New Churi .b, both internal and 
external, which the Lord would establish at his second 
commg, is placed beyond all doubt, when we consider that 
His first advent to consummate the Jewish and establish 
the Christian Church, is foretold by Isaiah in language al- 
most precisely the same : * For as the new heaven and the 
new earth, which I will make, shall remain before me, 
saith Jehovah, so shall your name remain,' (Ixvi. 2.) And 
again, in language still more explicit : * For behold, I cre^ 
ate new heavens and a new earth ; and the former shall 
not be remembered nor come into mind. But be ye glad 
and rejoice forever (in that) which I create ; for behold, 
I create Jerusaltm a rejoicing and her people a joy. And 
I will rejoice in Jerusalem, and joy in my people ; and the 
voice of weeping shall be no more heard in her, nor the 
voice of crying,' (Ixv. 17, 18, 19.) Here it is plainly dc- 
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clared that creating new heavens and a new earth means 
the same as creating Jerusalem a rejoicing and her people 
ajoy; and is an event worthy of gladness and rejoicing 
fotever. What else but that renovated state of the church 
which took place in cor.sequence of the Lord's advent, 
c )uld be worthy of such joy 1 Besides, we are able to af- 
firm with much confidence, that the natural heavens and 
earth were not created anew at that time. 

^' No one, we think, can fail to perceive, that this lan- 
guage of Isaiah is so similar to that in the 21st chapter of 
the Revelation, where a new heaven, and a new earth, 
and the descent of ti.e New Jerusalem, are spoken of, as to 
leave no room for doubt that one and the same event are 
referred to in both passages ; or if not identically the same, 
yet events similar in their character. Now, the consum- 
mation and establishment of two or more churches, though 
not identically the same, are nevertheless similar events ; 
and so similar, that the same language which describes 
one, describes all others. The passage in Isaiah describes 
the establishment of the first Christian church, or the great 
spiritual and moral renovation which the w^oild experien- 
ced in consequence of the Lord's first advent. What else, 
then, but the establishment of a New Christian Church, 
which is the New Jerusalem, or the great spiritual and 
moral renovation of the world consequent upon the Lord's 
second advent, can be meant by this similar passage in 
the Revelation ? 

" From the languaffe, therefore, employed in the Old 
Testament to describe tne end of the Jewish Church, we 
derive, at least, strong presumptive evidence, that the con- 
summation of the age, and the passing away of the former 
beaten and ear^A, mentioned in the New Testament, denote 
the end or spiritual consummation of the first Christian 
Church. But ve have more proof lo ofler upon this point. 

" In the chapters of the New Testament which foretell 
the consummation of the age, we observe that it is men- 
ti\)ned as one of the accompanying circumstances of that 
event, that ' the sun shall be darkened, and the moon shall 
not give her light, and the stars shall fall from heaven, and 
the powers of the heavens shall be shaken,' (Matt xxiv. 
29^ Mark, xiii. 24, 25.) Now, without stopping here to 
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poiDt out the un philosophical and absurd nature of the 
conclusion, which a literal interpretation of this passage 
would eoforce upon us, or to unfold its true meaning ac- 
cording to the revealed science of correspondences, let us 
glance at the prophetical parts of the Old Testament, and 
see whether we do not there find similar language employ- 
ed to describe the end of the Jewish Church. 

"If we turn to the prophecy of Amos, (chap, viii.) 
where the Lord says, by the mouth of the prophet, ' The 
ttid is come upon my people Israel' — clearly denoting the 
end of the Israelitish church — we shall find these words 
added : ' Shall not the land tremble for this, (i. e., iat fal- 
sifying balances' and other evil deeds mentioned in a pre- 
vious verse,) and every one mourn that dwell therein 1 And 
it shall rise up wholly as a flood ; and it shall be cast out 
and drowned as by (he dood of Egypt ; and R shall come 
to pass in that day, saith the Lord Jehovah, that i wnVi 
cause the sun to go dovm at noon, and I will darken the 
earth in a clear day.' Now, that a dark and famishing 
stale of the Church is here referred to, arising from falsifi- 
cations of the Word and the consequent loss of genuine 
goodness and truth, appears evident from what immedi- 
ately follows in the same chapter : ' Behold, the days 
come, saith the Lord Jehovah, that I will send a famine iit 
the land ; not a famine of bread, nor a thirst for water, but 
of hearing the words of Jehovah : and they shall wander 
fiom sea to sea, and from ihe north even to the east ; they 
■hall wander to and fro to seek the Word of Jehovah, and 
shall not find it.' 

" Again : in Joel, where the Lord's advent and the de- 
struction ef the Jewish church is foretold, it is said ; 'The 
earlh shall quail before Him ; the heavens shall tremble, 
the sun and moon shall be darktaud the stars shall withdraw 
their shining ; • * • and I will show wondersin the beav- 
eas, and in the earth, blood and fire, and pillars of smoke. 
The sun shall be turned into darkness, and Ike moon into 
blood before (he great and terrible day of Jehovah cotnt.' 
(ii. 10, 30, 31.) For the day of Jehovah is near in the 
valley of decision, Ike sun and the moon shall be darkened, 
and the stars shall withdraw theix shining. Jehovah also 
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shall roar out of Zion and utter his voice from Jerusalem ; 
and the heavens and the earth shall shake.* (iii. 14-16.) 

" Again : in Isaiah, where it is said concerning Baby- 
Ion, that * the day of Jehovah is at hand,' that * it shall 
come as a destruction from the Almighty, to lay the land 
desolate,' — it is added, ' for he shall destroy the &>innersout 
of it. For the stars of heaven and the constellations therC'^ 
of shall not give their light ; the sun shall he darkened in 
his going forth , and the moon shall not cause her light to 
shine. Therefore vAll I shake the heavens, and the earth 
shall remove out of her pluC2.^ (xiii. 9, 10, 13.) Now we 
are not informed that these things did literally take place 
at the time of the destruction of ancient Babylon. But 
they did all occur according to the spiritual sense, at the 
time of the consummation of that church denoted by Baby- 
lon. And the same things, understood spiritually, do al- 
ways take place at the end of every church, whose pride 
or spiritual quality is similar to that denoted by Babylon. 

"The reader will observe that the language employed 
in the texts here cited, is almost precisely the same as that 
in the Evangelists, where the consummation of the age is 
the subject treated of. Hence we infer, that, inasmuch as 
the obscuration of the natural sun, moon, and stars, and the 
removal of the earth out of her place, as here foretold, by 
the prophet Isaiah, did not literally take place when Baby- 
lon was destroyed, but this language is employed to denote 
the spiritual darkness that would come upon that church 
at its end, therefore the event foretold in the Evangelists, 
in almost the same words, is not to have a literal iulfil- 
ment ; but the language denotes, according to the Science 
of Correspondences, the extinction of genuine charity nnd 
faith in the church, or that loss of all spiritual heat and 
light which would befall the first Christian church at its 
final consummation. 

" Perhaps the reader may by this time be able to under- 
stand the true explanation of the following passage in the 
Evangelists, whwh appears to refer to the consummation of 
all material things. ' Immediately after the tribulation of 
those days, the sun shall be darkened, and the moon shall 
not give her light, and the stars shall fall from heaven, and 
the powers of the heavens shall be shaken.' (Matt, xxiv, 



29. Mark xiii. 25.) In the prophets of the Old Testa- 
ment, we find almost precisely the same language often 
used, when it is plain that the consummation of the Jewish 
church is the subject treated of. Its meaning is made evi- 
dent by the revealed Science of Correspondences. 

" Here then we rest the argument for the destruction of 
the earth, and the consummation of the age, as denoting 
the end or spiritual consummation of the church ; — an ar- 
gument based not upon mere human reasonings, but upon 
me eternal and immutable teachings of God's holy Word. 

" Earth and landy where they occur in many other parts 
of the Word, are evidently used to denote the church.— 
Therefore we conclude that in the 21st chapter of the 
Apocalypse, the passinjo: away of the former and the ap- 
pearance of the iN'ew Earthy denotes the consummation of 
the Old, and the establishment of the New Christian 
Church. 

" Those who truly fear the Lord — who love to know the 
truth that the truth may make them ' free indeed' — let them 
judge whether the New Church doctrine upon the subject 
we have here been considering: be established by a deceit- 
ful handling of the Word of God, or by the application of 
a fair, consistent, beautiful, and rational principle of inter- 
pretation. If, according to the latter, then we may he liv- 
ing in the ver)' time of the Lord's second coming. For it 
is said that He will come upon men * unawares' and ' as a 
thief,' and that it shall not be known ' when the time ils ;' 
and, as he once stood in person among the Jews, and they 
knew Him not, so even now, spiritually — in the genuine 
truth concerning Himself and the church, unfolded in the 
internal sense of His Word, He may be in our midst at 
His second coming, and we know Him not. 

" Let every one, therefore, examine for himself, in the 
fear of God and in the love of the truth ; for not only * in 
such an hour,' but perchance in svch a manner^ as we 
think not, the Son of Man may come. ' Watch, therefore, 
lest, coming suddenly. He find you sleeping.' * And what 
I say unto you, I say unto all, Watch.^ 
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CHAPTER IX. 



The Second Coming of the Lord — That Advent in a form adapt* 
edy not to the natural senses, hut to the minds of men* 

The extracts in this chapter are from the New Church 
tract, No. IX., entitled " The Second Coming of The 
Lord/' 

**In the 24th chapter of the Gospel of Matthew, which 
foretells the consummation of the age, and describes the 
calamities that should precede that event, it is written : 

* Immediately after the tribulation of those days, the sun 
shall be darkened, and the moon shall not give her lights 
and the stars shall fall from heaven, and the powers of the 
heavens shall be shaken. And then shall appear the sign 
of the Son of Man in heaven : and then shall all the tri]^ 
of the earth mourn, and they shall see the Son of Man 
coming in the douds of heaven^ with power and great 
glory.* 

''In the 13th chapter of Mark : ' And then shall they 
see the Son of Man coming in a doud with power and great 
glory.' 

'' In Luke, (chap. xxi. :) And then shall they see the 
Son of Man coming in a doud with power and great 
glory.' 

** So also in the Revelation, (chap, i.,) it is said, * Be- 
holdy He Cometh with douds' 

"The Lord, in this very prophecy, commands us to 

* watch' and cautions men against being deceived: 'For 
there shall arise,' He says, ' false Christs and false proph- 
ets, and shall show great wonders, insomuch that, if it were 
possible, they shall deceive the very elect' (Matt. xxiv. 
524. J ' Take heed that no man deceive you. For many 
^all come in my name, saying, I am Christ ; and shall de- 
ceive many.' (v. 4, 5.) Now if the Lord had intended 
that the words of this prophecy should be understocd in 
their literal sense, or if His second appearing were to be in 
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person, and upon the natural clouds, what possible need 
were there of His cautioning men against beinpf deceived ? 
What possible opportunity would there be, in this case, for 
impostors to practice their arts of deception ? For who 
could ascend upon the natural clouds, and thus exhibit 
himself as the Lord coming in his glory ? It is plain, 
therefore, tliat the Lord does not teach in this prophecy, 
that His second coming is to be in person^ and upon the 
natural clouds ; since, in that case, there would have bcea 
no need of His counselling men to take heed lest they be 
deceived; for there is no possibility of 'false Christs* ap- 
pearing in this manner, and so deceiving any body. It is 
hence manifest that the Lord's second advent is to lx». in a 
form, which will address the minds or understandings of 
men, and not their natural senses ; since upon no other hy- 
pothesis are we able to see how false Christs could ap[)ear 
and deceive many. 

" But we know, that, in respect to things which are 
addressed to the understanding, men are liable to be de- 
ceived. We know that they have often been deceived. 
We know that falsehood sometimes assumes the appear- 
ance of truth. We know ihat men sometimes put darkness 
for light and light for darkness. We know that ther» 
have been many religious impostors and fanatics since the 
time of the Lord's first advent ; many pretenders to divine 
revelation, and many teachers of false doctrines ; and not 
a few innocent-minded persons have been deceived by 
them. And thus have been fulfilled these words of the 
Lord, * For false Christs and false prophets shall arise, 
and shall show signs and wonders, to seduce, if possible, 
even the elect.' Knowing these things, therefore, what 
ought we to do ? Evidently, what the apostle counselleth : 
* Believe not every spirit, but try the spirits, whether they 
be of God ; because many false prophets are gone out into 
the world.' We ought not to reject indiscriminately every 
thing whicih pretends to be a revelation of truth, but we 
ought to bring every thing to the test of a careful and rigid 
examination. We ought to bring the best faculties of our 
minds to bear upon whatever is presented us, as religious 
truth ; for otherwise we may be deceived. 

^' Now, it is evidently because the Lord's second advest 
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was to be in a form addressed not to the natural senses, 
but to the minds of men — and because we are liable to be 
deceived in respect to the things which address the under- 
standing, unless we give diligent heed, and exercise our 
rational faculty thereon, that the Lord commands us to 
* watch,' and to take heed lest we be deceived in regard to 
His second appearing. We watchy not when we blindly 
reject and ridicule whatever assumes to be a revelation, 
but when we carefully examine it ; when we faithfully 
exercise the powers of mind which God has given us in 
judging (.f anything which claims to be an authorized reve- 
lation of heavenly truth. And unless men do thics watch 
they are in danger, on the one hand, of accepting the 
wildest ravings of fanaticism for the veritable teachings of 
God's word, or, on the other, of rejecting the truth itself 
whenever it is manifested. 

" But it may be said, that the opinion concerning the 
manner of the Lord's second appearing, which we are now 
considering, was evidently entertained by the apostles. It 
does indeed appear, from some passages in the writings of 
the apostles, as if they expected a literal fulfilment of the 
prophecies concerning the end of the world, ami the Lord's 
second appearing. But let it be borne in mind that it does 
also appear equally evident firom their writings, that they 
expected such literal fulfilment of this prophecy during their 
own lifetime. For Paul, speaking upon this subject in 
his first letter to the Thessalonians, says, ^ That we who are 
aUve^ and remain unto the coming of the Lord, shall not 
prevent them that sleep. For the Lord Himself shall de- 
scend from heaven with a shout, with the voice of the arch* 
angel, and with the trump of God : and the dead in Christ 
shall rise first. Then, we who are alive and remain shall 
be caught up together with them in the clouds, to meet the 
Lord in the air,' (iv. 15, 16, 17.) 

" Now it certainly seems fair to infer from this language 
of the apostle, that he expected the Lord's second advent 
would be in person^ and upon the natural cloudsy agreeably 
to the strict letter of the prophecy. And the inference 
may be drawn with equal fairness that he expected this 
event would take place during that ase^ and that some 
who Were then living upon ei^, womd be witnesses of 
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it. But we know that it did not take place during that 
age. We know that it has not taken place yet, accc rding 
to the literal sense of the prophecy. One of the two con- 
clusions, therefore, seems unavoidable; either that the 
language of the apostle is not to be understood in its literal 
sense, or that he was mistaken in regard to the titne of the 
second advent. And if we choose to believe that he was 
mistaken in regard to the timey we may also believe, just 
as easily, that ne was mistaken in regard to the maniier of 
the second coming. 

" Now, as it is an acknowledged canon of biblical criti" 
cism, that the precise manner in which a prophecy is to b® 
fulfilled cannot be known until after its fulfilment, so it is 
principle equally true, and we believe, as generally admit- 
ted, that the meaning of a prophecy can be understood after 
it has been fulfilled. It was not known beforehand, pre- 
cisely how the prophecies relating to the Lonl'p first ad- 
vent were to be fulfilled ; but after their fulfilment, their 
meaning was sufficiently apj^arent. 

** In the first chapter of the revelation, we find the Lord's 
second coming foretold in these words : ' Behold He Com- 
eth with clouds ; and every eye shall see him and they 
that pierci'd him.' 

'* And in the sixth chapter of the same book, where the 
coming of the * great day* is mentioned, it is written, * And 
I beheld, when he had opened the sixth seal, and lo, there 
was a great earthquake ; and the sun became black as 
sackcloth of hair, and the moon became as blood ; and thq 
stars of heaven fell unto the earth, even as a fig-tree cast- 
eth her untimely figs, when she is shaken of a mighty 
wind.' This language is similar to that which occurs in 
the Evangelists, where the Consummation of the Age and 
the second coming of the Lord are foretold, as to leave no 
doubt that it refers to the same event. 

" We think there is a good reason for believing that it 
never will be literally fulfilled. For if the stars of heaven 
should fall, where would they fall to ? To the earthy as it 
is written in the Revelation? Such a supposition were 
absurd, since the stars are immeasurably larger than the 
earth. 

^' That Jerusalem is employed in Scripture to denote 
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the church — a New Church, which the Lord would estab- 
lish upoij earth when the first Christian Church should have 
reached its consummation — is evident from the latter part 
of chapter xxi. Rev., where we read, that ' the city had no 
need of the sun, neither of the moon to shine in it ; for the 
glory of God did lighten it, and the Lamb is the lamp 
thereof;' — that ' the nations of them that are saved shall 
walk in the light of it ;' — that * there shall be no night 
there ;' and that ^ there shall in no wise enter into it any 
thing that defiletb, neither whatsoever worketh abomina- 
tion, or maketh a lie ; but they that are written in the 
Lamb's book of life.' 

" It is the doctrine of genuine truth now imfolded in the 
Word, and brought down to man's comprehension — doc- 
trine ' ccxoing down from God out of heaven,' — descend- 
ing inta human minds, and dispersing the clouds of error 
and the lusts of evil, and thus reforming man into the 
image of his Maker, which coi^titutes the true and living 
Church, and is what is here signified by the Holy City, 
New Jerusalem. This doctrine as revealed in the wri- 
tings of Em. Swedenborg, is clear and luminous ; ^ for the 
glory of God doth lighten it.' All who ' walk in the light 
of it,' ' are saved,' — saved from the falses and evils which 
destroy the soul. They are delivered from the darkness of 
ignorance and error in spiritual things; and hence it ms^ 
said ^ there is no night there.' 

'' It is said, that ' they shall see the Son of Man coming 
in the clouds of heaven, with power and great glory/ 
(Matt. xxiv. 30.): What is the true Scripture meaning of 
this text ? this is an important question : — •important — be-^ 
cause our idea of the nature or manner of the Lord's sec-^ 
ond appearing must depend entirely upon its decision. And 
if it was important that men should know and acknow- 
ledge the Lord at his fiFSt advent, it certainly cannot be 
deemed a thing of less im^portance, that they should know 
and acknowledge Him at his second coming. 

** In the writings of Eman. Swedenborg we are taught 
that the San of Man J* whose second coming is here spo- 

* It is evident, from the manner in which Bon is oiten used in the Old 
Testament, that it is employed in the Scriptares to aignify a relationship 
4ifieient from that of nataral ^peneratioB. Thns mrrowB v» called < aona of 
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ken of, signifies the Lord in respect to the Word, or the 
principle of Divine Truth which proceeds from Him and 
is Himself. The clouds or clouds of kcavcn, signify the 
literal sense of the Scriptures, in whii-h sense the genuine 
divine truth often lies in great obscurity. Conse(|uently, 
the coming of (he Son of Man in th(» clouds of heaven, de- 
notes the coming to human minds — thus to the church — of 
the genuine truth of the Word, which h.is not been under- 
stood by the first Christian Church, 1 ut has been conceal- 
ed as it were in a cloud. In o\\\v.t words, it denotes the 
unfolding and revealing of the spiritual sense of the Word 
through the obscurity — or cloud of the literal sense. And 
this is done by means of the Science of Correspondences, 
which is indeed ' the key of knowledge,' — a key to unlock 
the Sacred Oracles. And because truth, as it is in the in- 
ternal sense of the Word, Is of a more clear, consistent and 
luminous character than it is in the natural sense, and con- 
sequently the Word is more powerful and effective in its 
regenerating influences when this sense comts to be under- 
stood, therefore this coming is said to be ' with power and 
great glory J 

" This is a very summary exposition of the meaning of 
this text, as given in the writings of Swedenborg. Is this 
its true meaning ? In other words, is this interpretation of 
the text supported and confirmed by the Sacred Scripture 1 
We appeal to ' the law and to the testimony.* 

*^ It is said in chapter 5th, and ofl:en elsewhere, that the 
Son of Man shall judge the world. And in chapter 12th, 

the quiver/ (Lam. iii. 13.^ A valiant man is called, in the original He* 
brew, a < Son of strength/ (1 Sam. xiv. 52.) Sj-arkSf in the original, are 
called ' sons of the fire' or of the flame ; and an nrrow the < son of the bow,* 
(Job. V. 7 ; xli. 28.) Now, it is to be observed, that, in each of these ex> 
amples. the thing which proceeds f^oro another, is. from that circumstance, 
called Its son. Thus, sparks proceed from the fire, and hence are caUea 
its sons. The arrow p[oes forth from the bow, and nence is called its son, 
&c. Agreeably to this form of expression, the light which proceeds from 
heat would be called the son of heat ; and truth which proceeds from lovt 
would be called the son of love. 

** Now it is taught in the doctrines of the New Church, that the Lord is 
a Divine Man, whose Essence is Divine Love. From this Love, therefore, 
as spiritual heat, proceeds Divine Truth as spiritual light. This Love it 
what is denoted by the Father, and this Truth what is denoted by the Son 
in Scripture. And hence we may understand why the Son is said to havt 
proceeded, or to have come forth, from the Faiher. These two terms, 
therefore, denote not two persons , as is commonly supposed, but two di«* 
tinct principles, appertaining to one and the same Divme Person. 

K* 
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the Lord declares that it is his Word which shall judge 
men. Whence we infer that the Son of Man is the Word, 
or the Divine Truth, and is used in Scripture to signify 
THE TRUTH. Indeed this is distinctly affirmed hy the 
Lor I himself, when he says, ' I am the Way, and THE 
TRUTH, and the Life,' (John xiv. 6.) 

" We cannot leave this part of our subject without di- 
rect ing the reader's attention to one other text, which oc- 
ccurs in Rev. xix. It is this : * And I saw heaven opened, 
and behold a white horse; and He that sat on him is 
Faithful and True, and in righteousness doth He judge 
and make war. His eyes were as a flame of fire, and od 
bis head were many crowns. And He had a name written 
which no man knew but He himself; and He was clothed 
in a vesture dipped in blood; and His name is called THE 
WORD OF GOD.' 

" Now, it is a fact, which may seem somewhat remark- 
able to those who know nothing of the internal sense of 
the Word, that, in every passage where the Lord's second 
coming is spoken of, except this in the Revelation, He is 
called the Son of Man ; and in this passage. He, whom the 
Revelator saw sitting upon a white horse and followed by the 
armies of heaven, is called THE WORD OF GOD. In 
the language of correspondence, to sit or ride upon a white 
horse, when predicated of the Lord, signifies to illustrate the 
minds of men, or to impart to them a clear understanding 
of truth. This is done from the spiritual sense of the Word, 
which is now unfolded, and is what is meant by heaven 
being * opened.^ The spiritual sense of the Word is the 
sense according to which the angels live. The opening 
of this ^ense, therefore, to the minds of men upon earth, is 
at once an opening to them of the state of the angels — 
ihus the opening of heaven. 

" We think it must by this time appear evident to eve- 
ry candid mind, that, by the Son ofMan, so often men- 
tioned in the New Testament, is meant the Lord in respect 
to the Word, or Divine Truth. But genuine truth, or the 
true meaning of the Word, lies not in the letter as under- 
stood by natural men, but in the spirit — not in the natural, 
but in the internal or spiritual sense. Consequently, a 
coming of the Lord would flognify a coming of thus internal 



sense of the Word to the understandings of men ; or a more 
powerful and glorious exhibition of Divine Truth to human 
minds, than had hitherto been witnessed. It would signi- 
fy a clearer and fuller unfolding of God's Word, which is 
The Truth, than was vouchsafed to tbe first Christian 
Church. A revelation, therefore, of the spiritual sense of 
the Word, by means of the Science of Correspondences — of 
the laws of the spiritual world — and of truth regarding the 
great and fundamental doctrines of religion, which had be- 
come perverted and falsified,^ — such a revelation, indeed, as 
the writings of the New Church claim to be, would, accor- 
ding to the testimony of the Scriptures themselves, be a 
real coming of the Lord, or of the Son of Man. 

" Let us attend now to that part of the prophecy which 
describes the manner of the Lord's second appearing, and 
see whether this be agreeable to the doctrine of ihe New 
Church upon the subject. 

" We find it said in each of the Evangelists, when the 
Lord's second advent is foretold, that He will be seen com- 
ing in the dcmds, or in the clouds of heaven. In the first 
chapter of the Revelation, also— a book, which, in its 
spiritual sense, treats of the consummation of the first Chris- 
tian church, and of the Lord's second advent to establish 
a New Church called the New Jerusalem — -we read, ' Be- 
hold, He Cometh vdih clouds.^ And in another chapter of 
the same book, ^ And I looked, and behold a white cloud ; 
and upon the cloud sat one like unto the Son of Man, hav- 
ing on his head a golden crown, and in his hand a sharp 
sickle. And he that sat on the cloud thrust in his sickle 
on the earth, and the earth was reaped.' (xiv. 14, 16.) 

" Now if any one affirm that the ^'econd coming of the 
Lord is to be in person^ and upon the material clouds j and 
if he attempt to maintam this position upon the ground 
that the sacred Scripture, in its obvious and Zi^eroTsense, 
does so teach, then it may also be affirmed, upon the au- 
thority of this same witness, that he will come liierally as 
a reaper, having in his hand a sharp sickle, which he will 
thrust into the ripe harvest of the earth, and literally reap ; 
or, as we read in the next verse, ' gather the clusters of the 
vine of the earth.' For the Scriptures, be it observed, do 
as really teach us this as the other. And can men of un- 
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derstanding have confidence in a principle of interpretation, 
which, when fairly applied, would lead us to such an ab- 
surd conclusion 1 

" No. The sacred Oracles, rightly interpreted, neither 
teach that the Lord is to come personally on the natural 
clouds, nor as a literal reaper to reap the earth. Yet, to 
the apprehension of natural men, they may appear to teach 
both. According to the strict sense of the letter they do 
teach both. 

" The New Church writings teach us that clouds is a 
term employed in correspondential or symbolic language, 
to denote the literal sense of the written Word, whereby 
the spiritual sense or genuine divine truth is more or less 
obscured ; and, consequently, that the ' coming of the Son 
of Man in the clouds,' denotes the manifestation to human 
minds, of divine truth in the spiritual sense of the Word, 
through the obscurity or clouds of the letter. This is done 
by the means of the revealed Science of Correspondences, 
according to which the sacred Scripture is composed 
throughout. These clouds are called in Matthew ' the 
clouds of heaven,' because they obscure the light of heav- 
en ; — because they veil from human understandings the 
genuine truth according to which the angels live, and 
which men, in their natural or unregenerate state, are not 
prepared to understand or obey. It is, therefore, in mercy 
to man, that the Lord veils in the clouds of the letter, the 
resplendent truth of the spiritual sense of his Word. 

" How far is this signification of douds supported by 
reason and Scripture ? Let us inquire. 

" We know it is a common thing, in familiar discourse, 
to hear men say of a subject which is not quite intelligible 
to them, that it is misty y cloudy y or enveloped in clouds. — 
This is often said of the writings of Swedenborg, by per- 
sons who are but ill acquainted with their real character, or 
who have not studied them sufficiently to comprehend their 
meaning. But when the truth breaks in upon their mind, 
and the subject, not well understood before, becomes i*lear 
and intelligible, then it is said that the mist is dispersed, or 
the cloud that hun^ around it has disappeared. Now the 
obscurity or cloud mess of a subject may arise from one of 
two causes ; either from the impropriety of the language. 
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the unsuitableness of the terras employed by the speaker or 
writer, or from our own imperfect knowledge of the lan- 
guage, and our ignorance of the meaning of the terms 
made use of. Thus the cloud may be either in the mind 
of the speaker or writer, who has failed to clothe his sub* 
ject in appropriate language, or it may be in ourselves — in 
our own ignorance of the meaning of his languap:e. If 
our difficulty in understanding a subject arise from the for- 
mer of these two caases, then it can be removed, and the 
subject made clear to our minds, only by some further ex- 
planation, or by the use of different and more appropriate 
terms. But if its obscurity arise from the latter cause, 
then, since the cloud is within ourselves, it will disappear 
when our ignorance shall have disappeared, or when we 
shall have learned the meaning of the terms employed. — 
When we shall have done this, then the very words, which 
before were unmeaning, and which, like dark clouds, ob> 
soured the truth in relation to the subject whieh they were 
employed to elucidate, become significant and full of mean- 
ing. Then these very words are luminous, and the truth 
thus appears in or upon the clouds. 

" Now, if we carry to the Word the consideration here 
presented, we may see that the cloud, oi the whole cause 
of the oWurity and unintelligibleness of many paits of 
the Word, lies within ourselves ; — in our ignorance of the 
style of its composition, and of the true meaning of the 
language there employed. That the language of the Holy 
Scnpture is without any imperfection, is evident from the 

Esrfection of its divine Author. When men shall have 
amed the true meaning of this language, and shall thus 
have removed the cloud of ignorance from their own minds, 
then even the letter of the Word which before appeared so 
obscure and cloudy, will be bright and luminous with the 
truth that beams within. Then will appear ^ the Son oi 
Man in the clouds of heaven.' To teach us the true mean«« 
ing of the language of Scripture, is the design of the r&« 
Telations made for the New Church. 

" Having thus shown that the familiar language of men, 
on account of a common perception of the correspondence 
between natural and spiritual clouds, furnishes some pre- 
sumptive evidence, at least, in favor of the spiritual signi« 
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fication given to this word in the writings of Swedenborg, 
let us next turn to the still stronger argument from Scrip- 
ture. 

" We know that Jehovah is often spoken of in the sa* 
cred volume as encompassed with clouds— as dwelling in 
clouds — as riding upon the clouds, &c. Thus it is written 
in Psalms": ' Sing unto God, sing praises unto his name, 
extol him that rideth upon the do uils* by his name Jah, 
and rejoice before him.' (xviii. 4*) Again, in Isaiah : * Be- 
hold Jehovah rideih upon a cloud mightily.' (xix. 1.) And 
in Deut. : ' There is none like unto the God of Jeshurun 
who rideth in the heavens, afnd in his magnificence upon 
the clouds-'t And in Psalms it is said, ' Jehovah maketh 
the clouds his chariot,' (civ. 3.) 

" Now, do such passages as these convey, I will not say 
a rational, but an intelligible idea, if clouds be understood 
literally, as referring to the watery particles in our atmos- 
phere f Certainly not. But if by clouds here we under- 
stand the obscurity of truth in the literal sense of the Word, 
which is their spiritual signification, then the meaning of 
these texts becomes very plain. For since the spiritual 
sense of the Sacred Scripture — the sense in which the an- 
gels understand it — is magnificent in comparison with its 
Gteral sense, and since the spiritual sense rests upon the 
literal with which it also corresponds, and through the me- 
dium of which genuine truth is conveyed to human minds, 
therefore it is said in Deut, that God rideth in his magni' 
ficence upon the clouds. To ride, when predicated of the 
LfOrd, signifies to enlighten the human understanding, as 
has been said. And to ride upon the clouds, would, there- 
fore, signify to enlighten the mind» of men with spiritual 
truth communicated through the medium of the literal 
sense of the Word. It is only through the letter, as a di- 
vine medium of communication, that the spiritual sense of 
the Sciiptures can be imparted to our minds. Hence, it 

* The Hebrew word gerieraboth, which in oar common English version, 
is here translated heavens^ properly signifies the evenings — i.e., something 
respectively dark or obscure. (See Gesenius' Hebrew and English Leiu. 
con.) 

t The Hebrew word shehaquifif which is here translated aky in our com- 
mon version, means the clouds ^ and is so translated in other places, as in 
Psalms zzzri. 5 ; cviii. 4. 



maylilso be understood what is meant when it is said that 
* Jehovah maketh the clouds his chariot,' — which expres- 
sion would be wholly unintelligible without the spiritual 
sense. The literal sense of the Word is the vehicle — thus 
the chariot — for conveying to our minds divine and heav* 
enly things or the love and wisdom of God. Hence the 
cloud of the letter becomes most truly and emphatically 
the chariot of Jehovah. 

" When the children of Israel were journeying through 
the wilderness, we are told that ' Jehovah went before 
them by day in a pillar of cloudy to lead ihem the way, 
(Ex. xiii. 21.) These words denote, by correspondence, 
the comparative obscurity of truth previous to our regene- 
ration, or while the Lord is leading us through the wilder- 
ness of sin and error, and conducting us to that heavenly 
state of mind which is denoted by the land of Canaan. 
He does not permit his truth to shine upon us with noon- 
day qilendor, for He sees that our state would not bear it. 
It would reveal such a mountain of evil within us, that we 
should be disheartened and crushed beneath the load. The 
Lord, therefore, mercifully tempers his truth to our state, — 
veils and soflens its effulgence with a cloud. And through- 
out our regeneration we must continually look to Him in 
the cloud. Thus the literal sense of the Word, irradiated by 
the Lord's presence, or by the genuine divine truth within, 
is the pillar of cloud, in which, by day, i. e., in our states 
of highest illustration, the Lord goeth before to lead us on 
our heavenly way. 

" It is said, in the prophecy which foretells the Lord's 
second coming, ^ and then shall ye see the Son of Man com- 
ing in the clouds,' &c. Now, natural seeing corresponds 
to spiritual seeing. And to see, in the spiritual sense, sig- 
nifies to understand, or to see with the eye of the mind. In 
this spiritual sense do we often use this word in common 
discourse. Thus we say, I see what you mean — i. e., I wn- 
derstand what you meai\ ; or I see where the difficulty 
lies — i. e., I understand where it lies, &c. Therefore, to 
see the Son of Man coming upon the clouds, is to under- 
stand the revelations that have been made for the New 
Jerusalem Church ; — to have the eye ot the mind affected 
by the glorious light of the spiritual sense of the Word, 
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Vrhich is now breaking through the clouds of the letter. All 
whose eyes are not diseased, may see the Son of Man,— 
all who have a genuine affection for truth, or who desire it 
that they may understand the revelations made for the 
New Church. ' If thine eye be single (sound), thy whole 
body shall be full of light.' 

" Hence we infer that the predicted second coming of 
the Lord is not to be a personal but spiritual coming ; a 
coming to human minds of HIM who is * the Wat/, the 
Truth, and the Life ;' a coming of THE WORD to the 
understandings of men ; or a manifiestation of the pure and 
glorious truth, which is contained in the internal sense of 
the Sacred Scriptures. 

" It is a coming of the Lord to human minds in the pow- 
er and great glory of His own Truth ; so that man, by 
means of greater lighty may attain to higher degrees of pu- 
rity and love ! 



CHAPTER X. 

The last judgment of man — His state after death — The highest 
state of regeneration — Man^s attendant good and evil spirits — 
Spiritual enemies — The einl in a future state of existence — 
The resurrection immediately after the death of the natural ho' 
dy — No such class of beings as angels who were created such 
in the beginning — The spiritual body — The Lord^s resurrec- 
tion. 

As we have seen above, by the Lord's coming to judge 
the world, is not meant a coming in person upon the literal 
clouds, but His coming is a revelation of Truth to human 
minds ; He himself while on earth, called Himself ' The 
Truth,' and this Truth is what judges men. A decisive 
judgment also begins to take place with every individual 
immediately after he has left the natural world. And this 
is every one's last and final judgment.' 

Upon the spiritual state of every man at the time 
of the death of his natural body, will depend the de- 
gree of happiness or wo of his eternal spiritual state. It 
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will then be seen whether he is destined for heaven or hell. 
The verdict is then ; though the full accomplishment of 
his eternal allotment may not immediately take place. 
Thai will depend on the spiritual progress he has made in 
this world. If he has Jived a life of high spiritual ad- 
Tancement and has reached to a 'perfect state of regenera- 
tion : such as is understood by the ' Seventh day' in Gen- 
eus, i. e,, a perfect state of spiritual rcs( from spiritual war- 
fere, — that state which is perfect Freedom — freedom 
from all evil, — if he has reached that exalted state at the 
time of the death of his natural body, then his spiritual 
body will be immtdialely admitted into heaven, and he 
will there enjoy the Highest state of happiness and enjoy- 
ment. But if he has not perfectly reached that state while 
in this world, then at his death Iiis sjarit wiU not immedi- 
ately enter into Heaven ; but will first go to what Swe- 
denborg calls the ' World of Spirits.' There, he will be 
subject to a certain discipline which will call forth and 
cojnplete the predominant good or evil in him, andjully 
accomplish the state in which he was at the time of his 
natural death, in which atate he will remain to eternity ; 
and according to which will be the degree of his happiness 
or wo. When, in the world of spirits, his state has be- 
come fully completed, he will go either to heaven or 
hell, and there, his rank, station or degree of happiness or 
wo will be according to the state of bis mind. These seve- 
ral states are to be understood by the explanation given by 
Swedenborg of the six days' work in the first chapter of 
Genesis. 

If at the time of a, man's death he has not fully com- 
pleted the seventh state, yet has reached the morning of 
that day or beginning of that state, at his death, he will 
not go immediately to heaven, but to the world of Spirits, 
there to remain till his state is fully accomplished, and 
then he wiU go to heaven and enjoy the highest happiness 
ttjere. 

This highest state of regeneration is attained, when 
our thoughts and principles of right, being such as they 
should be, are fully united with our hearty affection and 
sincere love of doing right, which is called the celestial 
maniage, and union in the Loid. Then it no longer re- 
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quires any self-denial to do the rights for it is our hear- 
ty delight, and we no longer feel any desire or inclina- 
tion to do wrong. But few attain to this state ; and yet 
all may attain it. The sure road to it is, first to get nght 
Principles, and then, perseveringly to ad up to them. 'Hiis 
induces a state of self-denial and is called a state of ' bond- 
age ; and if we die before we leave that state of bondage, 
we shall never attain to the perfect state of Freedom, but 
still, we shall eventually have a place in heaven, though 
a lower, and far less happy one than those who have 
reached the state of Freedom. Could we ever feel fully 
impressed with a perfect conviction of a certain truth in 
this matter, we should find one way to that happy state of 
Freedom easier than we usually imagine. That truth is, 
that our souls are (while in this world) subject to the 
dominion of good and evil spirits ; and it depends upon 
ourselves to decide which shall have the mastery. And 
as we heed the good, the evil forsake us, and vice-versa. 
The more we act as our good spirits dictate, the greater 
number of good spirits attend us — support us, direct us in 
the right path, and drive off the influence of the evil ones. 
These latter, gradually finding their efforts to lead us astray 
in vain, forsake us entirely, because they have lost theur 
power over us. We are then left to the protection and direc- 
tion of our good spirits who are sent to us by the benevo- 
lence of God. Thus, it is by self-deninal and resistance of 
the evil within us (which is excited by evil spirits) that sin 
is taken from us, and then we no longer feel any temptO' 
fionio do evil, because to feel tempted to evil, we must have 
evU within us. Could we always remember and deeply and 
constantly feel that our first care is to be ever on our euard 
against our spiritual enemies, and ever to look upon all our 
evil thoughts and inclinations as something separate from us 
— as enemies who are luring us to our rum, and whom we 
must fight against and put to flight, we should speedily at- 
tain to the state of perfect Freedom. 

With regard to the fate of the wicked, when they die; 
if they are wholly evil and there is no good whatever in 
them, they immediately go to hell, and they go there by 
choice, for heaven is incongenial to their nature, and heav- 
en to them would be greater hell than hell itself. For 
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their delight is in evil, and in hell they have the full en** 
ioyment of evil ; and though the evil can never be truly 
happy, they are less wretched there than they would be in 
heaven. The wicked who have some good in them, but 
that not of an intrinsic quality, when they die, go first to the 
world of Spirits, and there their predominant evil is fully de- 
veloped, and the little good they have is lost, as not belong- 
ing to them ; and then, they too select hell for their future 
and eternal state. Admitting this to be the case, how es- 
sential it is for us to make the most of our time while in 
this world, as our state in the next will depend on otu: 
spiritual advancement here. And each day that we put 
off the commencement of a life of righteousness we may 
be, and probably are, attracting towards us a greater army 
of spiritual enemies, and removing ourselves from that 
Highest state of Heavenly happiness. In the next world, 
how deeply shall we deplore our slothful procrastination 
here, when we shall behold in heaven, many whom we 
deemed our inferiors, exalted to stations far superior to 
ours. Does not this creed of reward and punishment seem 
more reasonable, more just and benevolent, than the creed 
of the Old Church ? And is there not consolation in it with 
regard to those, who, according to the Old Church views, 
could not possibly be admitted into heaven ? According 
to this belief will there not be fewer inhabitants of heU 
and more in heaven ? And is there not greater analogy 
between the degrees of righteousness here, and happiness 
there? 

The following extracts are from Tract No. viii. on the 
Resurrection : " We learn also, that the resurrection of man 
to a future life or future state, takes place immediately af- 
ter the death of the natural body. Man then rises into the 
spiritual world, and he has a spiritual body which is adap- 
ted in every respect to the world in which he is then liv- 
ing, as the natural body in which he has lived is adapted 
to the material world. And because his spiritual body is 
so well adapted to the spiritual world, and so well enables 
him to perform the uses (acts of usefulness) which he 
there has to perform, therefore he will never again need 
his material body which he has left behind ; and therefore 
that will never be re-assumed. 
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" We thus learn in the New Church, that all in the spi- 
ritual world live in spiritual bodies in the human form, and 
that they are as really men as they were when living in 
this world. They have thrown off the material bodies, but 
they immediately find themselves in spiritual bodies, as 
soon as they have left the natural world ; and these spirit- 
ual bodies have the same faculties and organs (though 
wholly spiritual) as their natural bodies had; only the 
faculties and organs of their spiritual bodies are far more 

Eerfect, more acute and active, than those of their natural 
odies were.' 

" That angels were once men on this earth there are ma- 
ny proofs in the Scripture. In the Revelation an angel i» 
often represented as talking with John, and when he fell 
down to worship the angel, the angel said, ^ see thou do it 
not, for I am thy fellow servant y and of thy brethren the 
prophets.^ This angel then had once lived a Man on earth, 
and now he had been talking with John, as men talked 
with each other in this world. Ml angels have once been 
men and women on earths There is no such class of be- 
ings as angels who were created such in the beginning, 
but all were once inhabitants of this or other earths. 

**The Apostle Paul teaches (in his first Epistle to the Co- 
rinthians, (chap. 15.) that the resurrection is with a Spiritual 
body. He says, ^ But some will say, How are the dead 
raised up ? And vfith what body do they come V having 
laid aside that earthly body. * Thou fool ^ he replies; 
* that which thou sowest is not quickened except it die^ and 
that which thou sowest, thou sowest not that body which 
shall be, but bare grain ; but Ood giveth it a body as it hath 
'pleased Him, and to every seed his own body.^ 

" The apostle here compares the natural death and 
resurrectionof man to the sowing and rising up of a grain 
of wheat. And it is a beautiful illustration, and exactly to 
the point. When a grain of wheat is sown in the earthy 
the outer part or^outer body dies, and sinks into decay ; 
and unless this took place, the inner principle of the wheat 
would not germinate. And so it is with man. His natu- 
ral body dies ; his outward form is cast off, and it sinks 
into decay. But this is ' not that body that shall be.^ For 
as from the dead and corrupt form of the grain of wheat^ 
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the internal grain springs fortb and becomes a new plant, 
so it is with the resurrection of man. When his natural 
body dies, the spiritual body within rises up mto the spir- 
itual world, there to exist forever. 

^ After giving this illustration the apostle goes on to 
show that ' there is a spiritual hody^ which is entirely dis- 
tinct from the natural body. This he shows by enumera- 
ting the different kinds of bodies, or flesh, as it is in the 
common translation. He says, ^ there are terrestrial bo- 
dies and bodies celestial, but the gloiy of the celestial is one, 
and the glory of the terrestrial is another. So also is the 
resunection of the dead. It is sown in dishonor, it is 
raised in glory. A natural body is sowjiy a spiritual body 
is raised. There is a natural body and there is a spiritual 
body,^ Besides which, that there may be no mistakes, he 
declares ' that flesh and blood cannot inherit the kingdom of 
Gody neither doth corruption inherit incorruption.' 

" The Lord also says in His Gospel as in Luke, * Now 
that the dead are raised, even Moses showed at the bush, 
when he called the Lord the God of Abraham, and the 
Grod of Isaac, and the God of Jacob. For He is not the 
God of the dead, but of the living — for all live unto.Him.' 
He here teaches that Abraham, Isaac and Jacob are still 
living. He says the Lord is the God of /Aem, but he is not 
the God of the dead — that is, they are not dead, but are 
living, and He is their God. Now Abraham, Isaac and 
Jacob had died like other natural men, but their real life 
was not interrupted by the death of the body. They still 
continued to live in the spiritual world. Their resurrec- 
tion had taken place immediately after the death of their 
natural body. And hence, the Lord, who is here proving 
the doctrine of the resurrection to the unbelieving Saddu- 
cees, calls them the living, because they had risen from 
the dead. 

" Again, ^ Jesus saith unto Martha, Thy brother shall 
rise again. Martha saith unto Him ; I know that he 
shall rise again in the resurrection at the last day,' (John 
xi. 23, 24.) In this case it may be seen that Martha had, 
in common with some sects of Jews at that day, a similar 
idea concerning the resurrection, that now prevails in the 
world generally — ^that is, that there is to be, at the end of 
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this world, a day of general judgment and resurrection. 
Indeed, the common doctrine on this subject was derived 
from the Jews. And men have fallen into a belief of this 
Jewish doctrine, because their state towards the close of the 
first Christian Church has been so similar to what the state 
of the Jews was for some time before the first coming of 
the Lord. But the Lord corrects this mistaken notion in 
Martha, saying that " He was the Resurrection and the 
Life. He that believeth in Me, though he were dead, yet 
shall he live, and he that Hveth and believeth in Me shall 
never die,^ It is evident that the life which the Lord re- 
fers to is spirittud life. The Lord alone is this life, in resl 
essence, we are only receptacles of it ; He imparts it to an- 
gels and men. Those ' who receive it with the acknow- 
ledgment and belief that it is from Him — that they do not 
live themselves, but from Him, are those who believe in Him 
and live. And they will nev^r die. This life will never 
cease to be imparted to them. The death of the body will 
be no interruption to it. When they leave this natural 
world, they live on forever in the spiritual world. Jesus 
is their resurrection, because he is their life. He causes 
them to live — He causes them to rise into eternal life. 

" In the Gospel, as in John, it is written, * Marvel not 
at this, for the hour is coming, in the which all that are in 
their graves shall hear his voice and shall come forth, they 
that have done good urito the resurrection of life, and they 
that have done evil unto the resurrection of condemnation,* 
(John vi» 28, 29.) This passage has been supposed to 
prove conclusively, the doctrine of the resurrection of the 
body 5 but when it is understood in its true spiritual mean- 
ing, it is seen to have no reference to the resurrection of 
the body, but of the spirit into spiritual or eternal life. And 
just above, the Lord tells us how we may attaiii this. He 
says, ^ Verily, verily, I say unto you, He that heareth my 
Word, and believeth on Him that sent me, hath everlast^ 
ing life, and shall not come into condemnation, but is pasS' 
ed from death unto life.^ Here every one can see that 
death does not refer to the death of the body, but to a life- 
lessness, an inactive and a dead state of the mind in rela- 
tion to all spiritual things. And when the mind passes out 
of this state, into one in which it is alive and active in re- 
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gard to these things, then it is said to pass from death unto 
life. The same class of persons that are meant by * they 
that are in the graves,' in the passage above quoted, are 
called * the dead^ in the twenty-fifth verse of this same 
chapter. It is there said, * The hour is coming, and now is, 
•when the dead shall hear the voice of the Son of God, and 
they that hear shall live.' Now, if by the * dead,' and those 
that were ' in the graves,' had been meant the dead bodies 
of the men, the resurrection of those bodies must have ta- 
ken place long ago ; for the Lord literally spoke these 
words more than eighteen hundred years ago, and he then 
said, ' the hour is coming and now is,^ &c. From this it is 
very evident, that the Lord did not mean by the ' dead,' 
those who were naturally, but those who were spiritually 
dead. And when we interpret the terms used in the above 
passage according to their spiritual meaning throughout, 
it becomes very clear and easily understood. The natural 
terms are used to correspond to the spiritual things. — 
Graves being the places where are dead bodies, correspond 
to natural external things, which, when compared to spi- 
ritual things, which are living, and full of life, are said to 
be dead. Every one who is born into this world, is born^ 
into these natural, external things ; and when he leaves 
this world, and enters into the spiritual world, he rises up 
out of these things — he rises up out ol the grave. All, 
therefore * come forth out of their graves.' They put off 
natural, external things, to which graves correspond, and 
thus rise above them, or 'up out of them.'" (For a full ex- 
planation of the doctrine of the Last Judgment, see a small 
volume of Swedenborg^s, entitled ' A Treatise concerning 
the Last Judgment, &c., A Continuation, &c. and the Spi- 
ritual World.' 

" AH, also, when they come into the spiritual world, come- 
more directly into the presence and under the searching 
power and operation of divine truth. The Truth then 
judges them according to their characters — according to 
the character and quality of their internal life. Those who 
have not formed their life from it, and according to it, are 
condemned by it. It weighs them in the balances, and it 
finds them wanting. It finds no place of genuine recep- 
tion in them, and therefore condemns them to their own 
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place or state. Their resurrection into the spiritual worlds 
therefore, is a resurrection to condemnation. But those 
who have formed their life from and according to Divine 
Truth in this world, will be raised into new life by such 
spiritual operations of Truth. They will love this Son of 
Man as he comes to judge them. The truth makes them 
free. It frees them from the evils and false principles of 
the old man, (i. e. unregenerated) which have clung to 
them. Their inmost love has been the love of doing good 
to all according to their ability ; and they love to have the 
truth free them from all things about them which have 
hindered them from bringing forth their inmost love. Th^n 
they can rise above them, and live free from them. Their 
resurrection is therefore the resurrection of life. 

The Lord's resurrection was a spiritual resurrection. 
It was a spiritual and Divine body with which he rose, 
and not a natural and material body. None of that natu- 
ral body which the Jews and all natural men saw as be- 
longing to him, ever rose again. If you will observe you 
will see, that it is nowhere related in any of the evangelists 
that any one saw his resurrection ^rom the sepulchre itself. 
Though it was guarded and watched by a whole band of 
Roman soldiers, consisting of a hundf ed men, as related in 
ecclesiastical history. And in Matthew, xxvii. 65, 66, it 
is written, ' Pilate said unto them, Ye have a watch ; go 
your way, make it as secure as ye caii. So they went and 
made the sepulchre sure, sealing the stone, and setting a 
watch.' (See also of the same chap. v. 62, 63, 64 — and 
of chap, xxviii. 11, 12, 13.) And there never was any 
rising of the natural and material, through which he maiu- 
fested himself to this world. Had his material },ody risen 
from the sepulchre, would not some of the guard of a hun- 
dred men have seen it come forth ? Yet none did, though 
they saw an angel roll back the stone from the door, (see 
Matt, xxviii. 2, 3, 4,) at which moment their spiritual eyes 
must have been opened, for they saw a spiritual being. All 
those who saw the Lord Jesus Christ after his resurrection, 
saw him by their spiritual sight ^which was permitted 
them for the time being) and not oy the means of their 
natural eyes 5 for material eyes cannot see that which is 
not material. The body of the Lord which was seen by 
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the five hundred, by the disciples, and by the women, after 
his resurrection, was not a material body ; and the spiritual 
sight of all of them was opened for the time, for the pur- 
pose of showing them his Divine Spiritual body. Had it 
been his material body, could he have appeared before his 
disciples 'when the doors were shut,' and suddenly ' van- 
ished out of their sight V But there is no difficulty if their 
spiritual sight were opened for a short while, and they be- 
held Him spiritually, and then their spiritual sight being 
closed again, they saw Him not, though He was still there. 
It is naturally asked, * What then became of his material 
body, as it was not left in the grave V To give an expla-^ 
nation of this, is probably the most difficult of all the New 
Church doctrines. And I do not feel that I have a suffi- 
cient command of language to impart the same clearness 
of thought on the subject that I have at length, after much 
difficulty, myself attained ; I will, however, endeavor to 
express myself as clearly as possible, hoping that my read- 
ers, after they have become familiar with Swedenborg's 
writings, and with other more able works than this hum- 
ble production, will see in a clear and brilliant light what 
I may fail to render lucid. 

It is well known that all things in nature are con- 
stantly undergoing changes, and much of what exists to- 
day, to-morrow is dissipated. It is said that in the space 
of every seven years, the particles which form our material 
bodies are no longer really the same, but have been pro- 
^gressively dissipated, and that new bodies, as it were, have 
* been formed in that space of time. Then, though to all 
outward appearance we are the same, we have not, strictly 
speaking, exactly the same material body that we had se- 
ven years ago. Our bodies appearing the same, may be 
owing to the similarity of the new particles, and also to 
the effect of the spirit within us. Thus we see that the 
material body may be dissipated without its outwardly ap- 
pearing. So, without its appearing outwardly, the mate- 
rial body of the Lord Jesus Christ, which was derived from 
the mother, became gradually, and at length wholly dissi' 
pated, and there remained none of the material particles, 
nor did anv new ones form themselves : for He was not 
entirely like other men. His soul was Almighty God iho 
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Father Himself; but distinct from that there was a spirit- 
ual principle which naturally belonged and adhered to the 
material body, and partook of the spiritual nature of the 
mother. As the material body was dissipated, this spiritual 
human principle united itself fully to the soul. It is this 
imion which is called the glorification, which, when it took 
place, the spiritual principle is called in New Church lan- 
guage, the Divine Human. Thus, at the time of the cruci- 
fixion, though outwardly He appeared the same, in reality 
there was but very little of the material remaining, which 
little was laid in the grave, and there became wholly dis- 
sipated ; and as was predicted of him, his body never saw 
corruption. With regard to what he says to his disciples, 
when he appeared to them afterwards, viz. : * A spirit hath 
not flesh and bones, as ye see me have,' (Luke xxiv. 39,) 
it means, that He was different from a nc^ere human spirit — 
for though he had a spiritual body, he had also a Divine 
body, being God himself; and by * flesh and bones,' is not 
meant material flesh and bones, but here, as elsewhere, he 
spoke in the language of correspondence, and meant spirit- 
ual flesh and bones. It is distinctly taught that material 
* flesh and blood cannot inherit the kingdom of God' — no- 
thing material can exist in a spiritual world. The Lord 
Jesus Christ, then, when he appeared after the death of 
the natural body, had nothing of the material about him, 
though he he looked as a man. When in the garden, he 
said to Mary, ' Touch me not, for I have not yet ascended 
to my Father.' He meant that his divine human principle 
had not yet (it being gradually done) become entirely 
united with his inherent divine principle. When he said, 
(John xix. 30,) 'It is finished,' he alluded to the important 
work of making his natural human principle divine human. 
By what process that was done, will be explabed in the 
next and last chapter. 



13J 



CHAPTER XL 

The Tr%nity--One great cause of the rejection of the Trinity 
by the Unitarians — The tri-personality not acknowledged by 
the New Church— Christ's Temptations-^The Holy Ghost or 
Holy Spirit — addition of the English translators of the Bible, 

With regard to the Doctrine of the Trinity, the New 
Church fully believe in a Trinity — ^but at the same time 
th^ differ from the Trinitarians of the Old Church. If 
Umtarians believe in the Inspiration of Scriptures, they 
must also believe in a Trinity. The cause of their disbe- 
lief, doubtless, is the little confidence they feel in the wri- 
ters of the Bible : they are prone to look upon this volume 
as a human work, and not as invariably the dictation and 
word of God. They do not believe in a plenary divine in- 
spiration, therefore they do not look upon the Bible as a 
fixed and invariable standard of faith and action. They 
do not scruple to call it fallible. By doing so, they com- 
mit the gross error of depriving the Christian world of any 
religiotts standard. Happily for them, however, there is 
now some hope oi brighter light dawning upon them ; and 
this through an advocate of their own cause : we allude to 
an article published in the Christian Examiner, the " organ 
of the Unitarian denomination" in this country, for Decern- 
ber, 1843. The article is entitled, " Inspiration of the 
Scriptures.'' 

It is a matter of great surprise to me, how any one can 
doubt the full and entire Divinity of the Lord Jesus 
Christ, after he has attentively read the following pas- 
sage in the Bible, viz. ; (Colossians ii. 8, 9.) " Be- 
ware lest any man spoil you through philosophy and vain 
deceit, after the tradition of men, after the rudiments of the 
world, and not after Christ ; For in Him dwellelh all the 
fullness of the Godhead bodily." (1. John ii. 22, 23.) 
" Who is a liar but he that denieth that Jesus is the Christ ? 
He is antichrist that denieth the Father and the Son. Who- 
soever denieth the Son, the same hath not the Father."— 
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(John xiv. 6-10.) " Jesus saith unto him, I am the way, 
and the Truth and the life : no man cometh unto the Fa- 
ther but by me. If ye had known me, ye should have 
known my Father also : and from henceforth ye know 
him, and have seen him. Philip saith unto him. Lord, 
show us the Father and it sufBceth us." Then in a man- 
ner that implies reproof for their dullness of apprehension, 
^ Jesus saith unto him. Have I been so long time with you, 
and yet hast thou not known me, Philip 1 he that hath seen 
me hath seen the Father ; and how sayest thou then, show 
us the Father 1 Believest thou not that I am in the Fa- 
ther, and the Father in me ?" (Phillippians ii. 5-8.) " Let 
this mind be in you which was also in Christ Jesus, who, 
being; in the form of God, thought it not robbery to be 
equal with God ; but made himself of no reputation, and 
took upon him the form of a servant, and was made in the 
likeness of men, and being found in fashion as a man, he 
humbled himself and became obedient unto death, even the 
death of the cross." (Colossiansi. 15-17.) The Son of 
God " Who is the image of the invisible God, the first- 
born of every creature : for by him were all things made 
that are in heaven, and that are in earth, visible and invisi- 
ble, whether they be thrones, or dominions, or principali- 
ties or powers, all things were created by him and for him ; 
and he is before all things, and by him all things consist." 
(John i. 1-3, 10, 14.) " In the beginning was the Word, 
and the Word was with God, and the Word was God. For 
the same was in the beginning with God. All things were 
made by him : and without him was not any thing made 
that was made. He was in the world, and the world was 
made by him, and A/^ world knew him not. And the 
Word was made fle^, and dwelt among us, (and we beheld 
his glory, as the glory of the only begotten of the Father,) 
full of grace and truth." (Hosea xiii. 4.) " Yet I am the 
Lord thy God from the land of Egypt, and thou shall 
know no God but me : for there is no Savior besides me." 
(Isaiah ix. 6.) " For unto us a child is born, unto us a son 
is given, and the government shall be upon his shoulder ; 
and his name shall be called Wonderful, Counsellor, The 
Mighty God, the Everlasting Father, the Prince of 
Peace." (xlii. 8.) " I am the Lord, that is my name ; and 






i: 



133 

my glory will I not give to another." (xliii. 3, 10, 11.) 
" For I am the Lord thy God, the Holy one of Israel, thy 
Savior. Before me there was no God ibrmed, neither shall 
there be after me. I, even I, am the Lord : and besides 
me there is no Savior." (xlv. 15, 21, 22.) *• Verily thou 
art a God that hidest thyself, God of Israel, the Savior. 
— Have not I the Lord I and there is no God else besides 
me, a just God and a Savior : there is none besides me. — 
Look unto me and be ye sjved, all the ends of the earth ; 
for I am God and there is none else." (xlviii. 17.) " Thus 
saith the Lord, thy Redeemer, the Holy One of Israel ; I 
am the Lord thy God which teachest thee to profit, which 
leadeth thee by the way that thou shouldst go." (Ixiii. 16.) 
" Doubtless thou art our Father, though Abraham be igno- 
rant of us, and Israel acknowledge us not ; thou, Lord, art 
our Father, our Redeemer : thy name is from everlasting." 

Although in the New Church the Trinity of Jesus Christ 
is cordially acknowledged, the tri-personality is not. Here 
we extract from the tract No. 1., entitled " The True Ob- 
ject of Christian Worship," &c. " Doctrine of the Trinity," 
&c. 

" ' The Father, the Son and the Holy Spirit.' Where, 
let us ask, do the Scriptures say that these are three sepa- 
rate ^persons ? It is wonderful how a dogma, which is :ia- 
ble to such embarrassing objection as this, could ever ob- 
tain so general a reception in the world. To the question, 
^ where does the Scripture affirm the Father, Son and Holy 
Spirit to be three separate persons V no answer can be of- 
fered. This will scarcely appear credible to those whose 
knowledge of Scripture is not extensive, who must be 
amazed to learn, that a doctrine which has for ages been 
received in the Christian Church, and is still upheld as the 
palladium of the Christian religion, has not a single text 
to support it. Yet such is the fact. The tri-personality of 
the Godhead is so completely the offspring of human in- 
vention, that even the word ' person,' applied to .he Lord 
under any of his characters, occurs but once in the whole 
Bible, and even there it is a mis-translation. In the epistle 
to the Hebrews it is said in the common translation, that 
the Son ' is the brightness of the glory of God, and the ex- 
press image of his person.' But the Greek word {hypo^ 
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stasis) here rendered * person,' properly denotes substance^ 
or the ground of being. How the doctrine of a trinity of 
persons gradually crept into the church is thus : Paul very 
properly applies the term hypostasis to express the inmost 
ground of the Divine existence. The Greek Fathers, as 
they are called, aware that a distinct principle in the God- 
head must be denoted by each of the terms, Father, Son, 
and Holy Spirit, and wanting a word to express it, borrow- 
ed this woid 'hypostasis,' and applied it indiscriminately 
to all three; whereas Paul had used it in reference to the 
Father alone. Still, though the Greek fathers began to 
speak of three ' hypostases' in the Divine nature, they had 
no idea of three persons as now understood. The Latin Fa- 
thers who came after, being in want of a word in their 
language to express what the Greeks meant by ' hyposta- 
sis,' made use of the equivocal term, person, which in clas- 
sic authors sometimes bears the same sig'nification as its 
derivative English word * person ;' but more frequently 
denotes the character which any one bears or assumes : 
hence the characters of a drama are still called, in technical 
language, * Dramatis personce.^ It was in this sense that 
the early Latin Theological writers used the word ; and 
thus when they spoke of the Father, Son, and Holy Spirit, 
as distinct personce, they only meant to say that three cha- 
racters enter into the nature of the One Individual Divine 
Being. Afterwards, when doctrines were introduced which 
required three separate Divine Beinors to sustain them, 
(which doctrines were entirely unknown in the first ages,) 
the term personce began to be used in its other sense, and 
to be defined to denote an individual substance of a ration' 
al nature. Still the truth was not entirely lost sight of; 
for every one knew that the term had also another mean- 
ing ; and in this more appropriate sense, they whose per- 
ceptions of truth were more clear would understand it. — 
But the greatest mischief took place when the word was 
introduced into other-languages, aud dropped in its passage 
that signification which alone rendered it at all proper, as 
applied to the three Essentuils of the Divine Nature. Thus 
the word * person' in English, never means a character , but 
always a distinct, separate individual being ; when, there- 
fore, a plain Englishman is told that in the Godhead there 
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are three persons, no other idea can be presented to his 
mind but that of three distinct, separate, individual Gods, 
which is altogether a false doctrine, and distracts the mind 
in the very first principles of religious belief, deprives it of 
any distinct object of worship, and perverts the important 
dof^trine of the Divine Trinity to a signification quite for- 
eign to the Scriptures, and which never entered into the 
thoughts of the early Christian writers, either Greek or 
Latin. Surely it is high time for the church to return from 
her wanderings, to worship no longer a divided Wit a Uni- 
TBD Trinity; and to behold it in that One Divine Person, 
which assumed on earth the name of Jesus Christ : ' for in 
him/ as the apostle declares, ^ dwelleth all the fulness of the 
Godhead bodily/ (Col. ii. 9.) 

** The view then of the Divine Trinity which clears the 
subject from all perplexity, is briefly this : By the Father, 
when mentioned in Scripture, is not meant a God distinct 
from Jesus Christ, but His inmost principle of divine life, 
or the Soul of the Lord Jesus Christ, which is a divine, 
infinite. Internal spiritual principle, and is the Godly Es- 
sence Itself. In analogy to which, there is in every man 
a soul which is not like the Lord Jesus Christ's, substantial, 
spiritual. Life Essence Itself y but is a recipient of spiritual 
life (said to be derived from his earthly father) and is a fi- 
nite Internal Spiritual Principle.— By the Son is meant a 
spiritual principle in the Lord Jesus Christ, v hich is less 
internal, and may be called external in contra-distinction; 
it is a principle derived from the spiritual principle of the 
virgin mother, and naturally most particularly belongs to 
the material body which was also derived from the mother. 
In analogy to which every man has that external spiritual 
principle w^hich is said to be also, together with the mate- 
rial body, derived from his mother. The idea of this ex- 
ternal spiritual principle may be better understood by the 
thought of that which is called First Impulse. And in the 
New Church language it is called the external man. The 
other is called the internal man, of which latter we may 
have a clear idea by thinking of that something which 
ponders and deliberates inwardly, and, as it were, consults, 
advises and converses with the external man — or impulsive 
feeling or thought^ — By the Holy Spirit is meant that Ac^ 
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tive Spiritual Principle which results fiom the perfect un- 
ion of the Internal and External principles in the Lord Je- 
sus Christ ; it is the Holy Influence which inspires us with 
holy aspirations. In analogy to which, in every man 
there is a principle of action resulting from the commun- 
ion of his internal and external principles, and which has 
an influence on persons and things within his sphere of ac- 
tion. Thus Thb whole Divine Trinity centers in the 
ONE Person of the Lord Jesus Christ — And in every 
man there is a corresponding trinity or triune. 

"It being thus clear that the Father is not a distinct per- 
son from the Son, nor the Son from the Father, it will rea- 
dily be seen that the Holy Spirit cannot be a person distinct 
from either. With respect, in fact, to the separate perso- 
nality of this third Essential of the Deity, all the plainest 
perceptions of our understanding must be violated before 
we can admit it for a moment. When we speak of a man 
as being filled wiih a spiiit of charity, a spirit of enter- 
prise, or of any thin^ else, do we mean that he has a dis- 
tinct 'person within him ? or do we merely mean that he is 
animated with the life of such principles ? Certainly, 
whenever we speak of the spirit wiih which a man is ac- 
tuated, we mean to describe th€ quality of his life ; in like 
manner, whenever we speak of the spirit of God as influ- 
encing our minds, if we use the expression without think- 
.ing of the doctrine commonly taught^ do we ever mean 
any thing but a principle of spiritual life infused into us 
by our heavenly Father ? 

" It may be useful here to observe, that in the term Holy 
Ghost, commonly employed in the English Bible, and in 
theological writings, to denote the third Essential in the 
Divine nature, misconceived to be a distinct person, we 
have an instance of the support which erroneous doctrines 
often derive from the changes which take place in the course 
of time in the signification of words. ' Ghost' is an old 
Saxon word, which originally signified exactly the same 
as is now meant by * spirit ;' hence the phrase * to give up 
the ghost,' meaning to emit the spirit ; and ' ghostly fa- 
ther,' instead of spiritual father. It is only in a few such 
phrases as these, which also are now becoming obsolete, 
that we have any remains of the full signifiicalion of the 
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■word ghost In common use it has long been restricted to 
signify the spirit of a deceased person : hence an idea of 
personality is conveyed by it, which renders it well adapt- 
ed to the ideas of those who bold the belief of a tri-perso- 
Dalily in the divine essence, and which helps to strengthen 
them in that mistaken conception. It would iherefore be 
better to discard altogether a word which now only tends 
to convey false impressions, and to substitute for ' ghost' 
the term ' spirit,' which, instead of meaning merely a de- 
parted ghosi, includes other ideas, and answers very well 
to the original Greek word, which strictly signifies wind 
or breath, and hence, figuratively, whatever has relation 
to life. Hence the translators of the New Testament have 
constantly rendereil this Greek word by the English word 
* spirit,' except when the Holy Spirit is signified, and then 
they havH always, when practicable, translated it ' Ghost' 
But even here, to avoid gross absurdities, they have some- 
times been obliged to use the tenn ' Spirit.' Tbns in John 
vii. 39 : ' This spake he of the spirit, which they that be- 
lieve on him should receive ; for the Holy Ghost was not 
yet, bt'cause that Jesus was not yet glorified.' Here 
the original word is the same in both places, and conse- 
quently, to be consistent, the same English term should 
have been used. In John xiv. 16, 17, it is said in the En- 
glish translation, ' I will pray the Father, and he shall give 
you another Comforter, that he may abide with you forever, 
even the spirit of truth ;' but in verse 26, we read, ' the 
Comforter which is the Holy Ghost' Here also, to be con- 
sistent, the same English word should be usedjn both pla- 
ces ; the Comforter ought either to have been named in the 
first instance the Ghost of truth, or in the second the Holy 
Spirit. 

" The passage where mention is made of receiving the 
Ghost (John xx. 22.) when Jesus was giving their com- 
mission to his disciples, ' He breathed on them and said 
unto them, receive ye the Holy Ghost' This passage 
alone affonfs all the demonstration that can be desired 
against the separate personality of the Holy Spirit Could 
a divine person be infused into the persons of the disciples 
by breathing ? How easy it is to see fi'om this beautifully 
Significant action of the Lord, that the Holy Spirit is a 
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sphere of divine life proceeding from Him, and enter- 
ing by influx into the hearts and minds of His faithful 
people. 

" The external principle of the Lord Jesus Christ, 
(which is also called, in >3ew Church language, the natu- 
ral or material human, before it became fully united to the 
internal principle or soul — then it is called the divine hu- 
man,) was at first susceptible of evil : for it partook of the 
nature of the mother, and it is that which is alluded to, 
where it is said Jesus underwent temptations ; which are 
an evidence of evil: for no temptation can be felt where 
' there is no inward evil ; yet he never sinned, for he al- 
ways resided these temptations ; and by that means he 
entirely cleansed the human principle from all the corrup- 
tion and imperfections which were derived from the mo- 
ther. In the New Church this is called subduing the hells. 
When this was effected a new avenue was opened from 
God to man ; a new link was formed which drew human 
nature nearer to God. Previously man had withdrawn and 
alienated himself from God ; he was spiritually far away 
from him : but now the Lord approached to him by uni- 
ting his purified human nature to His own infinite divine 
nature. And thus he was the benefactor of all mankind ; 
for he opened a way that would lead them back to their 
primitive purity, if they be but willing to walk in that 
way. Thus the divine influences could again reach to man, 
which was before impossible, because man had rendered 
the soil of his spiritual nature so corrupt, that good seed 
would not grow in it. In the benefit derived by the union 
of the human principle to the Divine, we may see some 
analogy in the good derived by the bond of friendship be- 
tween a good and a bad man ; the closer they are united 
in friendship, the greater influence the good man gains 
over the bad one, and consequently the nature of the latter 
becomes more assimilated to the good man's nature. 

" It is in reference to this new communication of Divine 
Influences that it is said (in John viii. 39), that the ' Holy 
Spirit was not yet, because that Jesus was not yet glorified.' 
The translators of the English Bible, not seeing how it 
could be said absolutely that the Holy Spirit was not yet, 
have introduced a word to make what they conceived to 
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yet given ;* but they have printed the word given in ital- 
ics, to show that it is not in the original. There is no oc- 
casion however for this interpolation, the true meaning 
being better expressed without it For the Holy Spirit 
denotes that specific Divine Life and Influence which 
proceeds from the Divine Humanity of Jesus Christ, and 
which, of course could neither be given, nor have exis* 
tence, till His assumption of the Humanity. Mention is 
indeed made of the Holy Spirit at the Lord's birth, but only 
as entering into the virgin for the production of that hu- 
manity, and as inspiring Elizabeth, Zachari as, and Simeon 
in their prophesying on that occasion. So that it is a most 
certain truth, that that specific Divine Principle, called the 
Holy Spirit, never existed till the Lord came into the world ; 
as long as He was in the world it dwelt in Him ; and 
when He left the world it proceeded from Him. But, did 
not any thing answering to what is called ' the Holy Spirit* 
exist before ? Undoubtedly: but that Divine life and influ- 
ence which proceeded from Jehovah uninvested wuth the 
Humanity, was called ' the Spirit of God,' so often men- 
tioned in the Old Testament ; but when the Humanity was 
united to the Divinity, the Divine Life and Influence thence 
proceeding with greatly increased power, was new-named 
•the Holy Spirit.' Accordingly there is no mention of the 
• Holy Spirit' in the Old Testament. Once in the Psalms, 
and twice in Isaiah, we indeed read in the English trans^ 
lation, in reference to the Lord, of * thy' or ' His Holy 
Spirit;' but in the original it is, ' the spirit of Lis' or * thy 
holiness.' Thus we see the truth of the assertion, that ' the 
Holy Spirit,' or a principle of Divine Life proceeding from 
the Lord's humanity, and thus capable of affecting and en*- 
lightening man in a natural state, ' was not yet, because that 
Jesus was not yet glorified.' But when Jesus was glorified, 
that is, when His Humanity was become fully Divine, or 
when, as He expresses himself, lie ' left the world and 
went to the Father,' and was 'glorified with the glory 
which He had with Him before the world v;as ;' that is, 
when He was fully One with the Essential Divinity ; then 
divine life and all divine virtues dwelt in Him alone, as the 
soul of man in his body : and from Him, and Him alone, they 
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proceed for the salvation of mankind.' He assures the dis* 
ciples that it is He who sends the Comforter or Holy Spir- 
it, and that this depends upon the glorification of His Hu* 
manity : for He says : (John xvi. 7,) * If I go not away, 
the Comforter will not come unto you ; hut if I depart, I 
will send him unto you.' By going away He means the 
same thing as when He elsewhere speaks of His going to 
the Father, that is, the exaltation of His Humanity to per- 
fect union with the Divine Essence. 

" All passages in Scripture in which the Lord Jesus 
Christ prays to the Father, or uses other expressions that 
seem to imply inferiority, expresses the feelings of His hu- 
man nature before it was glorified ; or of that part of His 
whole nature, which, while He continued in the world, 
was not yet divine, but which became so at His ascen- 
sion. 

" The words said of the Lord Jesus that * He sat down 
on the right hand of the Majesty on high,' deserves some 
explanation. Surely, every mind must admit it to be must 
absurd, literally to conceive, that God, as one Divine Per- 
son, sits on a throne in heaven, and that Jesus, as another 
Divine Person, sits on another throne at his right hand. 
This is so plainly a representation of two Gods, as must be 
most revolting to the feelings of iiny one who has any rev- 
erence for the divine declarations affirming that God is 
One. But if we * search the Scriptures,' all diflSculty will 
disappear, and we shall see how Jesiis can sit at the right 
hand of God, and yet be the only God himself. Very fre- 
quently mention is made in the Holy Word of the hand, 
and right hand of God, not one of which passages will af- 
ford any intelligible meaning, if we understand by the 
terms the hand literally; whereas when we reflect that it is 
by means of the hand, and especially of the right hand, 
that man exerts all the power of his body, we may easily 
conclude, that when it is mentioned in respect to God, it 
must be an emblem of Divine Power, or Omnipotence^ and 
we shall find that this idea of it will draw a coherent and 
bc*autiful sense from the expression wherever it occurs. 
Thus when Moses says, in his song of exultation over the 
destruction of the Egyptians, * Thy right handy O Jehovah, 
is become glorious in power \ Thy right handy Jehovah^ 
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has dashed in pieces the enemy : Thou stretchedst out thy 
right hand^ the earlh swallowed them ;' (Exod. xv. 6, 12,) 
who cannot see that he means to ascribe iheir ruin, not to 
any putting forth of a hand from the Person of God, but to 
an exertion of the Divine Omnipotence ? The same form 
of speech is very usual in the Psalms, where we continual- 
ly meet with such phrases as these : ' Thy right hand hath 
holden me up : Thou savest by thy right hand those that 
trust in thee : Thy right hand shall find out them that hate 
thee : Save with thy right hand: Why with i rawest thou 
thy ri ht hand V — with many more to the same purpose : 
in all which it is evident that nothing can be meant but the 
Lord's divine Power. When therefore it is said that Jesus, 
after his ascension, or (which is meant by ascension) after 
the perfect glorification of His Humanity, sat on the light 
hand of God, it is only another mode of saying the same 
thing as aflBrmed on the same occasion in Matthew, (ch. 
xxviii. 18), where the Lord says, when leaving the world, 
" All power is given unto Me in heaven and earlh.' jHl 

Eower is Omnipotence. In like manner, to sit on the right 
and of God, means the assumption and exercise, by the 
Humanity, now itself Divine, of Divine Omnipotence. 
This view of the meaning of the phrase, * right hand of 
God,' shows with how much propriety the first martyr, 
Stephen, fiddressed his dying prayer to the Lord Jesus 
Christ, because he saw Him ' standing,' as it is expressed, 
* at the right hand of God.' This vision^ or representative 
appearance seen by Stephen of Jesus at the right hand of 
God, did not impress him with an idea of two Divine Per- 
sons, but of One, only : and the reason why he thus ex- 
pressed his perception of the Omnipotent Majesty of that 
One, was, because he was at that time, as it is explicitly 
stated, * full of the Holy Ghost ;' and the spirit of inspiration 
always describes spiritual things by natuial images, as al- 
ready observed. It is said that he ' saw the glory of God, 
and Jesus standing on the right hand of God.' Had the 
glory which he saw been that of another Divine Person 
than Jesus, would he not have been attracted by it to that 
other Divine Person 1 But this was not the case. The 
glory of God v\ hich he saw was the glory of Jesus, and 
riveted his whole attention upon Him. He neither beheld 
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nor thought of any but Jesus. He saw Him * at the right 
hand of God/ — that is, in Scriptural language, invested with 
the Majesty of Omnipotence. And with the fullest confi- 
dence in His Almighty power, he committed his soul to 
Him alone, exclaiming with his parting breath, ' Lord Je- 
sus, receive my spirit.' (See Acts, vii. 55, to end.) 



CHAPTER XII. 

Spiritual Correspondences of the Members of the body — The 
doctrine of the Atonement or At-oKE^ment — The ordinance of 
the Holy Supper — Spiritual meaning of the Lord^s prayer. 

The following extracts are from Tract No. II., on Atone- 
ment : 

'^ No one who is rational in spiritual things can believe 
that the Lord ascended into heaven, is the life of heaven, 
is omnipresent in earth and in heaven, is with us always 
in a mcUerial body. 

" We are taught in the writings of Swedenborg that aU 
natural things correspond to spuritual things. Thus the 
body and each member of it, when spoken of in the Word, 
have a spiritual meaning. The heart is known to mean 
man's will or love. The hands signify man's power to do, 
because his principal works are done by his hands. The 
Jiet are the organs by which man walks ; and wiearw /w- 
ing. The natural eyes see natural objects ; the undet' 
standing or spiritual eyes see spiritual things. The natural 
ears hear natural sounds ; the spiritual ears hear, perceive, 
hearken to, and obey, what is spoken or imparted spiritu* 
ally. These hints may serve to show what principle of 
interpretation is adopted in the following pages. 

" The Lord teaches in the sixth chapter of John that he 
who eateth His flesh and drinketh His blood hath everlast« 
ing life ; and that, except we eat His flesh and drink His 
blood, we have no life in us. 

^^ Can we eat the material fleshy and drink the material 
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bloody which the Lord had nvhile in this world 1 If wc 
cannot, we should not think that they give us life. 

** But some will say, that having faith that His body 
was broken and His blood shed, for our sins, is signified by 
eating His flesh and drinking His blood. 

** It is however to be observed, that faith is a spiritual 
operation, and that we can by faith eat and drink only 
spiritual things. By this spiritual eating and drinking we 
cannot possibly receive and appropriate the Lord's material 
body and blood ; and therefore these cannot be meant by 
the Arsh. and blood which we are required to cat and 
drink. 

** It will probably be said, by some persons, that the 
flesh and blood mentioned in this and similar passages, 
mean the Lord's sufferings. But they must mean some- 
thing which we can eat and drink naturally or spiritually, 
and something that actually nourishes and gives us life. 
Does it appear that we can eat and drink His sufferings or 
His passion on the cross, and that they can be meat and 
drink and life to our souls ? But more will be said pres- 
ently on this subject. 

'*If it can be seen that spiritual life consists of Love and 
"Wisdom, or Good and Truth, received from the Lord, the 
conclusion will be inevitable that these alone will be meant 
by the body and blood of the Lord, which men must spir- 
itually eat and drink that they may have life. 

"The Lord says that He is the living bread and the 
bread of life ; that he who eateth this bread shall live for- 
ever ; and that the bread which He will give, is His flesh, 
which He gives for the life of the world. 

" Now, does not every rational man know that the very 
substance and body of all spiritual life is Love of the Lord 
and the neighbor ? On the commandments which require 
this Love, hang all the law and the prophets. ' Love,' 
says Paul, * is the fulfilling of the law.' And is not this 
Love the true bread of life 1 Does not he who eats it, or 
spiritually appropriates it so that it becomes his own life, 
live forever ? Poes it not nourish and give life to the 
spirit of man, as bread or food nourii.hes and gives life to 
the body ? 

" The Lord also teaches that, if we thirst, we should go 
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to Him and drink, and that He will give us living water. 

'* To thirst spiritually, is to desire truth or falsity ; in 
the present case it is to desire truth. Thus we speak of 
thirsting for knowledge. And what is the living water 
which the Lord gives, hut the Divine Truth of His Holy 
Word ? The Word is frequently compared to a Fountain, 
and its truths to the streams of water flowing from a Foun- 
tain. 

" It is witten that the bread of God is He that cometh 
down from heaven, and giveth life to the world ; and also 
that this bread is His body, and His flesh. 

" Now, the Lord's Material Body did not come down 
from heaven ; and, therefore, it is not this which giveth 
life. It was His Divine Love and Wisdom — it was the 
Word, that came down from heaven, and was made Flesh, 
— not material fleshy but Divine Flesh ; and this Bread 
from heaven, or Divine Body, gives life to the world. 

By His Body is meant Saving Love or Goodness. By 
His Blood is meant Saving Truth or Wisdom. 

" When the Lord instituted the Holy Supper, he took 
the Cup, or Wine, ami said — Drink ye all of it ; for this 
is my Blood of the New Testament which is shed for ma- 
tt v for the remission of sins. This is the New Testament 
in my blood. A testament or covenant consists of truths 
conjoining two or more parties. If two men make a cove- 
nant, they state certain truths or propositions, which both 
agree to ; and while both keep these, or do according to 
them, they remain in covenant ; and when they act con- 
trary to them, they break the covenant. 

" In like manner the Lord has given his Covenants or 
Testaments, — the Old Testament and the New. These 
Covenants consist of truths which the Lord always keeps, 
and which, if man keeps them, conjoin him to the Lord, so 
that he lives in the Lord's life. Separate from the Lord, 
man is wholly evil ; but when he is conjoined with the 
Lord, by keeping the Lord's words, he has heavenly life 
from the Lord. 

" When the Lord gave the New Covenant or Testament 
for us to keep, he said — this is the J^ew Covenant in my 
Blood. And who does not know that the New Covenant 
or Testament consists of the truth which we must do that 
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>pre may be saved. The ^ne which the Lord took, and 
which signified the same as his Blood, He said was the 
New Covenant; and does not this prove conclusively, 
that the Blood of the Lord spiritually means The Divine 
Truths of the Word ? Will any say that this Blood of 
the New Covenant means the Lord's material Blood ^^hich 
was shed on the cross ? He said that His Bloi^d was shed 
for many for the remission of sins. This also is to be un- 
derstood spiritually. His material Bloody which was shed 
on the cross, surely does not apply itself to our sins ; but his 
Divine Blood — His Divine Truth — is imparted to us, and 
comes into our mind, and shines within and around us, and 
condemns our sins, and gives us power to shun tl em ; and 
when we obey it, it washes them away, and we are forgiv- 
en. 

** This opens to us the meaning of that numerous class 
of texts, which speak of our being washed^ cleansed, or pu* 
rified by His Blood. 

" Does this material blood wash you from sin ? It is not 
here. It is not retained anywhere. And, besides this, it 
was a natural substance, and sin is spiritual, and could not 
be washed away by it. And, if you say that it is the act 
of shedding His Blood that is meant, still, that was a natu- 
ral act, and has ceased, and your believing in it does not 
take away your sins. 

"The Lord's Blood that washes us, must be something 
that now is, and lives, and operates in our minds, where 
our sins are. And what is it but the Truth, — the Truths 
of the New Covenant 1 What tells us of our sins, but 
Truth ? What teaches us good life, but Truth ? What 

Sives us power to shun evil and do good, but Truth ? And, 
we ever have any evil affection or habit removed, but 
by learning and doing the Tjuth ? When we are cleansed 
from any sin, can we not say that it was the Truth that 
washed and sanctified us ? When liberated from the domin- 
ion of any sin, can we not say that the Truth redeemed 
and made us free? Why is truth taught concerning any 
moral or natural evil, except that it may wash, purify, re- 
deem, or save men from it? 

That truth does these things, appears from the follow- 
ing texts, and many others which will occur to every reader. 
n 
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** Wherewith shall a young man deanse his way ? By 
taking heed thereto according to thy Word. They shall 
know the Truth, and the Truth shall make them^ee. 
Sanctify them through thy Truth. Thy Word is Truth. 

" Throughout the Sacred Scripture the term Blood is 
used to denote Divine Truth. Sometimes it denotes truth 
^in its purity, as it is with angels and good men ; and some- 
times Truth falsified, as it is with devils and evil men. 
Thus, where it is so frequently said of the Jews, that they 
were defiled with Blood, and that their hands were full 
ol Blood; and of the waters of Egypt, that they were turn- 
ed into Blood, and that the Moon was turned into Blood 
before the coming of the great day of Jehovah ; and that 
as many as received the Lord were born not of Blood ;* in 
all these and a great many other texts, the term blood sig- 
nifies, in the spiritual sense, falsity, false doctrines, or truths 
falsified. 

" Where blood is mentioned in the historical parts of the 
Word, the things said concerning it were literally true, 
but still they had a spiritual meaning. Thus, it is true 
that the Jews shed the blood of the Lord, as it is related in 
the Gospels ; but every thing in the Gospels has a spirit- 
ual meaning. 

" The Jews treated the truths of the Word as they treat- 
ed the prophets and the Lord. They rejected, profaned, 
and destroyed them. But even when they despised and 
violated every word of His Covenant, the Lord still impar- 
ted His truths and sought to save them.— He poured out 
His blood for them even when they thirsted for it with the 
burning ihirst of infv»rnal hatred. 

" The Lord was the Word made Flesh ; and the Jews 
treated Him as they did the truth of the written Word. 
Their shedding His blood signified that they profaned and 
destroyed His truth. This is its spiritual meaning in res- 
pect to the Jews and all persons of similar character. It 
is very common for men at this day to despise, reject, and 
destroy the Divine truth ; and then they are as guilty of 
crucifying the Lord, as the Jews were. 

" As the circulation of our natural blood is essential to 

* In Uie Greek this word is plural. 
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oar natural Ufe, so is the circulation of truth in our minds 
essential to spiritual life, and hence blood corresponds to 
truth. Whm we consider this correspondence of blood, 
we cease to wonder that so much is said of it, and that it 
was the most essential thing in the Jewish sacrifices. 
Those sacrifices typified or represented all things of genu* 
ine internal worship in the church and heaven. The es* 
sential importance of blood is expressed by the apostle, 
where he says, that, ^ without the shedding of blood, there 
18 no remission of sin.' But this has a very different mean- 
ing from what is commonly received. 

** As the Lord laid down His (natural material) life, 
80 we must lay down or give up o«ir natural life, i. e., that 
selfishness and worldliness which are natural to our unre- 
generated life must be denied, renounced and lost, that 
we may receive JVew? Life from the Lord. Thus, 
spiritually our blood, or false principles must be shed. Our 
Mns cannot be forgiven, except in proportion as our blood 
is spiritually shed, and the Lord's Divine Blood is shed or 
poured forth into us ; — only in proportion as This Spirit 
OF Truth is poured upon us, and is in us and cleanses us 
from our own blood. 

" Little more is necessary to be said, in order to ex- 
plain the doctrine of the atonement as it is received in the 
New Christian Church, which is called the New Jerusalem. 

" The word atonement is used in Romans v. as follows; 
* We also joy in God through our Lord Jesus Christ, by 
whom we have now received the atonement.^ The word 
does not occur in the Gospels nor in the Revelation, and 
is found in no other case in the writings of the apostles. 
In the other cases where the same Greek word occurs, it 
is translated reconciliation, which means the same. The 
English word is a compound of at and one, or to reconcile 
them. Thus a covenant, while both parties keep it, makes 
them at one, or gives them at-onement. ( See Calmet and 
many others.) 

"The Divine Truth proceeding from the Lord Jesus 
Christ, is called the New Covenant or Testament, and the 
Lord himself teaches that this is meant by his blood. * This 
is my Blood of the New Testament This is the New Tes» 
tament in my Blood which is shed for you.' 
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''The Lord imparts this truth as a Testament or Cove- 
nant between Him and us. If we keep it, — if we do His 
truth fiom love, — then we are conjpined with him ; we are 
one with Him ; the principle of His Divine Life become 
our principles ; and we do His wiU ^ and not our own. 
His truth, in whicli is His Son, and which he s:iys is His 
blood, flows into us and becomes the life blood of our souls, 
and makes us at one with Him. 

" We have already endeavored to show how his Blood 
or Truth washes, redeems, and saves us from our sins — 
thus, how it takes away the sins of the world. And this is 
the only manner in which the Lord can be said to pay our 
debts. He remits or forgives our debts or trespasses, as he 
requires us to forgive our debtors or those who trespass 
against us ; and he requires us to forgive them whenever 
they repent. When we lepent ot a sin, by putting it away 
or ceasing to love and do it, the Lord imparts to us love of 
the opposite good, and we are forgiven. We are forgiven 
when we so renounce and put away the evil of our doing, 
that we may no longer retain or have it. It is then iu> 
longer ours, and a merciful or just being cannot impute it 
to ns. 

" It is the Divine Truth which works repentance in us 
and removes our sins, and thus obtains remission. It is 
the Blood of the New Covenant, which is shed for many 
for the remission of sins. 

"The doctrine of Justification hy faith alone passes 
away as a dream, when it is known that the Lord's re- 
deeming bkod is his Divine Truth, which we must not 
only believe, but also do. Man is justified — that is, made 

1'ust, by knowing, loving, and doing the Lord's Truth ; by 
keeping the ccmmandments. Hence the Lord said, ^ if 
thou wilt enter into life, keep the commandments.' 

" The doctrine of three persons in the Godhead, in like 
manner passes away. The idea that one God sent another, 
or became himself another, — an innocent guiltless Being, 
to be punished for our sins, for the innocent to receive the 
just punishment of the guilty^ in order to appease the 
wrath of God, * is hard to be reconciled with mercy, justice, 
or common principles of morality ; and a benevolent mind 
must rejoice in being relieved from \V And that a third 
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bong was tent by the other two, * to make men willmg to 
be saved by that awful sacrifice, is so filled with wrong, 
tliat the soul shudd^s befisre it' Is not this perverting the 
character of Ood ? Is it not imputing to him the sin of 
ungefj when it is believed that this august sacrifice was 
necessary to appease his burning wrath? Is it not attri* 
buting to him the petty feeling of vengeance in which a 
human master indulges when he must first vent bis spleen 
on some one before he can be benevolent to his slaves 1 
Does it strike the mind so strictly just, that the inno- 
cent should suffer for the guilty ? When it is answered, 
that it is not unjust so long as the innocent party be willing 
to suffer unjustly — ^to a purely generous, candid, unsophis* 
ticated mind, does not this answer seem more like the 
quibble of a lawyer, than the truthfulness of wisdom and 
whole-hearted generosity and kindness ? By such a doc- 
trine we rob the Being of Infinite Perfection of some of his 
perfections ; we impute to him sin, anger, vengeance and 
cruelty. In the New Jerusalem Church we do not believe 
God capable of any of the wicked passions of men. And 
such passages of Scripture where they seem to be attributed 
to him, we invariably interpret according to the doctrine of 
apparent truths ; that is, what appears to men to be the 
truth, though not really so ; as much of Scripture is writ- 
ten in the language of apparent truth; thus, when it is said 
of the wicked who have brought the penalty of their 
wickedness (which is the result of a spiritual law of order) 
on themselves, that God is angry with them : it is not a 
real truth, that God is angry, but as they are angry against 
Him, it appears to them that He is angry with them, 
When a child is receiving correction from a parent, it does 
not seem to him at the time that his parent is actuated by 
love, but rather by anger. In common discourse, also, this 
language of apparent truths, is often used ; for what is 
commoner than to say, that the sun rises and sets, which 
only so appears to man, and Is, therefore, only an apparent 
truth, and not a real truth." 

With regard to the duty of all to keep the ordinance 
of the holy supper, we should remember thjit it was a com- 
mand of the Lord's, and that the command was not more 
particularly for his disciples except when he first instituted 
N* 
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it, than the Decalogue was meant only for those Jews to 
whom Moses presented the tables. The Lord gave the or- 
dinance of the holy supper, as well as that of baptism, for 
all his disciplesy and all who are Christians are his disci- 
ples, in whatever age they may live. And we have no 
more right to refuse obedience to this command than any 
other of our Lord's ; and so long as we are guilty of this 
wilful disobedience, we are not Christians indeed. Though 
the mere outward form will not make us so either. Yet, 
the former is necessary as a means of getting the true 
Chiistian spirit. As prayer, attendance at divine worship, 
and religious reading, are means for giving us holy thought 
and feeling, and teaching us to lead a holy life, so are the 
sacraments of baptism and the holy supper means to the 
same end. — In temporal concerns, all business transactions 
are accomplished by certain forms, and without those 
forms, the transactions are not valid : they become then es- 
sential. And it is the same in spiritual concerns : each form 
corresponds to its spiritual meaning, and is therefore ne- 
cessary as a pledge or sign of the spiritual thing meant by it. 
By baptism is typified spiritual washing or regeneration. 
By the holy supper is typified spiritual nourishment derived 
fiom the Lord which conjoins us to him. Bread is the 
sustenance of our natural b^dy, and wine strengthening to 
it ; so the holy Love and sacred Truth are sustaining and 
strengthening to our spirits. Therefore when we partake 
of the emblems, we should think of and pray to receive of 
God's love or genuine Goodness, and of his holy Truthful- 
ness, which is genuine Wisdom. And if we come to this 
sacred ordinance with the pure motive of obedience and 
a sincere desire for our spiritual advancement, it will, ac- 
cording to promise, be the means of leading us to a higher 
state of regeneration. This being so, is it wise in any one 
to refuse any means by which we attain so desirable an 
end ? After we leave this world we shall find that our 
neglect of such means was the warrant for our unhappi- 
ness, sealed by our own hand. 

It may not be unprofitable to give here the New Church 
explanation of the Lord's Prayer. The following brief 
analysis of the subject, is found in a volume of Henry 
A. Worcester's Sermons on the Lord's Prayer. 



" ' Our Father who art in heaven :' Acknowledgment 
of the dependence and allegiance of children to a parent, 
" ' Hallowed be thy name,' By the ' name,' Mr. Wor- 
cester plainly proves that the whole character and deeds 
of a being are meant. Therefore this is a confession of 
belief in the holiness of his character, and adoration of 
his attributes as made known by his works and written 
word. Perfect holiness is perfect love. His name then is 
hallowed by us, or kept holy, when we love and obey 
him, 

" ' Thy kingdom come.' By kingdom is meant spiritual 
lite. We pray that our own life, which is prone to evil, 
and is called the kingdom of Self, may be given up or de- 
nied for a holy life, which is a submission to the laws of the 
kingdom of heaven. This is a stale of self-denial on prin- 
- ciple in acts of obedience by our spiritual external man. 
And by it is understood the Ihird day or state of regenera- 
tion. Through it, is reached the state understood by the 
next petition. 

"'Thy will be done, as in heaven, so also upon the 
earth.' Here we pray for a higher degree of regeneration ; 
a sublimity of our internal man, which is understood by 
heaven, together with our external man, which is under- 
stood by earth. This state is a submitting our will to the 
wilt of God, and preferring His to our own ; a doing right 
not merely on principle and though selt-denlal, but from 
love of it ; that His will be done by us on earth as it is 
done by the angels in heaven. 

" ' Give us this day our daily bread.' To supply us con- 
tinually with that spiritual nourishment which our spiri- 
' tuat state requires ; and that all his gifts may be adapted 
to our state. 

" ' Forgive us our debtsas we forgive our debtors.' We 
pray for a forgiving spirit, having which, it will appear to 
us that God forgives us in consequence, though the real truth 
is, that as we give up the sin of un forgiven ess, by a spiri- 
tual law of order, the penally of that sin is removed and 
we feel that we are forgiven. 

" ' Lead us not inln temptation.' This is again the lan- 
guage of apparent truths. When we feel tempted to do 
wrong, it appears to us that God tempts us. But that is 
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BOt 80 ; notfiin^ good can tempt to evil. Were there no 
evil Within us, let the circumstances be what they may, we 
diould feel no temptation to evil ; it is then the evil within 
us which tempts us, and not God. — And here we pray that 
He will strengthen us or arm us against the power of that 
temptation by the most effectual way, as expressed in the 
next sentence. 

" * But deliver us from evil :' That is, destroy the evil 
within us which causes us to /eel temptation. 

" ^ For thine is the kingdom, and the power, and the 
glory forever.' An humble acknowledgment of our own 
weakness : and that our obedience to the laws of His king- 
dom, our power to overcome evil, are not from our own in- 
trinsic goodness and strength, but from God's ; and con- 
sequently, all the gloiy or merit is also His. That in all 
times and all states the work of our regeneration is to be 
ascribed to Him alone. 

" ' Amen :* in truth, truly in sincerity." 

I have now endeavored, as clearly and briefly as was in 
my power, to give my friends some conception of the New 
Jerusalem religion. I hope that I have not wearied my 
readers, and that they have patiently followed me through- 
out every page. If they have done so, and they are rea- 
sonable, candid, and unprejudiced persons, I feel assured 
that they will no longer think that insanity alone could 
have induced a belief in the doctrines of Svvedenborg, — 
and that they will no longer censure me for having become 
a convert to the New Christian Church. 

And should any of them now see the subject in a differ- 
ent, clearer, and more favorable light than formerly, let 
them reflect whether this subject be not a matter of prima- 
ry importance, whether their decision with regard to the 
truths of the New Jerusalem Church, may not affect their 
future and eternal welfare ? Whether by their opposition to 
its doctrines they may not be opposing the decrees of God ? 
And, if it be indeed the divine truth, meant by the second 
coming of the Lord, let them bear in mind that by their 
despising, rejecting and endeavoring to destroy it, they 
render themselves equally guilty with the Jews of old. If 
they would spare themselves further self-reproach, let 
them be just before they condemn ; let them have good 
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substantial reasons for their condemnation. Let them take 
the trouble to inform themselves by a fair, reasonable and 
nnprejudiced investigation ; and then, and not till then, dt- 
cide whether this church be Antichristian or not. If they 
have the true, liberal, generous Christian spirit, they will 
act thus fairly, before they throw obstacles in the way of 
others, to prevent their arriving at the truth. By a con- 
trary conrse, they may be drawing on themselves the hein- 
ous sin of preventing the dissemination of the true Chris- 
tian Religion ! Should not the fear of this sin, make us 
pause, before we hastily take an active part, without fitting 
ourselves for becoming competent judges 1 When the infi- 
del ridicules and opposes Christianity, does not every Chris- 
tian pity his ignorance 1 And must not then, the New Je- 
rusalem Church, knowing of a certainly that the divine 
truth has been revealed, through Swedenborg, also pity the 
ignorance which leads to the ridicule and opposition of its 
doctrines 1 



